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Killing for Yhwh

Legitimation through Inner-Israelite Violence
in 1 Maccabees

Jonathan Woods

The revolt of the Hasmoneans is often portrayed as the struggle between Torah-
observant I[sraelites and their Seleucid overlords." However, not everyone with-
in Judea came under the banner of Judas Maccabeus and his brothers. As Lester
Grabbe notes, there were likely several anti-Seleucid groups competing against
each other at this time, «perhaps even with violence on occasion.»* The internal
struggle within Judea is to a large extent concealed within 1 and 2 Maccabees, but
there is still enough evidence to indicate that there were periods of violent strug-
gles between competing groups within Judea.

The Hasmoneans eventually overcame their internal and external opponents
to establish their high priestly rule within Judea. However, when it came to re-
cording their heroic struggle, they were left with a difhicult question: should they
omit the violence that they committed against their fellow Israclites? Such an
approach would have had several advantages. First, the Hasmoneans could have
presented themselves as the leaders of a unified movement. The entire nation sup-
ported them. It is possible that the Hasmoneans maintained significant support
throughout their insurrection, but it is also clear that their support was not unan-
imous and waxed and waned at various stages.’ It could also be difficult to recon-
cile the claims that their movement was supported by God at the same time that
it targeted fellow Israelites. It is true that memories of the Hasmonean violence
may have lingered on in the memory of those who witnessed it, but outside of
written sources it is questionable how long these memories would have persisted.

However, the pro-Hasmonean author of 1 Maccabees did not choose to si-
lently omit the violence that the Hasmoneans committed against their fellow

1 Throughout this article, I use the term <Israclites> instead of Jewss. This decision is due to
the repeated use of the phrase «sons of Israels within 1 Maccabees.

> Grabbe 2020: 359.

3 Grabbe 2020: 381. For a full discussion of possible challengers to the Hasmoneans, see Eck-
hardr 2016: 55—70.
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Israelites.* Instead, he exulted in it and used it as a means of affirming the le-
gitimacy of their rule. The author of 1 Maccabees is repeatedly concerned with
affirming Hasmonean legitimacy, and his systematic efforts show the impor-
tance of this issue within the Hasmonean court. Jonathan Goldstein states,
«1 Maccabees is a history written to demonstrate the right of the Hasmonaean
dynasty, descended from the zealous priest Marttathias and his son Simon, to be
hereditary high priests and princes ruling the Jews.»¢ Likewise, Dongbin Choi
argues, «1 Maccabees selectively recounts the events concerning the Maccabean
revolt with a pro-Hasmonean bias.»? Within the account of 1 Maccabees, only
two Jewish groups carry out violent acts against Israelites: the Hasmoneans and
Alcimus and his followers.

Alcimus became high priest during the reign of Demetrius I while Judas' revolt
was still ongoing. He therefore represented a significant rival to the Hasmonean
attempt to gain power. It is likely that there were violent confrontations between
these rival groups, the memory of which may be preserved within the account
of 1 Macc 7. However, not all violence is presented equally. The violence of the
Hasmoneans is presented as righteous and zealous, continuing in the tradition of
heroes of the past. Contrastingly, the violence of Alcimus is wicked, traitorous,
and a mark of his unworthiness to hold the office of high priest.

This article will explore how the memory of violence during the Maccabean
revolt is exploited by the author of 1 Maccabees to support Hasmonean inter-
ests. First, the book closely identifies members of the Hasmonean family with
Phinehas, the zealous priest whose violent behaviour is rewarded with eternal
priesthood in Num 25. The author emphasises the Hasmoneans' descent from

4 On 1 Maccabees as unconditionally pro-Hasmonean, see Bartlett 2003: 807-830; Rappa-
port 2004; van der Kooij 2012: 29-49; Williams 2015: 261-272.

5 The presentation in 1 Maccabees contrasts with that of 2 Maccabees, which downplays
Hasmonean violence against Israelites. Judas only uses violence against Israclites on one oc-
casion to punish soldiers who are bribed to betray Israel (2 Macc 10:22). The only Israelite
character who commits extensive violence against his fellow Israelites is Jason. However, his
actions are unequivocally condemned. The narrator comments that Jason did not realise
«that success at the cost of one’s kindred is the greatest misfortune» (08 cuvvo@v Ty eig Todg
cuyyevelg ebnpepioy Suanueplay elvat Ty peyiotny) (5:6). From this comment, it seems that
intra-Israelite violence could never be justifiable to the author of 2 Maccabees.

6 Goldstein 1988: 73.

Choi 2021: 18.
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Phinehas and portrays them analogously to their ancestor.® They can therefore
claim priestly legitimacy from their ancestry and from their actions.” And sub-
sequently, their priestly legitimacy and historical analogy to Phinehas legitimises
their acts of violence.

Second, 1 Maccabees sets up a contrast between the Torah-observant and zealous vio-
lence of the Hasmoneans and the evil violence inflicted by the high priest Alcimus and
the renegades who follow him. Alcimus is the only rival claimant to the high priesthood
within 1 Maccabees, and his negative portrayal is inflated to delegitimate him and high-
light the Hasmoneans’ virtue.” The way in which the author of 1 Maccabees uses the
portrayal of Alcimus will be demonstrated by a comparison with his presentation in
2 Maccabees. One of the primary aspects of Alcimus’ negative portrayal, and a major dife
ference between his presentation in 1 and 2 Maccabees, are the examples of violence that
he unnecessarily inflicts upon fellow Israelites. Throughout 1 Maccabees, the author re-
peatedly draws a distinction between good and bad violence as represented by the char-
acters of the Hasmoneans and Alcimus. This contrast is achieved through a combination
of written tradition and recent memory that reflects a distinctly pro-Hasmonean bias.

1. Righteous Killing

The opening chapter of 1 Maccabees describes the beginning of Seleucid perse-
cution within Israel. «Certain renegades» (viol mapdvoyot) (1:11) make a covenant
with the Gentiles that involves them adopting «the ordinances of the Gentiles»
(té Sucouddparter 7@V 28vav) (1:13)." The two examples cited in the opening section
are the construction of a gymnasium in Jerusalem and the removal of the marks of
circumcision. Antiochus Epiphanes then comes to Jerusalem, enters the sanctu-
ary, and plunders it. He issues an order that everyone should be one people with-
out different customs. As a result, proper offerings cease, the Temple is defiled,
unclean animals are sacrificed, and children remain uncircumcised. The Seleucid
decree was enforced by inspectors, and

many of the people, everyone who forsook the law, joined them, and they did evil in

the land.

8  Doran 1959: 50 discusses how descent from Phinchas was used to legitimate Hasmonean
claims.

9  Choiz021:19.

10 Choizozr:19.

11 English translations taken from NRSV.
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Kol cuynBpolofnoay dmd Tod Aeod moMol Tpdg aliTovg TG & Eykatahelmwy TOV Vopov Kol
émolnouy kaxd év TR v (1:52).
Anyone who adhered to the Law was killed. The narrator concludes the opening
section by declaring:

Many in Israel stood firm and were resolved in their hearts not to eat unclean food.
They chose to die rather than to be defiled by food or to profane the holy covenant; and
they did die. Very great wrath came upon Israel.

kol ohol &v Iopan) éxparanndnony kol wyvpddnaay év abrois Tob p payelv Kowvi Kol
¢medtEavTo amobavey tve wi) pavBioty Toig Ppwpaaty kel ) Befrrdowoty Sy dyloy
Kol déBorvoy. kol Eyéveto bpyi peyd éml lopanh odbddpa (1:62-64).

Mattathias and his family are introduced into this scene of Israelite martyrdom
and foreign oppression. He and his sons leave Jerusalem and settle in Modein,
where they mourn what is happening in Jerusalem. However, the king’s officers
soon arrive there and order the inhabitants to offer sacrifices. They appeal to
Mattathias as a leader of the community to be the first to offer sacrifice. He re-
fuses and states that he and his sons will never be induced to offer sacrifice and
abandon the religion of their ancestors. Mattathias’ defiant response does not
have the intended effect, as the text goes on to state that

[w]hen he had finished speaking these words, a Jew came forward in the sight of all to

offer sacrifice on the altar in Modein.

kol G¢ émadouto Aah@v Tobg Adyoug TobToug TpoaTiAev dvip lovdaiog év ddBaAuols
mavTwy Buaidon ¢m Tob Bupod v Mwdely (2:23).

However, the apostate was not prepared for Mattathias' response:

When Mattathias saw it, he burned with zeal and his heart was stirred. He gave vent
to righteous anger; he ran and killed him on the altar. At the same time, he killed the

kings officer who was forcing them to sacrifice, and he tore down the altar.

kel gldey Mattabiug kol lihwoey, xal dtpdunoay ol vedpol adTod, xal &viveykev Bupdy
worte TO kplpe kol Spaptsy Eodakev adTov &l & Bupby. kel Tév Evdpa Tob Bagiiéwg &Y
avaryxdlovra Boewv améxTevey v TG xaup@ Exetvey kol oV Pupdy xabeikev (2:24-25).

In his fury, Mattathias kills both the offender and the gentile who was enfor-
cing it. The narrator summarises the actions of Mattathias by comparing him to

Phinehas:
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Thus he burned with zeal for the law, just as Phinchas did against Zimri son of Salu.

o éMAwaey T vopw kabog moinaey Qrveeg T ZapPpt vip Zadwy (2:26).”

First Maccabees 2:26 is a direct reference to the story of Israel’s idolatry in Num

25. Many scholars have observed that 1 Macc 2:23-26 is modelled on Num 25.3

Benedikt Eckhardt even describes it as «a biblically inspired invention».** In that
narrative, the Israelites are seduced by Moabite women and start to worship their

gods. God becomes angry with Israel and sends a plague against them. As the

plague is ravaging the Israclite camp,

one of the Israelites came and brought a Midianite woman into his family, in the sight
of Moses and in the sight of the whole congregation of the Israelites.

ol 180 dvBpwmog Tav vidy Iopank ENB@V mpoavyayey TOV &deAdSY adTo@ Tpde THY
Madwvatey tvavtiov Mwugh kel Evavtt mhovg cuveywyis vidv Iopanh (Num 25:6)."

Just as in 1 Maccabees, this public act of disobedience does not go unpunished:

When Phinchas son of Eleazar, son of Aaron the priest, saw it, he got up and left the
congregation. Taking a spear in his hand, he went after the Israclite man into the tent,
and pierced the two of them, the Israelite and the woman.

Kol 1dav Dveeg vidg Ehealap vied Aapwv Tob lepéwg tEavéaty &k péoov Tig cuvarywyij
kol AP aelpopdatny £v 11 xeipl eioiAfev dmiow Tob dvBpwmov To& Iopaniitov eig T
KARIVOV Kol TekévTNoEeY dpdoTépovs, OV Te &vBpwmov oV Iopanhitny xal Ty yuvdike
(Num 25:7-8).

The plot parallels between these stories are significant:

12

13
14
1s

The historicity of the account of Mattathias has been challenged by numerous scholars. For
an overview of the main arguments against its historicity, see Sievers 1990: 29-36; Bernhardt
2017: 275—-285; Grabbe 2020: 359f.

Goldstein 1976: 6f; Sievers 1990: 30f; Mendels 2013: 20; Borchardr 2014: 57.

Eckhardt 2016: 69.

I have quoted Greek translations of the text of Numbers rather than the Hebrew text in or-
der to provide a clearer comparison with the Greek text of 1 Maccabees. However, the Greek
text of 1 Maccabees is widely acknowledged to be a translation of a Hebrew original, and one
cannot be sure which Greek version of Numbers the translator of 1 Maccabees used, if any.
Choi notes that 1 Maccabees is written in the style of Septuagint, but there are also many
differences with OG texts (39f.). Many of the textual parallels identified here rely upon plot
and themaric parallels rather than shared lexemes. For a more thorough discussion of the
issue of the Hebrew original and its relation to the Septuagint, see Choi 2021: 32-44.
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Table 1: 1 Maccabees 2 and Numbers 25 parallels

1 Maccabees 1-2
«Very great wrath came upon Israel»

(kal Bytveto Spym ueyddn émt Iopanh
adédpat) (1:64)

«Mattathias and his sons tore their clot-
hes, put on sackcloth, and mourned
greatly»

(kal Sutppnéev pattablag xal ol viol
avToD Ta ipdTio bty Kl meptePdiovro
adxxoug kol EmévBnany odpodpa) (2:14)
«When he had finished speaking these
words, a Jew came forward in the sight

of all to offer sacrifice on the altar in
Modein»

(xal ¢ émadoato Aad@v Todg Adyoug
Tobtovg mpoofiABey &vip Iovdaiog gv
6d0cdpol mhvtwy Buodont éml TOD
Boopot &v Mwdel) (2:23).

«When Mattathias saw it»

(ol eldey MattaBiog) (2:24)

((HC gavc vent to righteous angcr; hC ran
and killed him on the altar. At the same
time he killed the king’s officer who was
forcing them to sacrifice, and he tore
down the altar»

(kal dviveykey Bupdy kot 76 Kpiga kal
Spapmv todakey adTdV il ToV Bwpdy. xal
v &vdpat Tod Paciéwg TV dvaykdlovTe
Bty améxtevey &v TQ xoup@® éxelve xal
v Poopdy kabeikev) (2:25).

«He burned with zeal for the Law»
(ko el waey T vopw) (2:26)

Numbers 25

«In order that the fierce anger of the
Lord may turn away from Isracl»

(kal &mooTpadioeTar dpyn Bupod kuplov
amd lopand) (25:4)

«While they (the congregation) were
weeping at the entrance of the tent of
meetingy»

(abrol 8¢ Bxhauov mapd THY Bvpay Tig
axnvii ToD paptupiov) (25:6)

«Just then one of the Israelites came and
brought a Midianite woman into his fa-
mily, in the sight of Moses and in the
sight of the whole congregation of the
Israclites»

(ka1 idod dvBpwmog TV vidv IapanA EABaV
TPOTTyyeY TOV 4BeAGSV adTod Tpdg TV
Madwvaty vavtiov Mwvgh] xal Evavtt
mhong cvvaywyis viey Iopand) (25:6).
«When Phinehas son of Eleazar, son of
Aaron the priest, saw it»

(ke 9y Drveeg vidg Exealap viod Aapwv
Tod lepéu) (25:7)

«Taking a spear in his hand, he went af-
ter the Israelite man into the tent, and
pierced the two of them, the Israelite
and the woman»

(MaBav aepopdatny év 1] xerp! eloiAdev
émiow Tob dvBpwmov Tod Iopanhitou eig
THY KARIVOY Kol ATeKEVTNTEY ApoTépoug,
T6v Te &vBpwmov Tdv lapaniitny kal TV
yuveika) (25:7-8).

«Because he was zealous for his God»
(av0’ & ehwoey T Be adTob) (25:13)
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The actions of these two violent priests are almost identical. A period of apostasy
results in wrath coming upon Israel. Those faithful to Yhwh mourn Israel's sinful
acts. These priests witness someone publicly committing a sin, and they resort to
violence. These acts of priestly violence are justified as zeal for either the law in
1 Maccabees or for God in Numbers. They kill the Israclite offender as well as the
Gentile who is encouraging them to break the law. These parallels, alongside the
direct reference to Phinchas, signal an allusion to Num 25. In particular, a close
analogical relationship is established between Phinehas and Mattathias.
Following Mattathias violent outburst, he forms a band of those faithful to the
Law, who go throughout Israel enforcing the Law. The narrator describes how

they organised an army and struck down sinners in their anger and renegades in their
wrath.

Kol quveaTHoavTo Shvap kel dmdtabuy Guaptwiode &v 8pyi adTdv (2:44).

Although the violence carried out by Mattathias and his followers does not direct-
ly parallel the actions of Phinehas, he is acting in the spirit of the zealous priest.
Violence is the only response to lawbreakers. As Lester Grabbe notes, the narra-
tive openly admits that the first targets of the Hasmoneans were Israelites: «In
spite of the fine words about the Maccabean fight for the law against the heathen,
Judas's first excursions were against his fellow Jews, those they considered as col-
laborators».* Intra-Israelite violence is presented as the foundation for the revolt.

However, Mattathias is unable to cleanse Israel before his death. In a deathbed
speech to his sons, he laments the state of Isracl and calls on his sons to

show zeal for the law and give your lives for the covenant of our ancestors.
bihwooTe T6 vue kel 06Te Tig Yuyhs D@y dmép dwbng Tatépwy Apdv (2:50).

He commissions his sons to continue his acts of violence against anyone who
threatens the covenant. He then commands them to «remember the deeds of the
ancestors, which they did in their generations; and you will receive great hon-
our and an everlasting name» (ko puviaOnre Té Epys @V TaTépwy & Emolnoay &v
el yeveals adT@V kol 0e§aoBe d6Eav ueyddny kel dvopa alwviov) (2:51). He men-
tions eleven figures from Israel's traditional past, but he gives a special promi-
nence to Phinehas,” who is the only person in Mattathias’ list described as «our

16  Grabbe 2020: 362.
17 Rappaport 2013: 715.



376 Jonathan Woods

ancestor»'® Mattathias describes how «Phinehas our ancestor, because he was
deeply zealous, received the covenant of everlasting priesthood» (Qweeg 6 Tatip
fuév &v 10 o fijhov Ehafev diabiioqy lepwatvng alwviae) (2:54). His final
act is to appoint Simon as the patriarch and Judas as the military leader. With
his final breath, he calls upon his sons to «pay back the Gentiles in full and obey
the commands of the law» (&vtamédote dvramddopa Toig #bveaty kal mpootyete el
npdoTeype Tod véuov) (2:68).

Martathias speech contains two primary messages: fight against the Gentiles
and lawbreakers; and you will be rewarded if you are faithful. The emphasis on
these two aspects highlights that the analogy between Phinehas and Mattathias
is incomplete. In Num 25, God tells Moses that «Phinehas ... has turned back my
wrath from the Israelites by manifesting such zeal among them» (xatémavaey tov
Bupby pov &md viey Iopan &v 1@ {nAdoal pov Tov {fkov &v adtoig) (25:11). Phinehas'
zeal saves Israel. As a reward, God gives him and his descendants «a covenant of
perpetual priesthood» (S1a6%xn iepateing aiwvia) (25:13). Despite acting in a sim-
ilar manner, Mattathias does not turn wrath away from Israel. He does not com-
plete his mission. As a result, he does not receive a reward.* Instead, he must call
upon his sons, specifically Judas and Simon, to continue his campaign.

18  The importance attached to ancient ancestry is discussed by Bloch and Zerubavel. Bloch
states, «Antiquity is lineage’s chief claim to legitimacy; and the older the genealogy, the more
prestigious and powerful that claim becomes» (1983: 84). Zerubavel comments further, «De-
spite the fact that the exact nature of a person's ties to his ancestors becomes increasingly
vague and the amount of genetic material he shares with them actually decreases, the more
remote from him they are, the more we value those ties» (2012: 56). He also provides a list of
political rulers who stretch their pedigree to enhance their legitimacy.

19 The praise of the ancestors in Sirach provides an interesting comparison to 1 Macc 2. Phine-
hasis given a prominent position, described as ranking «third in glory» (tpltog elg d6Eav) (Sir
45:23), subordinate only to Moses and Aaron. He is described as «being zealous in the fear
of the Lord, and standing firm, when the people turned away ... and he made atonement for
Israel» (8v 1@ [nA@oar adtdv &v $6Bw xuplov xal aTiival adTdv v Tponfj haod ... xal eéihdaato
mepl ToD 1opanh) (45:23). Asaresule, he received a covenant of friendship. However, it is nota-
ble that his violent action is omitted. Phinehas is zealous and resolute in the face of Israelite
apostasy, but Sirach does not explain how he atones for Isracl. Sirach’s omission of Phinehas’
violence contrasts significantly with 1 Maccabees, in which it is Phinehas’ actions as a violent
priest that make him such a desirable figure for the Hasmoneans. In addition, Mattathias
gives Phinehas special prominence amongst the ancestors and does not include Moses and
Aaron. For Mattathias, Phinehas is subordinate to no one. On the prominence of Phinchas
in Mattathias' list in 1 Macc 2, see Honigman 2014: 179.

20 Contra Goldstein 1976: 7: «As Phinechas was rewarded by being made the founder of the
high priestly line (Num 25:12-13), so will Martathias be rewarded.»
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Judas assumes the leadership and fights against the enemies of Israel. However,
a praise of his deeds in 1 Macc 3:3-9 precedes the narrative of his leadership. This
poem emphasises that he continued his father’s mission. It states that he

searched out and pursued those who broke the law; he burned those who troubled his
people.

Kol édlwev avépovg tEepeuvidy kal Todg TaphaTovTag TOV Aady abTod EdAdyiaEy (3:5).
He targets Israelite apostates just as his father did. The poem continues,

He went through the cities of Judah; he destroyed the ungodly out of the land; thus he
turned away wrath from Israel.

kel OuAOev &v wéheary Tovda xal eEwhéBpeuaey daeBeis £€ adTic kol dméatpeyey bpyiy dmd
Iopash (3:8).

Judas succeeds where his father failed. In 1:64, «very great wrath came upon
Israel» (xal éyéveto pyn ueyddy éml Ioponh o¢édpa). Judas saves Israel from this
wrath. Judas’ action alludes to Phinehas in Num 25, who «turned back my wrath
from the Israelites» (xatémavaey TV Bupdy pov dmd vidv Iopanh) (Num 25:11). The
Greek in these verses is not identical, though this is not problematic for the allu-
sion. The lexeme in 1 Macc 3 matches the lexeme used in 1 Macc 1, bracketing the
introduction of Mattathias and his family. In turn, the announcement of the
outbreak of wrath in 1 Macc 1 is itself alluding to Num 25:4,** in which God com-
mands Moses to

take all the chiefs of the people, and impale them in the sun before the Lord, in order
that the fierce anger of the Lord may turn away from Israel.

Aaft Tavtag Todg dpyyods Tob Auod kal TapaderypdTioov adTods Kuplw AvévavTt Tod

fiMov xal dmoaTpadmoetat dpyy Bupod xupiov amd IopanA.
Phinehas is one of a small number of characters in the Hebrew Bible who turns
away God'’s wrath. This includes characters such as Moses, Jeremiah, and Elijah
who intercede on behalf of the people and make atonement for them. It is possible
that 1 Macc 3:8 is not alluding to a specific character. Instead, Judas is portrayed
as a mediator who will save Israel from God's judgement. Yet, there are several
reasons why 1 Macc 3:8 should be considered an allusion to Phinehas specifically

21 Choi 2021: 188.
22 Goldstein states that the author uses a rarer lexeme «to set the scene for the portrayal of
Mattathias as a latter-day Phinehas» (1976: 227f). See also Bartlett 1998: 70.
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and not to a mediator in general. First, Phinchas and Judas are the only char-
acters who turn away God's wrath through violent acts. This zealous violence is
what ties the Hasmonean family to Phinehas. Second, Judas act of taking away
wrath from Israel in chaprer 3 is connected to the wrath that came upon Israel in
the final verse of chapter 1. The primary narrative between these statements is the
story of Mattathias. He acts like Phinehas, gives Phinehas a special place among
his ancestors, and is even explicitly compared to Phinehas. The strong emphasis
on Phinehas in chapter 2 makes it probable that he is still the focus of an allusion
to a mediator at the beginning of chapter 3. Third, the analogy between Phinehas
and Mattathias is incomplete. If Judas is not presented as completing the work
of his father, then the allusion to Phinehas presents Mattathias as a failure. He
could not save Israel and was not rewarded. The pro-Hasmonean stance of the
author makes it unlikely that he would portray the father of the Hasmonean dy-
nasty as a failure. Instead, it seems more probable that an intentional comparison
between Judas and Phinehas is being used to complete the analogy that began
between Mattathias and Phinehas. Finally, the statement that Judas destroyed the
ungodly from the land does not fit easily with the rest of Judas' narrative. The
account of his actions in 1 Maccabees includes few stories of him targeting ren-
egades. Instead, it focuses on his wars and diplomatic relationships with foreign
kingdoms. The only explicit description of Judas’ violence against fellow Israelites
is during his struggle with Alcimus. He is described as

taking vengeance on those who had deserted and preventing those in the city from go-
ing out into the country.

¢olnoev xdlnoy év Tolg Avdpaaw Tolg adTopoATaaY Kol 4veaTdnaay Tob éxmopeteaou
elg TV ywpav (7:24).

Violence against Israelites is given little attention within Judas’ narrative, yet it is
the primary focus of the praise of his deeds. It is probable that the author wanted
to emphasise that Judas completed his father's work (and therefore the analogy
with Phinehas) and was willing to create incoherence between the poem and the
narrative to achieve his goal.

However, Judas does not receive any reward. He dies in battle against Bacchides,
and his brother, Jonathan, assumes the leadership. The reward is reserved for his
final brother Simon. In chapter 14, the people wish to express their gratitude to
Simon and his family. They decide to set up a public record praising Simon’s rule.
Part of this record reads:
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The Jews and their priests have resolved that Simon should be their leader and high
priest forever, until a trustworthy prophet should arise.

wal 71 of Tovdaiot kel ol lepeic ebddnoay Tob elvan adTdY Zyuwva fyoduevoy kal dpytepéa
el TOV al@va Bwg Tod dvaaTivar TpodVTY TOTOY (14:41).

The resolution of the people parallels Phinehas’ reward:
It shall be for him and for his descendants after him a covenant of perpetual priesthood.
Kol #oTou T Xoll Q) aTéppatt abTod pet etV Swebiicn lepatelag alwvin (Num 25:13).

It is highly likely that Simon’s sons are intended as his successors. The public re-
cord therefore establishes the Hasmonean dynasty. The statement is preceded by
the question, «How shall we thank Simon and his sons?» (Tiva. ydpwv dmoddbaopev
vt kol Toig violg adtod) (1 Macc 14:25). Within this context, it is unlikely that
the people would designate Simon as eternal high priest but exclude his sons from
this role.

In 1 Maccabees, the analogy with Phinehas is spread across three characters.
Mattathias has the greatest similarity to Phinehas. When wrath comes upon
Israel, he inflicts violence upon lawbreakers and renegades. Judas completes his
father's work by turning away wrath from Israel. Finally, Simon receives the re-
ward of an eternal priesthood.

Scholars claim that the analogy between Phinehas and Mattathias was used
to make the Hasmoneans appear more legitimate in their role as high priests.”
Phinehas’ descendants were promised the priesthood, sowhy shouldn't Mattathias'
descendants be promised the same? However, the argument made by the author
of 1 Maccabees is more potent than a mere comparison between patriarchs. The
author distributes the role of Phinchas among three separate members of the fam-
ily. In some way, then, they each represent a new Phinehas. The Hasmonean claim
is not based on the actions of Mattathias. Their claim is that each of them is in
some way analogous to Phinchas.

The analogy with Phinchas is crucial to the author's attempt to justify their
violent acts against Israelites. In each case, the Israclites whom they target are

23 Eckhardt states, «Given the dynastic implications of Pinhas’ deed, the story clearly has an
ideological function» (2016: 70). In principle this statement is correct, but it is limited on
two fronts. First, the connection with Phinehas is not limited to one character or one story.
It is spread across three characters in different sections of the narrative. Second, the use of
Phinchas is more than just an attempt to legitimare their dynastic claims. The analogy with
Phinchas also provides biblical justification for their acts of violence against Israelites.
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presented as traitors of the nation or lawbreakers. Each case of violence is there-
fore in some way analogous to the violence of Phinchas. There is one more explicit
example of Hasmonean violence against Israelites and two more implied acts of
violence. Following the deaths of Judas and Alcimus, «all the lawless» (ndvteg of
dvopot) plotted to capture Jonathan and bring him to Bacchides. Once their plot
became known, Jonathan's men

seized about fifty of the men of the country who were leaders in this treachery and

killed them.

kol cuvELaBov &md TGV &vBpdv THG Ywpag TV Apyny®y Thg kaxlas elg TevTiKovTa &vdpag
kel dméxtervay abtolg (9:61).

Those killed by the Hasmoneans are portrayed as traitors and conspirators with
the Gentiles. Their aim is to eliminate the righteous Hasmoneans through their
cooperation with the Seleucids. A few verses later, Jonathan's leadership of the
people is summarised:

He began to judge the people; and he destroyed the godless out of Israel.

kol TipEato lwvabeay xplvey Tov Aady kol Hddviaey Tode doePels ¢ lopanh (9:73).*+

A similar summary is found in Simon’s eulogy. The emphasis of Simon’s eulogy is
the peace and prosperity that he brought to Judea, but it also contains the state-
ment that he «did away with all the renegades and outlaws» (xal &ijpev Tévra
&vopov kol mowpdv) (14:14). Although the only narrative to focus on violence
against fellow Israclites is that of Mattathias in 1 Macc 2, it is significant that the
summaries of the leadership of each of his three sons also include a reference to
violence against Israclites. And importantly, the author repeatedly emphasises
that the only Israelites killed by the Hasmoneans are law-breakers and traitors.
The Hasmoneans did not brutally murder their political opponents; they purged
Israel of the wicked.

The focus on the Hasmoneans' righteous violence in 1 Maccabees fits into a
wider attempt to emphasise their legitimacy through their pedigree and their

24  Grabbe claims that this verse «also emphasizes the extent of the internal opposition to the
Maccabean movement at this time» (2020: 392). It is possible that the multiple statements
about Hasmonean violence against Israelites are indicative of high levels of internal opposi-
tion, but it is difficult to identify specific examples of this as Grabbe has done. 1 Macc 9:73
may simply be an attempt to bring Jonathan’s summary into line with Judas' and Simon’s,
such that all three figures carry out acts of violence against the wicked.
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deeds. An emphasis on the righteousness and legitimacy of the Hasmoneans is
essential to create a contrast between them and the godless traitors whom they
kill. The opening seven chapters introduce the pedigree of the Hasmoneans.
They are from the family of Jerusalem priests, «of the family of Joarib» (t&v vigv
IwapB) (2:1). The reference is likely to Jehoiarib, who is identified in the division
of priests in 1 Chr 24. In particular, he is the first priest chosen by lot, suggest-
ing a degree of prominence.® However, the historicity of 1 Maccabees’ claim is
contested. 2 Maccabees presents the most significant challenge to the claim of
the Hasmoneans' priestly descent and has an obsessive focus on the high priest-
hood. It details the actions of Onias and the intrigue of Jason, Menelaus, and
Alcimus. Despite the detailed account of the high priesthood, it contains no ref-
erences to the Hasmoneans as priests or of having priestly descent.* Mattathias
does not even appear in the narrative.”” The omission of the Hasmonean's priest-
ly descent in 2 Maccabees neither proves nor disproves the Hasmonean claim in
1 Maccabees. However, it raises the possibility that the genealogy in 1 Maccabees
is an attempt to manufacture the Hasmonean's priestly pedigree.

Throughout 1 Maccabees, the Hasmoneans are repeatedly portrayed as Torah
observant. Their faithfulness to the Law extends beyond their persecution of law-
breakers and enforcement of obedience to the Law. For example, Judas follows
Torah stipulations regarding military engagements during one of the first con-
flicts with the Seleucids:

Those who were building houses, or were about to be married, or were planting a vine-
yard, or were faint-hearted, he told to go home again, in accordance with the law.

kol elmev Toig oikodopolaty oiking kel pynoeTEVOpEVOLG YUVAIKAS Kot HUTEDOVTIY AUTENGVeELG
Kol Sethoig AmoaTpEdety ExaoTov gig TOV ofkov adTod katte TOV vopov (3:56; cf. Deut 20:5-8).

The Hasmoneans' Torah piety is particularly emphasised during the cleansing of
the Temple in chapter 4. After the defeat of Lysias, Judas returns to Jerusalem and
cleanses the sanctuary. However, the Gentiles have defiled it, and the Hasmoneans’
tear their clothes, lament, and sprinkle ash on their heads (4:39). Judas then

chose blameless priests devoted to the law, and they cleansed the sanctuary and re-
moved the defiled stones to an unclean place ... then they took unhewn stones, as the
law directs, and built a new altar like the former one ... they rose and offered sacrifice,

25 Dirksen 2005: 289.
26 Goldstein 1976: 8s.
27 Bartlett 1998: 66.
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as the law directs, on the new altar of burnt offering,

Kol emedtEavo lepels Apapovs Bemag vopov kel exabapiaay Té dywa kal fpav Todg Albovg
Tob paopod eig Témov dxdbaptov ..xal EAafov Mbovg Shoxipoug katl TOV vépov Kal
prodbunoav BuaaaTthploy kawdy katd Td TpdTepov ... xal &viveykay Bualay xatd ToV
vépov éml 6 Buaaatiplov T@ dhoxavTwpdTwy T Kawéy § émolnouy.t

The detail and care taken by Judas is emphasised by the repeated locution «as the
law directs» (xoté T&v vépov). At numerous points within 1 Maccabees, the rela-
tionship of a character to the Law is used as a means of evaluating that character.®
Therefore, the repeated emphasis on Judas' observance of the Law is designed to
highlight his overwhelmingly positive characterisation.

The justification of Hasmonean high priesthood on account of their deeds is
made explicit towards the end of the book. The author records,

The people saw Simon’s faithfulness and the glory that he had resolved to win for his
nation, and they made him their leader and high priest, because he had done all these
things and because of the justice and loyalty that he had maintained towards the nation.

Kol €ldev & hadg Ty oty Tob Zipwvog kol THY 86 v EBovledouto Totfiont T EBvel
abTob xal Eeveto alTov fyodpevov adTGY xal dpytepéa did T albTdy TeTomKévar VT
oD Te Kol THY Stketoabvny kel THY mloTwv fv cuvetpnoey T EBver adtod (14:35)

Simon'’s position does not derive from his genealogy, even though his priest-
ly pedigree is stated. The Hasmoneans most important qualification is their
righteousness.

The righteousness of the Hasmoneans and the analogy with Phinchas is the
prism through which the author of 1 Maccabees presents the violent actions of
the Hasmoneans. The Hasmoneans are presented as a return to Torah-observant
leadership, and their killings of Israelites are only acts of purging the wicked from
Israel. The author of 1 Maccabees does not simply seek to justify the violence of
the Hasmoneans; he attempts to use their violence as a means of legitimising their
rule.

28 1 Macc 4:42-53; cf. Exod. 20:25; Deut. 27:5-6; Exod 29:38-42; Num., 28:3-7. For a discussion of
the relation berween these verses and their relation to their referents, see Choi 2021: 124-128.
29 Borchardt 2014: 202.
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2. Killing of the Righteous

However, while 1 Macc records many acts of violence among Israelites, not all acts
of violence are recorded equally. The violence of the Hasmoneans is a testament
to their devotion to Torah observance and the purity of Israel. It is justified and
at the same time functions as a form of legitimation. The violent acts perpetrat-
ed by the opponents of the Hasmoneans are not presented in the same manner.
First Maccabees includes only one rival high priest, and he and his followers are
the only other Israelites to inflict violence upon fellow Israclites. However, their
acts of violence do not function as a proof of righteousness but rather of wicked-
ness. The righteous Hasmoneans and the wicked Alcimus are contrasted in several
ways, but their acts of violence are one of the primary means of creating contrast.
The high priesthood is not mentioned until chapter 7 of 1 Maccabees:*

Then there came to him (Demetrius) all the renegade and godless men of Israel; they
were led by Alcimus, who wanted to be high priest.

kol iAoy mpd¢ adTdV ThvTeg dvdpeg dvopor kal doefels &€ Iopan) kal Adxyog fyeito
abt@v Bovképevog lepatetetv (7:5).

He is immediately associated with the «renegade and godless men of Israel»
(mhvreg dvdpeg Bvopor xal doePeic £ lopanh). Alcimus is successful in his peti-
tion and becomes high priest. He is introduced as a political schemer, and, un-
like the Hasmoneans, he has no genealogy to legitimate him. Daniel Lanzinger
asks, «How did Alcimus obtain the position of high priest? Here the author of
1 Maccabees leaves no doubt: Alcimus was a usurper who took advantage of the
takeover of another usurper (Demetrius I)».** However, his priestly pedigree is af-
firmed when he returns to Jerusalem.

A group of scribes appeared in a body before Alcimus and Bacchides to ask for just
terms ... for they said, <A priest of the line of Aaron has come with the army, and he
will not harm us.

kel EmouvhyBnoay mpodg Adkuov kel Baxyidny cvvaywyn ypappatéwy xlntijoa Stk
. elmov yap AvBpwmog lepedg éx ombpuatos Aapwv fiMBev év Taig Suvdpeowy kol odk
&duchoe fudg (7:12-14).

The Hasideans state Alcimus’ Aaronic ancestry rather than the narrator, so the
validity of their claim is not certain. However, their introduction as scribes makes

30 Bartletr 1998: 81.
31 Lanzinger 2015: 92.
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the claim more probable. The group is presented as foolish for trusting Alcimus,
but there is no reason to suspect that the Jerusalem elite would be unaware of
his lineage. The narrator states the Hasmonean priestly pedigree in more explicit
terms, yet Alcimus is still presented as a legitimate rival to the high priesthood.

A comparison with 2 Maccabees and Josephus is revealing. Second Maccabees
describes Alcimus as a «former high priest» (Tpoyeyovisg 4pytepetc) prior to his
appeal to the Seleucid king (2 Macc 14:3). Alcimus’ introduction in 2 Maccabees
does not necessitate priestly lineage, as Menelaus becomes high priest despite not
being qualified (4:25). Josephus is the only source to explicitly state that Alcimus
was «not of the family of high priests» (o0x 8vti Tijc T@V dpytepéwy yeveds) (Ant.
12.387). First Maccabees affirms Alcimus’ ancestral pedigree, 2 Maccabees is am-
biguous, and Josephus rejects it. For the author of 1 Maccabees, it is strategically
desirable to present Alcimus as having an equal claim.?

How will Alcimus treat these scribes who have identified him as a son of Aaron?

Alcimus spoke peaceable words to them and swore this oath to them, <We will not seek
to injure you or your friends.> So they trusted him.

kol ENGANoEY et albT@v Adyous eipnvikode kol dpooev abTol Mywv Odk éxlyrioopey
Dty katdv kol Toig dihotg dudv. kol Everlotevoay adt (7:15-16).

However, Alcimus quickly breaks his oath:

He seized sixty of them and killed them in one day, in accordance with the word that
was written, <The flesh of your faithful ones and their blood they poured out all around
Jerusalem, and there was no one to bury them>.

32 Itis debated whether Alcimus had a priestly or high priestly lineage. Babora states that his
claim was legitimate, arguing that Alcimus «had all the prerequisites in order to legitimately
occupy the high priestly office» (2014: 95). However, Grabbe makes the important observa-
tion that the validity of Alcimus’ genealogical claim is less relevant than the fact that he was
accepted by the majority of the people. For Grabbe, Alcimus’ acceptance shows that most
people were primarily concerned with freedom of worship which had been restored with the
appointment of Alcimus and were not interested in the nationalistic goals of the Hasmone-
ans. He summarises by stating, «The leadership of the Maccabean resistance by no means
embodied the aspirations of the nation as a whole» (2020: 381f). As a result, Judas is forced
to return to guerilla tactics; he has lost control of the Judean population. Lanzinger suggests
that Alcimus «probably had more silent supporters than Judas» (2015: 94).

33 Lanzinger highlights the benefit of Alcimus’ priestly lineage to the Hasmoneans. Because of
Alcimus’ subsequent traitorous and violent actions, 1 Maccabees shows that one shouldn't
trust a priest just because of his lineage; his actions are more important. For a family with
a weak claim to the high priesthood like the Hasmoneans, this argument is particularly
effective (2015: 95f).
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kol cuvélaPev & abtav Ecovta &vipag xal dmékTevey altobs &v Mutpy WE KaTR TOV
Aoyov 8v Eyparyev adtédv Zdprag dolwy oov kal alpa abT@v egéyeny kixAw Iepovondnu, kol
obic v adtoic § Bdmtwy (7:16-17).2*

The quotation is taken from Ps 79:2-3,% and in this psalm, the group responsible
for the slaughter is the Gentiles:

O, God, the nations have come into your inheritance; they have defiled your holy tem-
ple; they have laid Jerusalem in ruins.

‘O Bebg AMBooav vy eig THY KIpovopiay gov Eulavay ToV vady ToV dyév aov Eeveto
Lepovorhnp eig dTwpoduhdiiov (Ps 79:1).

The author of 1 Maccabees attributes this destruction and turmoil to Alcimus.*
His violence marks him as a traitor, an oath breaker, and equates him with the na-
tions who destroyed Jerusalem and defiled the sanctuary.

Alcimus’ violence continues after he is installed as high priest. He is forced to
fight to maintain the high priesthood, and «all who were troubling their people
joined him» (ke quvAyOnoay Tpd atTdV ThVTES Of TRpATTOVTEG TOV Aatdv aDTHV)
(7:22). Eventually they gain control over Judah, but not without doing «great
damage in Israel» (mhnyiv peyddny &v Iopand) (7:22). This statement only implies
violence against Israel, but once again it is presented negatively. The violence that
Alcimus uses to restore stability in the land is described as destructive and harm-
ful to Israel. The following verse escalates the negative assessment further:

Judas saw all the wrongs that Alcimus and those with him had done among the
Israclites; it was more than the Gentiles had done.

kol eldey Iovdag maoay Ty kaxlay Ay Eolyoey Adkyog xal of pet’ adtod £v vicig Iopanh
dmep Té £0vn (7:23).

34 Both the historicity and the potential motivations for Alcimus’ actions have been ques-
tioned by scholars, Grabbe speculates that his actions may be an attempt to settle old politi-
cal scores despite the instability it could create for the Seleucids (2020: 382). For Honigman,
the historical probability of this meeting between the Hasidim and Alcimus is extremely
low (2014: 322). Lanzinger speculates «that the massacre was invented for the purposes of
propaganday. At the very least, he argues that «the author of 1 Maccabees probably ascribed a
massacre to Alcimus for which — if it even took place — he was not in fact responsible» (2015:
96).

35 «They have given ... the flesh of your faithful to the wild animals of the earth. They have
poured out their blood like water all around Jerusalem, and there was no one to bury
them» (tég odprag Tév dolwv gov Toig Bnploig T yis éxeav 6 alua adt@y be Howp KiKAY
Iepovoahnu, kel odk v & Oantwy) (Ps 79:2-3).

36  Honigman 2014: 318.
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Verse 17 has already equated Alcimus with the Gentiles; now the narrator de-
scribes him as worse than them. Honigman describes how Alcimus and his fol-
lowers are portrayed as «the foes from within> and are deemed worse than the
enemies from without».”” This comparison includes the persecution of Antiochus
Epiphanes.’® Significantly, Judas does not fight against Alcimus in a struggle for
the high priesthood; it is a rebellion against an evil ruler.?® Chapter 7 recounts
the only direct confrontation between Judas and Alcimus in 1 Maccabees. Both
sides carry out violence against the people, but that is where the comparison ends.
Judas kills traitors and lawbreakers and does so only to save Israel. Alcimus kills
to gain political power and with an intensity that not even the Gentiles used.
Ultimately, Judas prevails, and Alcimus flees to the Seleucid king.

Alcimus returns with Bacchides to launch the campaign that results in Judas
death. He re-establishes his position in Jerusalem and those who have support-
ed him begin to carry out violence on the friends of Judas. They located them
and brought them to Bacchides, «who took vengeance on them and made sport
of them» (xal ¢Eedlxa adTods xal évémarley abdtoic) (9:26). Even though they are
not directly inflicting violence on the Hasmonean supporters, they both instigate
and facilitate it. However, Alcimus is not directly involved in these acts. Instead,
his violence is directed against the Temple:

Alcimus gave orders to tear down the wall of the inner court of the sanctuary. He tore
down the work of the prophets! But he only began to tear it down, for at that time
Alcimus was stricken and his work was hindered; his mouth was stopped and he was
paralysed, so that he could no longer say a word or give commands concerning his
house. And Alcimus died at that time in great agony,

gmétatev Adxyiog kabapelv 0 Telyog Tig alMig TV aylwy Tig dowtépag kol kabeikey Ta
Epya TV mpodT@Y Kal éviipEato Tob kabaipely &V TG kaup éxelvey EmAyn Adxipog kal
évemodiobn t& Epya abdTol xal dmedphyn T oTépa adTod Kal mapediby xal ok HdvvaTo
Eri A adfioat Adyov xal évrelhacBar mepl Tob ofkov adTob kel dméBavey Adkipog &v TG Kaupd
txetvy pete Pacdvov peyddne. (9:54-56).

Alcimus begins to defile the sanctuary but is struck down before he can complete
it. There is a slightly sadistic quality in the description. The narrator lingers over
the details of his suffering and presents his pitiful death as God's judgement. God

37 Honigman z014: 317.
38  Borchardt 2014: 8s.
39  Baborta 2014: 95.
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is never an active agent within the book of 1 Maccabees. However, the description
of his death is the closest that the narrator comes to claiming direct divine inter-
vention. Despite all the cruelties and defilements of the Gentiles in 1 Maccabees,
the only person deemed wicked enough for God to strike down is Alcimus. The
author’s decision to present the sole rival to the Hasmonean high priesthood in
these terms is not accidental.+

The author uses Alcimus to create a contrast with the righteous Hasmoneans.
His wickedness is overemphasised to highlight the Hasmoneans' virtue. The por-
trayal of violence is an essential part of the author’s strategy. The violence of the
Hasmoneans is a zealous demonstration of their religious devotion and com-
mitment to the Torah. In contrast, Alcimus’ violence is politically motivated,
treacherous, and he stands for the ungodly in Israel. Alcimus’ violence creates an
effective argument for why the high priesthood should pass from Alcimus to the
Hasmoneans. The strategy used by the author of 1 Maccabees is clear from a com-
parison with 2 Maccabees, where Alcimus is a defiled high priest (2 Macc 14:3)
and a political schemer (2 Macc 14:26) but nothing more. He is ineffectual. The
friendship established between Judas and Nicanor stops him from gaining con-
trol of Jerusalem and he complains to Demetrius. After that, he is not mentioned
again. There is no slaughter of his people, no defilement of the Temple.* There is
certainly no indication that he caused more harm than the Gentiles. The presenta-
tion of Alcimus in 2 Maccabees is significant, since elsewhere 2 Maccabees em-
phasises the evil of high priests other than Onias. It is surprising that the author
elaborates on the evil of Jason and Menelaus but excludes the acts of Alcimus. The
most likely explanation for this difference is that the author of 1 Maccabees has
inflated the evil of Alcimus to create a stronger contrast with the Hasmoneans.

40  Grabbe suggests that it is unlikely that Alcimus was carrying out anything controversial
within the Temple precinct but that the timing of his death allowed the author of 1 Macca-
bees to capitalise on his misfortune to claim divine intervention (2020: 390). Lanzinger goes
even further and claims that the work carried out by Alcimus was an attempt to repair the
damage caused when Judas and his followers were besieged within the sanctuary by Lysias in
6:48-54. By claiming that Alcimus was punished for doing something sacrilegious, the au-
thor of 1 Maccabees delegitimises the Hasmoneans' rival and prevents any accusations that
Judas himself defiled the sanctuary by fighting there (2015: 98f).

41 Bartletr 1998: 81.
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3. Conclusion

This study has identified how the author of 1 Maccabees uses differing presenta-
tions of violence to legitimate the Hasmonean high priesthood and to disparage
the Hasmoneans’ political opponents. Hasmonean violence is presented as anal-
ogous to the violent act of Phinchas whereas the violent acts of Alcimus are pre-
sented as analogous to the violence of the nations against Israel.

1 Maccabees creates an extensive analogy between Phinehas and the
Hasmoneans. In chapter 2, Mattathias acts almost identically to Phinchas in
Num 25. There are no other examples of a zealous priest who inflicts violence
upon his own people because of their disobedience of Torah. The plot parallel pro-
vides the justification for the acts of violence that Mattathias subsequently carries
out against renegade Israclites. However, the analogy between Mattathias and
Phinehas lacks two important elements from Num 2s. First, Mattathias does not
turn God’s wrath away from Israel. Despite his violent reprisals, his mission re-
mains incomplete at his death. Second, he is not rewarded with the eternal priest-
hood. Instead, he commissions his sons, Judas and Simon, to complete what he
started. They complete his mission and the analogy with Phinehas. In chapter 3,
Judas takes away the wrath from Israel. Then his brother Simon receives the eter-
nal high priesthood in chapter 14. The extension of the analogy with Phinchas
to Judas and Simon is important for two reasons. First, it creates a connection
between the Hasmoneans and Phinehas’ covenant of eternal priesthood. Second,
it provides a clear justification for the Hasmoneans' violence against their own
people. Phinehas’ actions are justified and praised by God, and the Hasmoneans
make the same claim for their own actions.

In contrast, Alcimus’ actions are not praised by God, but rather condemned.
Alcimus is the only non-Hasmonean high priest in 1 Maccabees and is therefore
the only rival to their claim. Yet the author casts him as a deplorable traitor, who
kills his own people in 2 manner worse than the Gentiles. The inflated portrayal
of Alcimus wickedness demonstrates that he is unworthy of the office of high
priest.** Honigman describes how «the author spares no detail to paint him as the
embodiment of wickedness.»* He kills those who are faithful to the Torah (and

42 AsGoldstein notes, «The Hasmoneans had to face Alcimus' rival claims to authority which
our author endeavours to discredit: at every phase of his tenure of the high priesthood, Alci-
mus was unfit» (1976: 75).

43 Honigman 2014: 315.
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by extension pro-Hasmonean) and desecrates the Temple. The author portrays
Alcimus as the arch villain within the story of the Maccabean revolt. As Ehud
Ben Zvi has argued, a villain is not necessarily supposed to be a direct mirror of
the hero. Instead, «What makes them important is that they embody that which
the community finds most threatening.»** In 1 Maccabees, Alcimus is a treach-
erous Seleucid pawn who defiles the Temple; he represents the perfect villain to
contrast with the heroic Hasmoneans. However, comparison with 2 Maccabees
demonstrates the extent to which the memory of Alcimus has been adapted by
the author of 1 Maccabees. In 2 Maccabees he is weak, ineffectual, and irrele-
vant. The presentation of Alcimus and his followers as wicked, ungodly men in
1 Maccabees is an effectual way of dealing with a rival. A pro-Hasmonean stance
and a pro-Torah stance become so intertwined that to oppose the Hasmoneans is
to oppose the Torah.* As Lanzinger states,

The heart of the matter is thus not so much that Alcimus did something wrong but that
he was the wrong man. The author consistently follows his strategy of delegitimisation.
Whatever Alcimus might have done in the temple, our author would present it as an
outrageous and evil action with a fatal end.*

Historical fact becomes irrelevant, and memory of the event is shaped to achieve
the political ends of the author. Alcimus’ greatest fault was not his treachery and
wicked violence against his fellow Israclites. His biggest flaw was that he was not
Hasmonean.

When these contrasting presentations are woven alongside each other in the
narrative of 1 Maccabees, readers are left with a clear choice: Is it better to have
a leader who kills for God’s Law and in order to purify Israel, or to have a leader
who kills those who protect God's Law in order to further his political aspira-
tions? The author of 1 Maccabees construes the memory of these events to such
an extent that there is no true choice. The Hasmoneans are the only viable option

for the office of high priest.

44 Ben Zvi2019: 33 4.
45 Babota2014: 95.
46 Lanzinger 2015: 102,
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Abstracts

Dieser Aufsatz untersucht wie der Autor vom 1. Makkabierbuch die Darstellung von in-
ner-israelitischer Gewalt verwendete, um die Hasmonier zu legitimieren und ihre Geg-
ner zu deligitimieren. Die Gewalt der Hasmonier wird analog zur Gewalt des biblischen
Phinchas dargestellt, dessen Gewalttat gegen cinen anderen Isracliten den Zorn Gottes
abwendet und durch das ewige Priestertum belohnt wird. Im Gegensatz dazu zeigt die in-
nerisraelitische Gewalt des Alcimus, eines Rivalen der Hasmondier, ihn als einen Verriter,
der Israel mehr Schaden zufiigt, als es die Vélker tun wiirden. Diese literarische Strategie
hat zwei Folgen: 1. Sie legitimiert den hasmonaiischen Anspruch auf das Hohepriestertum
und beseitigt cinen bedeutenden Gegner; 2. Sie rechtfertigt hasmoniische Gewalttaten
gegen das eigene Volk.

This article examines how the author of 1 Maccabees used acts of inner-Israelite violence
to legitimise the Hasmoneans and delegitimise their opponents. The violence of the Has-
moneans is made analogous to Phinehas whose violence against a fellow Israelite turns
away God's wrath and is rewarded with the eternal priesthood. In contrast, the inner-Isra-
elite violence of Alcimus, a rival of the Hasmoneans', shows him as a traitor who inflicts
more damage on Israel than the Gentiles. This literary strategy has two effects. First, it
legitimises the Hasmonean claim to the high priesthood while simultaneously removing
a key opponent. Second, it justifies any violent actions carried out by the Hasmoneans
against their own people.

Jonathan Woods, University of St Andrews
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