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THE WORDS KANHUI AND KANHUl-RÄHASSlYA IN
SOME CANONICAL JAINA TEXTS

Herman Tieken, Leiden

Abstract

Middle-Indie kanhui is generally translated as an indefinite pronoun of place. A closer consideration

of the instances of the word seem to suggest that it actually is an indefinite pronoun of
time. It is noted, however, that, as shown by Sanskrit tatra, a pronoun of place might occasionally
also be used as a pronoun of time. In practically all instances the word is part of the phrase na
kanhui. In addition, it is found in some kind of compound, namely kanhuî-râhassiya, which seems

to refer to people looking constantly (or everywhere) for a private place where they might have

sex. Finally, it is suggested that kanhui is most likely derived from Sanskrit karhicit.

The middle indic word kanhui is rare. It is attested only in some canonical Jaina

texts, to wit, Süyagada and Uttarajjhäyä} In the commentaries the word is

glossed with kvacit, kutascit and kutracit, that is, with indefinite pronouns of
place. In at least one instance, though, there is a textual variant kayäi vi (note the

double (v)i, Skt api), which assumes an underlying indefinite pronoun of time.
Jacobi translates the word, which is mainly found at the end of a line and in

conjunction with negative na, generally with "anywhere", except in Sûya.

1.2.3.6 [148], where he translates it with "for some reason or other". Schubring
renders this instance with "somehow" ("irgendwie"). In the most recent translation

of this sûtra, by Bollée, the word has been left untranslated, which is curious

if only because Bollée is the only scholar so far who has dedicated a

separate, though brief, study to kanhui, in which he, moreover, opts explicitly
for the interpretation of the word as an indefinite pronoun of place.2 However,
on closer consideration this very passage seems instead to argue in favour of the

interpretation of kanhui as an indefinite pronoun of time. The texts reads as

follows:

The editions used are those of the Jaina-Ägama-Series: Sûyagadamgasuttam, edited by muni

Jambuvijaya and muni Dharmacandravijaya (Jaina-Ägama-Series, 2), Bombay 1978,

Dasaveyâliyasuttam, Uttarajjhayanäim, Àvassayasuttam, edited by muni PunyAvijaya and

pandita Amrtalâla Mohanalâla Bhojaka (Jaina-Ägama-Series, 15), Bombay 1977.

Bollée, 1983:111-112.
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664 Herman Tieken

evam kâmesanam vidû ajja sue payahejja samthavam

kämt käme na kâmae laddhe vâvi aladdha kanhui}

Bollée's German translation runs as follows:

So soll er, die Suche nach Sinnesgenüssen kennend, heute und morgen/künftig seine

Bindung aufgeben. Wer noch im Bereich der Sinnesgelüste weilt, soll auf die Objekte seiner

Wünsche verzichten, ob er sie (schon) erlangt oder (noch) nicht.4

As said, we seem to have to do with a clear case of kanhui as an indefinite
pronoun of time here:

A person who thus knows (what are the consequences of) chasing after sensual pleasures

should give up (any form of) intimacy, today (or else) tomorrow. A person who is prey to
sensual pleasures will never be satisfied, neither when he has gained such pleasures nor
when he hasn't.

In the above translation na and kanhui and are taken together. It should be noted

that both Jacobi and Schubring take kanhui and the negative particle na
separately, construing na with the main verb and the pronoun kanhui with the phrase
laddhe vä vi aladdha. Thus, Jacobi translates:

So he who knows the pursuit of pleasures, must sooner or later give up their enjoyment (lest

they drag him down). He who is still surrounded by pleasant things, should not love pleasures,

whether he obtains them or for some reason or other does not obtain them;5

Schubring's translation runs as follows:

3 Note kanhui with the dental instead of retroflex nasal and aladdha, which is unmarked for
case, kanhui has been passed over in SIlänkäCärya's Sanskrit commentary
(Äcärähgasütram and Sütrakrtähgasütram with the Niryukti of äcärya Bhadrabähusvämi
and Commentary of Silähkäcärya, edited by acarya SÄGARÄNANDASÜRIJI Maharaja and

muni Jambuvijayaji [Lälä Sundarläl Jain Ägamagranthamälä, vol. I], Delhi 1978:48). The

cürni commentary has kanhui tti kvacid gräme vä pure vä (Süyagadahgasutta [Part I] with
Bhadrabâhu's Niryukti and Cürni by Anonymous Writer, edited by muni Punyavuayaji
[Prakrit Text Society Series, no. 19], Ahmedabad 1975:72).

4 Bollée, 1988:72.

5 Jacobi, 1973:258.
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[Ejbenso möge, wer da weiß, wie das Begehren suchen heißt, [noch] heute [oder] morgen
den Umgang [damit] aufgeben. Wenn man begehren möchte, soll man dem Begehren nicht

nachgeben, mag es sich irgendwie erfüllt haben oder nicht.6

However, there is some evidence to suggest that we are indeed dealing with a

phrase na kanhui, which means that kanhui is to be construed with the main
verb of the sentence. This seems to be the case in Uttarajjhäyä 1.7 [7]
irrespective of the question as to whether we are dealing with a pronoun of place or
of time:

tamhâ vinayam esejjâ sîlam padilabhejjao
buddhavutte nivâeatthï na nikkasiiiai kanhui?

Jacobi translates:

Therefore be eager for discipline, that you may acquire righteousness; a son of the wise,

who desires liberation, will not be turned away from anywhere.8

The critical apparatus notes a variant, transmitted in a Prakrit tikä, kayäi vi. The

interpretation of kanhui as an indefinite pronoun of time makes indeed equally

good sense:

Therefore one should eagerly develop discipline and obtain good conduct. [For] one who is

looking for the right way [taught by] the "Buddha's son" (read: buddhavuttaniyâgatthî) is

never turned away.

In the two remaining instances of kanhui in the Uttarajjhäyä the situation is less

clear. In any case in his translation of Uttarajjhäyä 2.42 [90],

se nûna mae puvvim kammä'nänaphalä kadä

jenäham näbhijänämi puttho kenai kanhui.

Schubring, 1926:135. Schubring quotes the cürni (kanhui [t]ti kvacit) and SIlänkäcärya
(kanhdl kutracit), which latter quotation I have not been able to find in the edition of
SIlänkäcärya's commentary, for which, see above, note 3.

padilabhejjao is porbably to be divided into padilabhejja and o (t)u). For buddhapatte

niyâgatthï there is a variant reading buddhaputtaniyägatfhi, which is probably to be

preferred (see below).
Jacobi, 1973:2.
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Jacobi disconnects kanhui and na and assumes a phrase puttho kenai kanhui,
"when questioned by somebody somewhere":

Forsooth, in bygone times I have done actions productive of ignorance, for I do not
remember them when asked by anybody anywhere.9

If we are indeed dealing with a phrase na kanhui, which is to be construed

with the main verb, i.e. abhijänämi, the interpretation of kanhui as an pronoun of
place hardly makes sense. The second line should instead be translated as

follows:

For whenever someone questions me about [them, i.e. my former actions] I am not able to

recollect them.

The sequence puttho kenai kanhui is also found in Uttarajjhäyä 1.2.48 [96].

However, in the latter instance puttha does not seem to derive from prsta
"asked" but from sprsta "touched, attacked":

ee parîsahâ savve käsavena paveiyä

je bhikkhü na vihannejjä puttho kenai kanhulll,

which Jacobi translates as follows:

All these troubles have been declared by the Käsyapa. A monk should not be vanquished by
them, when attacked by any anywhere.10

An alternative translation of the second line, in which na kanhui are taken

together, would be:

A real monk is one who, when attacked by any [of them], remains untouched.

Whatever is exactly the case in the instances just quoted, kanhui also occurs

on its own without na, namely in what seems to be some kind of compound,
namely kanhui-rähassiya. The expression is found in Süyagada 2.2.706, a

passage which occurs again in 2.7.861 (with kanhui with short i):

9 Jacobi, 1973:14 (verse 40).

10 Jacobi, 1973:15 (top of page).
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ahävare bärasame kiriyäthäne lobhavattie tti ähijjati, tarn jahä -je ime bhavatnti äranniyä
ävasahiyä gämamtiyä kanhuîrâhassivâ. no bahusamjayä, no bahupadivirayä savvapäna-

bhüta-jiva-sattehim, te apparta saccämosäim evam viumjamti - aham na harntavvo anne

hamtavvä, aham na ajjävetavvo anne ajjäveyavvä, aham na parighettavvo anne parighet-
tavvä, aham na paritäveyavvo anne paritäveyavvä, aham na uddaveyavvo anne ud-

daveyavvä, evâmeva te itthikämehim mucchiyä giddhä gadhitä garahitä ajjhovavannä java
väsäim caupamcamäim chaddasamäim appayaro vä bhujjayaro vä bhumjittu bhog-

abhogäim kalamäse kälam kiccä annataresu äsuriesu kibbisiesu fhänesu uvavattäro
bhavatnti, tato vippamuccamänä bhujjo bhujjo elamüyattäe tamüyattäe jäimüyattäe
paccäyamti, evam khalu tassa tappattiyam sävajje tti ähijjati, duvälasame kiriyäthäne
lobhavattie tti ähite.

Jacobi translates this passage as follows:

We now treat of the twelfth kind of committing sins, viz. through greed. Those (heretical

monks) who live in woods, in huts, about villages, or practise some secret rites, are not well

controlled, nor do they well abstain (from slaying) all sorts of living beings. They employ

speech that is true and untrue at the same time: "do not beat me, beat others; do not abuse

me, abuse others; do not capture me, capture others; do not torment me, torment others; do

not deprive me of life, deprive others of life." And thus they are given to sensual pleasures,

desire them, are held captive by them, passionately love them for four or five years, for six

or ten years - (the period) may be shorter or longer. After having enjoyed these pleasures,

and having died at their allotted time, they will be born in some places inhabited by Asuras

and evildoers. And when they are released therefrom, they will be born deaf and dum, or

blind, or dumb by birth. Thereby the bad Karman accrues to him. This is the twelfth kind of

committing sins, viz. through greed.11

Jacobi's translation of kanhui-rähassiya is based on the commentaries.12

Unfortunately he did not take into account the immediate context, which deals

specifically with people who are itthikämehim mucchiyä, or "blinded by a

passionate desire for women". Accordingly, the word rähassiya may be
connected with rahas occurring in the phrase rahas upacära in, for instance, Mahä-
bhärata 3.279.21:

tathaiva priyavädena naipunena samena ca

rahascaivopacärena bhartäram paryatosayat,13

11 Jacobi, 1973:363; see also p. 430.

12 Quoted by Bollée, 1983:112 : kimcid rahasyam esäm bhavati yathä homam mantras ca

äranyagam vä ityädi. sarve devä epäm rahasyam yenäbrähmanäya na diyante, kärye

mandalapravesadike rahasyam yepâm te kvacid-rähasikäh.
13 The Mahâbhârata, edited by V.S. Sukthankar et ai, vol. 4, Poona 1942.
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Likewise she [Sävitri] contented her husband with her pleasant speech, dexterity, and even

tenor, as well as her private ministrations.14

The phrase rahas upacära, "private ministrations", clearly refers to the sexual

services Sâvitrï renders to her husband Satyavän here.15 Similarly, kanhui-

rähassiya may refer to men who "are kanhui seeking privacy (rahas) to have

sex". Admittedly, it is difficult to decide if kanhui in the compound is an
indefinite pronoun of time or place. If the enumeration äranniyä ävasahiyä
gämamtiyä forms a unit with kanhüi-rähassiyä only then the interpretation of
kanhuï as a pronoun of place seems the more logical one: "those men who are

seeking privacy to have sex wherever they are, that is, in a forest, a house [or] a

village, who lack self-restraint [...]". However, in the other case, namely when

äranniyä ävasahiyä gämamtiyä anticipates not only kanhuirahassiyä but what
follows after that (no bahusamjayä as well, kanhui could be taken as a

pronoun of time as well as of place: "those men, whether they live in forests, houses

[or] villages, who are seeking privacy everywhere/who are constantly seeking

privacy to have sex, who lack self-restraint [...]").
In fact, when all is said and done in the case of kanhui the attempt to make

a distinction between an indefinite pronoun of time or place may well be too

subtle, as it is in the case of, for instance, tatra, which, dependent on the context,

may mean both "in that place" and "on that occasion". Even so, originally
kanhui most probably was either the one or the other. In this connection the

derivation of the word kanhui might be considered. Bollée, who takes kanhuï as

an indefinite pronoun of place, divides the word into kva and svid (Vedic kvâ

svid). While svid is supposed to account for hui, Bollée admits that he has no
solution for the -n-.16 By way of alternative I would in the first place like to draw
attention to the fact that the use of kanhui parallels that of Sanskrit karhicit,
which is likewise invariably found at the end of a sentence and in collocation

14 Van Buitenen, 1981:766.

15 A similar expression (rahah paricar-) is found in Mahâbhârata 1.71. 24. In the available
studies of the love story of Kaca and Devayanï, for instance, by M. Defourny and G.

Dumézil, the implication of this expression have not been considered. Note, however, the

word lalanä preceding it, which describes Devayanï as a temptress:

devaydnyapi tam vipram niyamavratacärinam
anugäyamänä lalanä rahah paryacarat tadä.

(The Mahâbhârata, edited by V.S. Sukthankar et al., vol. 1, Poona 1997 [reprint]).
16 Bollée, 1983:112.
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with the negative particle na. For examples of the phrase na karhicit I may
refer to, e.g. Mänavadharmasästra 2.97:

vedäs tyägäsca yajhäsca niyamäsca tapämsi ca

na vipradustabhävasya siddhim gacchanti karhicit.17

and Mahâbhârata 14.21.15:

tatah pränah prädurabhüd väcam äpyäyayan punah
tasmäd ucchväsam äsädya na väg vadati karhicit,18

If kanhui is indeed the same word as the Sanskrit indefinite pronoun of time

karhicit, we would be dealing with quite an irregular derivation. On the other

hand, every syllable of kar-hi-cit has a correspondence in kan-hu-i. The really
problematical part in the derivation is the development of rh to nh, which is

otherwise completely unknown. In this connection it should be noted that the same

combination is also found in the Middle Indic adverb of time enhim "now", in
which case it is not accounted for either.19 It is not unlikely that specific usages
of these words, for instance, to mark different degrees of emphasis or the use as

a filler, have resulted in irregular sound developments. If, then, kanhui is indeed

derived from karhicit we should in the first place try to fit in the meaning

"(n)ever". What I hope to have made clear by the analysis presented here is that

this is not a problem. In fact, in some cases this meaning might even be preferred.

This does not rule out, however, that in certain contexts kanhuï might have

been used in such a way that it can equally well be translated as a pronoun of
time.

17 Mänava Dharma-Sätra: The Code ofManu, edited by J. Jolly, London 1887. See also 2.4

and 40,4.77, 6.50, 7.39 and 84,9.82 and 89, 10.95, 11.24,190 and 224.

18 The Mahâbhârata, edited by V.S. Sukthankar et al., vol. 18, Poona 1960. See also

14.22.5: gunäjhänam avijhänam gunijhänam abhijhatä/parasparagunän ete na vijhänanti
karhicit.

19 enhim is mentioned but not explained by Pischel, 1900: § 144 and Schwarzschild,
1957:241-252. Incidentally, in connetion with the -h(u)- in enhim and kanhui I would like

to point to such Apabhramsa forms as taiyahum and taiyaho, pronouns of time followed by

suffixes of the genitive plural (-hum/ho).
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