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Paulus Fagius and the First Published
Yiddish Translation of the Humash — Constance, 1544

By Morris M. Fazerstein*

Abstract

This article excamines the first published Yiddish translation of the Humash by Paulus Fagius,
a well-known Christian Hebraist of the first half of the sixteenth century. It discusses Fagius’
background, his work as a Hebraist and his reasons for publishing this Yiddish text. The previous
scholarship on this topic is reviewed and many assumptions that have been accepted as settled are
shown to be incorrect or in need of further examination. The central question is what motivated
Fagins to publish this work in two versions and who was his intended andience for each edition.
My research shows that bis primary andience was Christian Hebraists and the “Jewish” edition
was a means to pay for the “Christian” edition, as the intended Christian andience was not large
enongh to cover the financial expenses of publication. The article concludes with translations of the
Introductions of both editions that shed much light on Fagins’ intentions.

Im Mittelpunkt des Artikels stebt die erste gedruckte jiddische Ubersetzung des Humash von
Panlus Fagius, einem bekannten christlichen Hebraisten der ersten Hdlfte des 16. Jabrbun-
derts. Behandelt werden Fagins® Hintergrund, sein Wirken als Hebraist und seine Griinde fiir
die Verdffentlichung des jiddischen Texts. Zugleich wird die vorangegangene Forschung hiergu
gesichtet, und manche als bislang sicher angenommene Annahme erweist sich dabei als unzu-
treffend oder weiterer Untersuchung bediirftig. Die gentrale Frage ist, was Fagius bewogen hat.
sein Werk in zwei Versionen zu drucken, und welche Leserkreise er fiir jede seiner Ausgaben
im Blick hatte. Meine Forschung 2eigt, dass sein vordringlicher Leserkreis christliche Hebra-
isten waren, und die ,jiidische “ Ausgabe nur dem Zweck diente, Geld fiir die ,,christliche " Ans-
gabe zu enwirtschaften, da die angenommene christliche Leserschaft nicht zablreich genng war,
die finanziellen Kosten des Drucks u decken. Der Artikel schliesst mit der Ubersetung der
Vorreden beider Drucke, die Fagins® Absichten in nenem 1icht erscheinen lassen.

The sixteenth century was the great age of the printed Bible. Though Gu-
tenberg’s Bible is usually considered the first printed book, and many Bibles
were published in the fifteenth century, it was the sixteenth century where
the importance of the printed Bible reached its apogee. Scholatly editions
and polyglot Bibles were prepared, but the most influential innovation was
the widespread dissemination of the Bible in the vernacular. Spurred by the
Protestant Reformation, the Bible was translated into numerous vernaculars
and published in innumerable editions.!

*  Morris M. Faierstein Ph.D., Research Associate, Meyerhoff Center for Jewish
Studies, University of Maryland; kotsker@yahoo.com.

1 For an overview of the Christian Bible in the 16" centuty, see the appropriate
chapters in, STANLEY L. GREENSLADE (ed.), The Cambridge History of the Bible:
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The Hebrew Bible was also widely printed in a variety of versions, li-
turgical Bibles,? Psalms, and other individual or collected Biblical books.
Moritz Steinschneider (1816—1907) in his Bodleian catalog lists one hun-
dred and fifty-four items relating to the Hebrew Bible from the beginning
of Hebrew printing until 1558.3 In comparison, Moshe Rosenfeld in his
study of the origins of Yiddish printing lists forty-seven books in Yiddish
from the first Yiddish printed book in 1536 until 1558.4 Of these forty-
seven books, only fifteen have a connection to the Bible.> The remaining
books are in a variety of genres. Not only did Yiddish printing begin sixty
years after Hebrew printing, but the total number of printed works relat-
ing to the Bible in Yiddish was one-tenth the number of the books relating
to the Bible printed in Hebrew. In part, this was because the market for
Hebrew books was much wider than for Yiddish. The market for Yiddish
was primarily in Germany, Poland and Italy, while the market for Hebrew
books was worldwide.

The first Yiddish translation of the Humash was printed by Paulus Fagius
(1504-1549), an important Christian Hebraist and scholar, who was also a
publisher and author. He was born in Rheinzabern (near Speyer) where his
father was the town clerk. At the age of eleven he was sent to Heidelberg
to study at the Neckarschule and afterwards at the university in Heidelberg,
He moved to Strasbourg after completing his baccalaureate to study He-
brew with Wolfgang Capito (1478—1541), an important Christian Hebraist
of the day. He studied in Strasbourg for five years and then was appointed

The West from the Reformation to the Present Day, Cambridge: Cambridge University
Press, 1963. See also, ANDREW PETTEGREE, The Book in the Renaissance, New
Haven: Yale University Press, 2010, Index, s.v., bibles.

2 The liturgical Bible is a uniquely Jewish construct consisting of those parts of
the Bible that are part of the synagogue service. They include, the Humash,
Haftorot, and the five Megi/lot.

3 MORITZ STEINSCHNEIDER, Catalogns I ibrorum Hebraeorum in Bibliotheca Bodleiana
(Berlin: Friedlander, 1852-1860), nos. 1-154.

4 MOSHE N. ROSENFELD, “The Origins of Yiddish Printing,” in: DOVID KATZ
(ed.), Origins of the Yiddish Ianguage, Oxford: Pergamon Press, 1987, pp. 111-126.
The reason for the arbitrary date of 1558 to compare the Hebrew and Yiddish
editions of Biblical books is that the list appended to Rosenfeld’s article is the
only comprehensive list of printed Yiddish books for the sixteenth century. A
comprehensive bibliography of all Yiddish books in the sixteenth century re-
mains an urgent desideratum.

5 This number does not include the Yiddish translation of the New Testament
(no. 4) and a translation of Job whose existence is doubtful (no. 28).



head of the Latin school in Isny (Allgau), in 1527. Martin Bucer (1491—
1551), the reformer and Strasbourg professor, visited Isny in 1535 and con-
vinced him to complete his theological studies in Strasbourg. Fagius re-
turned to Isny in 1538 and served as pastor until 1543, when he was invited
to be pastor in Constance. He stayed in Constance for two years before
returning again to Strasbourg in 1546 to replace his former teacher, Wolf-
gang Capito, as professor of Hebrew. Fagius was forced to leave Strasbourg
in 1548 because he, along with a number of other Lutheran Pastors, refused
to accept the provisons of the Augsburg Interim agreement promulgated
by the Emperor Charles V (1500/1519-1558) after his victory over the ar-
mies of the Schmalkaldic League. Fagius accepted an invitation from the
University of Cambridge in England in 1549. Shortly after his arrival he
succumbed to the plague, and was buried in Cambridge.°

Fagius conceived of establishing a printing press upon his return to Isny
from Strasbourg in 1538. He convinced some local patricians, notably
Ratsherr Paulus Buffler, to support the establishment of a Hebrew press in
Isny. Fagius was the first Christian to establish a significant Hebrew press
in Germany. Daniel Bomberg (c. 1470/80—1549) had been the first Chris-
tian to establish a significant Hebrew press in Venice,” which became the
most famous and influential Hebrew press of the sixteenth century.® Unlike
Bomberg, whose interest in printing Hebrew books was primarily commer-
cial, Fagius had a specifically religious agenda in the establishment of his press.
His mission was to spread the knowledge of Hebrew among Protestant schol-
ars and clergy and also to produce literature in Hebrew that would aid in

6 RICHARD RAUBENHEIMER, Paulus Fagius ans Rheingabern: Sein 1eben und Wirken
als Reformator und Gelebrter, Grunstadt (Pfalz), 1957, is the most comprehensive
study of his life. The biographical information is taken from this work. An in-
formative brief overview of Fagius’ career as printer and publisher is, HANS-
JORG KUNAST, “Hebriisch-jiidischer Buchdruck in Schwaben in der ersten
Hilfte des 16. Jahrhunderts” in: ROLF KIESSLING & SABINE ULLMANN (eds.),
Landjudentum im dentschen Siidwesten wibrend der Frithen Neugeit, Berlin: Akademie
Vetlag, 1999, pp. 292-303.

7  ABRAHAM M. HABERMAN, “10197 N°2 *5H01 013X 017180 09717, in: ABRAHAM M.
HABERMAN, 0790 *IM¥1 0™y 2°0°0Tei M721n2 o°p19, Jerusalem: Rubin Mass,
1978, pp. 149-166, esp. p. 150.

8 'The classic study of Daniel Bomberg and his press is, DAVID AMRAM, The Mak-
ers of Hebrew Books in Izaly, Philadelphia: Greenstone, 1909, pp. 146-224. A more
recent study is, BRUCE E. NIELSEN, “Daniel van Bombergen, a Bookman of Two
Worlds,” in: JOSEPH HACKER & ADAM SHEAR (eds.), The Hebrew Book in Early
Modern Itaby, Philadelphia: University of Pennsylvania Press, 2011, pp. 56-75.
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the missionary efforts to convert the Jews.? The majority of the books
Fagius published were for Christian Hebraists and their students. One book,
Sefer Amana, was an explicitly conversionary work in Hebrew aimed at a
Jewish audience. Fagius published more than twenty books in Isny, Con-
stance and Strasbourg. He was also the author or translator of the majority
of the books that he published.!”

Fagius visited Augsburg in late 1539,!! perhaps hoping to invite Hayyim
Shachor, the Jewish printer then working in Augsburg, to join him in estab-
lishing his press in Isny.!> We know that Fagius’ patron, Ratsherr Buffler,
wrote to a number of Jewish scholars in Germany and Italy inviting them
to come to Isny to collaborate with Fagius and his press.!® In the end it was
the famous Jewish scholar, Elijah Levita (1469-1549)!* who accepted the
invitation and joined Fagius in Isny to help him with his press that he es-
tablished in 1540. Levita arrived in Isny at the beginning of December
1540.'> Bomberg’s press in Venice, where Levita had worked and where he
had made many significant contributions, had closed in 1538, and this was
an opportunity for Levita to publish a number of his own unpublished
works. In the year that he spent in Isny Levita was able to publish five of
his own books, both Hebrew and Yiddish works. Fagius and Levita had the
highest regard for each other as is evident from Levita’s Introduction to his

Tishbe, published in Isny, 1541:

HABERMAN, “0var2 01789 0'9707” (note 7), p. 150.

10 HABERMAN, “D1&2 08 9°9790” (note 7), pp. 153-166, has a detailed bibli-
ography. RAUBENHEIMER, Paulus Fagins (note 6), pp. 129-134, also has a bib-
liography that varies in some ways from that of Haberman. The discrepancy
is the result of their differing emphases. Haberman concentrates on the Yid-
dish and Hebrew works, while Raubenheimer is more concerned with the
Latin works, including some that are purely Christian.

11 ROSENFELD, “The Origins of Yiddish Printing” (note 4), p. 112.

12 On Shachor and his press see, ABRAHAM M. HABERMAN, “2 ,Mnw 01 0°577
TP 1"2 Aor unm Lphxe,” in: HABERMAN, 012w 00700 M72n2 op19 (note 7),
pp. 103-130.

13 ROSENFELD, “The Origins of Yiddish Printing” (note 4), p. 112.

14 The classic work on Levita is GERARD E. WEIL, Flie Levita, Humaniste et Masso-
rete (1469—1549), Leiden: Brill, 1963. A more recent study is, DEENA ARANOFF,
“Elijah Levita: A Jewish Hebraist,” in: Jewish History 23 (2009), pp. 17-40.

15 STEPHEN G. BURNETT, “German Jewish Printing in the Reformation Era
(1530-1633),” in: DEAN P. BELL & STEPHEN G. BURNETT (eds.), Jews, Judaism
and the Reformation in Sixcteenth Century Germany (Studies in Central European his-
tories; vol. 37), Leiden: Brill, 2006, pp. 503-529, esp. p. 5006, n. 15.
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When I arrived here [at Isny] I examined his barrel and found it to be full of
old wine. I had not been told of even half his wisdom and knowledge [...]. In
truth, it would be worthy that among his people they should say about him as
we say about Moses Maimonides, “T'rom Moses to Moses no one has emerged
as Moses.” Similarly, they should say about him “from Paul to Paul, no one has
emerged as Paul.” Upon seeing this book that I have composed, its great merit
and utility, he hastened to translate it into Latin, which our ancestors called
Roman, and he placed the two languages together, page facing page. He did not
add or subtract. We agreed to print them together. We shall give careful atten-
tion to it, with all of our strength, he from one side, and I from the other. And
each of us shall call to our God that we might succeed in our labors. May #he
Savor of the Lord our God be upon us, may the work of onr hands prosper for us, O prosper

the worfk of our hands. Amen.16

The relationship was mutually beneficial. Levita was able to publish a num-
ber of his books and Fagius’ knowledge of Hebrew, Aramaic and Judaism
was enhanced through his association with Levita. Levita returned to Ven-
ice at the end of 1541, in part because he found the winters too severe for
a seventy year old accustomed to the milder climate of Italy.!” Levita de-
parted before Fagius published either of his two works on the Humash and
there is no evidence that he contributed to that project.

In 1543, Fagius published a small book in Constance that consisted of
the first four chapters of Genesis, and included the Hebrew text, the Yid-
dish text on a facing page, and a number of marginal comments clarifying
specific words.!® The long title of the work explains its purpose and in-
tended audience.

Paulus Fagius
‘A Concise Method for Reading Hebrew-German,’

from: The First Four Chapters of Genesis in Hebrew with a Translation in the
German Dialect, Written in the Hebrew Alphabet, according to the Customary 1.it-
eral Interpretation of the Jews, together with Concise comments Added at the end, for
Students of the Hebrew Langnage (1543)19

16 Tishbi (Isny, 1541), Hebrew introduction. The English translation is from ARA-
NOFF, “Elijah Levita” (note 14), pp. 23-24.

17 RAUBENHEIMER, Panlus Fagius (note 6), p. 27. WEIL, Fie Levita (note 14), p. 143,
suggests that Levita had already left Isny when Fagius was called to Strasbourg
in November of 1541.

18 For bibliographical details, see ROSENFELD, “The Origins of Yiddish Printing”
(note 4), p. 122, no. 10.
19 The original text is in Latin. The English translation is taken from, JEROLD
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It consisted of the Hebrew text, a Yiddish translation, marginal notes,
and an extensive Latin commentary.20 He writes in the Introduction that
this book was intended for Christian students studying the Bible in Hebrew.
He reasoned that since Yiddish was more or less German written in the
Hebrew alphabet, with the addition of Hebrew religious terms, a Yiddish
translation of Torah would be a transitional work helping the budding
Christian Hebraist more quickly acquire a knowledge of Hebrew. When he
saw that this was successful, he decided to make it more accessible to a
wider audience. He also added a brief explanation of how to read Yiddish.
At the end of his Introduction, he mentions that he hoped to publish a
Yiddish edition of the whole Humash in the near future.?! It is noteworthy
that the Yiddish text and the marginal comments in the 1543 abbreviated
work are identical to the text found in the later Constance full edition of the
Yiddish Humash.

Fagius published the full Humash the next year. He published it in two
versions, one for a Jewish audience and the other for a Christian audience.
Fagius’ edition was primarily based on a transcription of a Yiddish manu-
script translation, which is known as a “wmin wo20 fetsch Humash.”22 There
are a number of manuscripts extant from the 15% century that could have
served as Fagius’ source.? The “feitsch Humash” is a traditional Yiddish
translation that incorporates glosses and comments that were added to the
text when it was taught to children. These additional glosses and comments
were also known by the Hebrew term, “N21 hzbbur.” Two illustrative exam-
ples: “Noah was a righteons man” |Genesis, 6:9]. The translation with Azbbur
would be — Noah was a righteous man in his generation, but in Abraham’s
generation he would not have been considered righteous. In the story of
Joseph and his brothers, “The pit was empty; there was no water in if” [Genesis,
37:24]. The translation with hzbbur would be — the pit was empty; there was
no water in it, but it contained snakes and scorpions. These hzbbur comments

FRAKES, The Cultural Study of Yiddish in Early Modern Eunrgpe, New York: Palgrave
Macmillan, 2007, p. 101.

20 Prima quatnor capita geneseos Hebraice, cum versione Germanica ¢ regione, Hebraicis
tamen characteribus exarata, eaque juxta usitatam judacorum interpretationem ad verbu
translata, una cum succinctis in fine adiectis scholiis, pro studiosis lingnae Hebraicae,
Constantiae [Konstanz], 1543.

21 MAX WEINREICH, -MDRIPY? X DORWIDMIRIBY WY W7 X 17170V 15 wharow
yu> vy, Berlin: Farlag Vostok, 1923, p. 97.

22 Fagius’ additions and revisions will be discussed below.

23 A study of this manuscript tradition remains an important desideratum.
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were mostly taken from comments by Rashi or other traditional commen-
taries.* This mode of Humash study and translation was already found in me-
dieval Ashkenaz and continued well into the twentieth century in traditional
heders and yeshivas where the language of instruction was still Yiddish.?

It was not unusual for Fagius to publish a book for a Jewish and a Chris-
tian audience in the context of the times. Christians publishing books for a
Jewish market was common. In many places Jews were not allowed to own
presses and Christians would hire Jews as editors or typesetters to publish
books for the Jewish market. The same publisher might also publish an-
other version of the same book for a Christian audience, primarily Christian
Hebraists. The most famous example of this was the “Great Rabbinic Bible”
(M7 nXpn Migraot Gedoled] tirst published in 1517 by Daniel Bomberg in
Venice. The only differences between the two versions were the contents
of the Title Page and Introduction. The Jewish version was addressed to
Jews in Hebrew and the Christian version addressed to Christian Hebraists
in Latin. The Biblical text and commentaries were left in their original form
and not changed. Publishers like Bomberg, who printed Jewish books for
commercial reasons did not have serious problems with accusations of Ju-
daizing, but many Christian Hebraists had to deal with accusations of Juda-
izing and becoming a heretic. A standard defense was that one was studying
Hebrew or publishing Jewish books in order to better understand how to
missionize to the Jews and bring them to the true faith.2

Like Bomberg, Fagius, published two versions of his Humash, one with a
German Title Page and Introduction, aimed at an audience of Christian He-
braists, and a second one with a Hebrew Title Page and a Yiddish Introduc-
tion, aimed at a Jewish audience. These two vetsions differed only in the title
page, Introduction and colophon. The full texts of these Introductions will
be found below. How does one understand Fagius’ motivation in publishing

24 Basic studies of this translation method are, NOKHEM SHTIF (Baal-Dimyon),
“NORWLT T w7 115 YUIWYI WT X W wuny W, in: wonpe 71 D7 Lukunft
29 (1924), pp. 568-573. CHAVA TURNIANSKY, 01 Wi — wmn-woewen m7ziny
NN, in: MW Wam DR 19 NR9AA 170 27 T35 2783 1MRIY 0127 ;NNDDa oMY, Je-
rusalem: Israel Academy of Sciences, 1988, pp. 21-58.

25 SHLOMO NOBLE describes the history of this method of instruction in, wmn
077077 PR WM Wuen 119 POXUIRI0 WT PN ANTIRD0MK X :wvuy, New York: YIVO,
1943.

26 JEROME FRIEDMAN, The Most Ancient Testimony: Sixcteenth century Christian-Hebra-

ica in the Age of Renaissance Nostalgia, Athens: Ohio University Press, 1983,
pp. 178-263,
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the Yiddish Hwmash, particularly in light of the two versions that were
printed? The only difference was in the respective Introductions, where the
content and tone were radically different. The question is, which edition
was the priority and which was the afterthought? Did Fagius publish his
Humash primarily as a text for Christian Hebraists and missionaries, and the
Jewish version was a secondary product printed to help defray the cost of
the Christian edition or vice versar

Nokhem Shtif (1879-1933) and Max Weinreich (1894—1969) examined
the same evidence and reached opposite conclusions. Shtif argued that
Fagius was primarily interested in the commercial possibilities of publishing
a Humash for Jews and the edition with the German preface was a front to
hide behind. He wanted to protect himself from the charge of Judaizing,
which had been hurled at many of the Christian Hebraists in the first half
of the sixteenth century. For Shtif, the primary audience were the Jews and
not the Christian scholars and missionaries.?’

Max Weinreich reached conclusions that are the opposite of Shtif. For
Weinreich, the Christian edition was the primary one and the true reason
for Fagius’ publication of the Humash. The publication of the Jewish edition
was a commercial decision. The audience of Christian Hebraists and mis-
sionaries was not large enough to cover the cost of an edition just for them.
Thus, the Jewish edition was designed to subsidize the Christian edition.
Weinreich offered further evidence to support his perspective. He asked: why
would Fagius, a pious Christian clergyman, be concerned about Jews in rural
areas being able to teach the Humash to their children? This was the primary
reason given for publishing the Jewish edition. It makes no sense as a reason
for him to publish a book for this purpose. On the other hand, the reasons
mentioned in the German preface make a great deal of sense and are in accord
with Fagius’ other publications and his career as a pastor and Christian He-
braist. Jerold Frakes in his study of the interest in Yiddish by Christian Hu-
manists has reexamined the evidence regarding Fagius and his Yiddish pub-
lications. His conclusions are in accord with those of Weinreich.28

The best evidence for Fagius’ intentions in publishing this Humash are his
own words in the German Introduction, where he explains his intentions in
great detail. The following two extracts highlight the primary reasons that

27 SHTIF, “wmn wunw w1~ (note 24), pp. 568-569.

28 FRAKES, The Cultural Study of Yiddish (note 19), pp. 23-31. The relationship be-
tween Christian Hebraists and Yiddish is explored more fully in: AYA ELYADA,
A Goy Who Speaks Yiddish: Christians and the Jewish 1anguage in Early Modern Ger-
many, Stanford: Stanford University Press, 2012,
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Fagius gives to his Christian readers that motivated him to publish this work.
The first reason is to show Christians what the Jews believe and that Chris-
tians have the better and truer Bible. The second reason, which applies
morte to the Jewish version, was to make the Biblical text available in the
Jewish vernacular so that it would encourage Jews to read the Bible instead
of studying the Talmud. It was his hope that this would bring Jews closer
to the truths of Christianity. Jews would not read anything in the Christian
alphabet, thus necessitating the publication of a Bible in the Hebrew alpha-
bet.? Fagius writes:

One might wonder, not unjustly about my promotion of this Jewish Bible that
is being brought out now. Are there not enough good Bibles to be found? Ra-
ther, one must first deposit the Jewish drool on this important holy book of
the Bible, and must also guzzle it. These people should know that this has not
been done without important reasons. The first is because the Jews unasham-
edly shout and put forth whether we Christians do not have a correct, complete
and true Bible. With this, the lay, unlearned, ordinary, and simple Christians are
caused to have doubts, errors, and become uneasy. Some goodhearted people
asked me if it was possible to do this, since the Jews used to translate the Bible
from the Hebrew. With this, one might see if they or we Christians have the
purer and better Bible. I have pleased those who requested it, and as a test have
published the Five Books of Moses, and the others that they call the Five Scrolls.
These are Solomon’s Song of Songs, Ruth, the Lamentations of Jeremiah, Fc-
clesiastes of Solomon, and the Book of Esther, presented in every measure,
way and form how the Jews have translated it for common usage.

The other reason for publishing this Jewish Bible is this. It is not to be hoped
at this time that the poor, pitiful Jewish people might be helped, but they might
again turn to Holy Scriptures, and study them earnestly, wherein they might also
know the Lord Christ, as is shown in John, 5. Search in the Scriptutres, they testify
on my behalf.*Y T consulted carefully and with much advice with several good
hearted people who contributed financially to publish this Bible, so that pet-
haps the ordinary person, who has been misled by the rabbis, and through this
might be caused to read the Bible more, and might become mote removed
from other books of fables and lies. Even though I would rather see that they
would read other Bibles that are better, and which we have in out times (God
be praised). However, unfortunately I know all too well the stubbornness of
this poot, pitiful people, who do not read what is not made in their script.! It

29 The full text of his Introduction can be found below.

30 John, 5:39.
31 A reference to the well-known idea that Jews in the early modern period did
not normally read works in the Latin alphabet. Tt was called “mn% galokhes”

[Christian clerical script].
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is forbidden by their rabbis to read anything other than their books. May they
soon be helped with this.

Another feature unique to the Constance edition, but not repeated in the
two other sixteenth century editions of the Humash are the annotations on
the margins of the page. The Augsburg Humash edition by Paulus Aemilius
has no marginal annotations;*? while the Cremona Humash edition by Loeb
Bresch (i.e. Judah Loeb ben Moses Naphtali, called Leyb Brzes¢) has anno-
tations based the commentary of Rashi on one side of the page and Mid-
rashic comments on the other side of the page.’® Aemilius published two
editions of his Humash, one for Jews and one for Christian Hebraists, but
unlike Fagius he had no history of involvement in conversionary efforts.
When one examines his work as a printer and publisher, it 1s clear that his
motivation was to sell books to Jews, and his Christian edition was more
likely a means of protecting himself from charges of Judaizing, particularly
as he was a convert from Judaism to Catholicism. Bresc, who was a Jewish
printer working in Italy, only published an edition aimed at a Jewish market.

An examination of the glosses in Fagius’ edition shows that they are on
specific words or phrases. The word or phrase is enclosed in parentheses
and a brief comment or explanation is found as a gloss in the margin. Each
gloss begins with an abbreviation that indicates the source of the gloss. This
preliminary examination of the glosses in the first few chapters in Genesis
shows that they are drawn from four sources. Three of the sources are,
Rashi, David Kimchi, and Abraham Ibn Ezra, three of the classic medieval
Jewish commentators on the Torah.3* The fourth would seem to be anon-
ymous; it is, “some say” [2™ R ¥°]. An examination of several of these
glosses leads to the conclusion that these references may be from Martin
Luther’s German Bible translation. Additionally, the glosses are also found

32 Concerning Aemilius and his edition of the Humash see, MORRIS M. FAIER-
STEIN, “Paulus Aemilius, Convert to Catholicism and Printer of Yiddish Books
in Sixteenth Century Augsburg,” in: Judaica: Beitrige gum | erstehen des Judentums
71 (2015), pp. 349-365.

33 Concerning Loeb Bresch and his edition of the Humash see, EDWARD FRAM,
“Some Preliminary Observations on the First Published Translation of Rashi’s
Commentary on the Pentateuch in Yiddish (Cremona, 1560),” in: Hebrew Union
College Annual 86 (2016), pp. 305-342.

34 It is worth noting that the commentaries of David Kimchi and Abraham Ibn
Ezra were of the medieval Spanish school that emphasized rational explana-
tions and grammatical questions. They were not particularly popular among
Early Modern Ashkenazi Jews, but were closer to the type of questions favored
by Christian biblical scholars.
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in Fagius’ earlier publication of the first four chapters of Genesis, and are
identical to the glosses found in the 1544 Humash.3>

Everything about these glosses reinforces the earlier conclusion that
Fagius’ primary audience was Christian Hebraists and students, and the Jew-
ish version was a commercial endeavor to support the Christian edition. He
favored the Spanish commentators who were more interested in stylistic
and grammatical issues, rather than the midrashic exposition that was fa-
vored in Ashkenazi Jewish society and was the core of the “Teztsch Humash”
tradition. The conclusive evidence is the reliance on the Luther translation,
something that would be anathema to Jews. The gloss to Genesis, 1:22,is a
particularly illustrative example of his use of Luther’s translation. The word
to be glossed in Hebrew is “772m (va-yevarekh)”, “He blessed”. The Yiddish
translation is “0wwiva W (er bentsh?)”, the standard Yiddish term. The gloss
is, “some say, er segnef”’, the way one says it in German, and the term used in
Luther’s Bible. The word “bentsh?” would be immediately understandable by
any Jew and is the standard Yiddish term even in modern Yiddish. However,
it would be difficult for a Christian, since it is not German and also not a
pure Hebrew word. Thus, it needed explanation for someone who did not
have direct contact with Jews.

Another question that has been the subject of discussion is whether
Fagius published the Humash by himself or did he have the assistance of a
Jew or a Jewish convert to Christianity? The unspoken assumption under-
lying this question was the idea that Fagius did not have sufficient
knowledge to prepare this book by himself, and he could only have done it
with the assistance of a Jew or a convert. The Jews who were put forth were
Elijah Levita or the convert, Michael Adam. Shabbetai Bass (1641-1718),
the seventeenth century bibliographer, based the connection to Levita on a
misunderstanding of the colophon of the “Jewish” version of the Con-
stance edition. He writes in his bibliographical work, o> "now (Siftes yesenin),
“Copied/translated (Pnvs) by Rabbi Eliyahu Bahur in the language of Ash-
kenaz (Yiddish). Printed in Constancia, in the year 1544.”’3¢ This comment
was the result of his misreading a comment in the colophon, which states,
“So says Eljjah ha-Levi”, followed by an excerpt from Levita’s book, Tish,
giving the definition of the term Hafforah. Some later authors quoted Bass,
without further examination of the sources. However, Levita left Isny two
years before the publication of the Humash, and Bass’ misunderstanding is

35 Concerning this work, see above.
36 SHABBETAI BASS, 01w *now, Amsterdam, 1680, p. 86, no. 61.
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the only source to connect him to the Humash. Thus, there is no reason to
connect Levita to Fagius’ publication of the Humash.

Much more widespread and more firmly established is the perception
that Michael Adam,*” a Jewish convert to Reformed Christianity who lived
in Zurich and elsewhere, was Fagius’ assistant in publishing his Humash, and
there are even suggestions that he was the translator. It is also suggested
that Adam may have had a connection to two Yiddish books published in
1546 by Christoph Froschauer (c. 1490-1564) in Zirich, the Sefer Yossipon
and the Sefer ha-Yirah.3® One can even call it the “conventional wisdom” and
it is found in all of the surveys of Early Yiddish literature. The primary evi-
dence for this view is a statement by the famous Christian Hebraist Jo-
hann Christoph Wolf (1683—1739), in his Bibliographia Hebraea. Wolf quoted
a statement by Conrad Gesner (1516-1565), a contemporary of Adam’s
who also lived in Zurich, who wrote in his, Bibliographia Universalis — Pandec-
tarvm Sive Partitionum uninersalinm,® that Michael Adam was the translator of
the Constance Humash. Wolf adds that Adam’s name 1s not found in the
work because Adam feared that the appearance of his name would hurt
sales in the Jewish book market.40

The first one to question Wolf’s assertion was Moritz Steinschneider.
He suggested that that Adam had no connection to Fagius’ Humash edition,
but did not provide supporting evidence.*! Nokhem Shtif in his article,

37 For a summary of what is known about Michael Adam’s biography see, CLEM-
ENS P. SIDORKO, “The Most Beautiful Printed Book in Old Yiddish” — Zum
Bildschmuck des Zircher Sefer Yosippon von 1546,” in: Judaica: Beitrdge zum 1 er-
steben des Judentums 72 (2016), pp. 1-48, esp. pp. 4-0.

38 CLEMENS P. SIDORKO, “Ziirich und der hebridische Buchdruck in der Frithen
Neuzeit — eine verpasste Gelegenheit?” in: Judaica: Beitrage sum Versichen des
Judentums 69 (2013), pp. 109-137. Concerning Froschauer and his press see,
PAUL LEEMAN-VAN ELCK. Die Offizin Froschaner, Ziirichs beriihmte Druckerei im
16. Jabrbundert, Zurich: Orell Fussli Verlag, 1939. The most recent studies of the
Yiddish Sefer Yossipon are, SIDORKO, “The Most Beautiful Printed Book in Old
Yiddish” (note 37), pp. 1-48; SIDORKO, “Ziirich und der hebriische Buchdruck”
(note 38), pp. 113-124; SASKIA DONITZ, “Josephus im jiddischen Gewand — die
jiddische Ubersetzung des Sefer Yosippon,” in: Aschkenas 25 (2015), pp. 53-61.

39 Zurich, 1548. Wolf cites, Book XXI, vol. 1, p. 92, as the source. I was not able
to verify this citation.

40 JOHANN CHRISTOPH WOLF, Bibliotheca Hebraea, 4 vols., Hamburg / Leipzig: Chris-
tian Liebezeit / Theodor Christoph Felginer, 1715-1733, vol. IV, pp. 193-194.

41 MORITZ STEINSCHNEIDER, “Hebriische Drucke in Deutschland,” in: Zeitschrift
fiir die Geschichte der [uden in Dentschland 1 (1887), pp. 281-287, esp. pp. 286-287.
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“Vama YT w7 ONRIR VRN (Michael Adam’s Three Yiddish Books)”, is the
strongest advocate for Michael Adam’s role in the Constance Humash*? He
did modify Gesner’s statement somewhat, since he had argued in an earlier
article that the texts of the three sixteenth century editions of the Yiddish
Humash are essentially the same, based on the eatlier “Teitsch Humash.”*
Rather than calling him the translator, Shtif made him the editor.* Shtif
assumed that Adam was also responsible for two other books published
in Zurich in 1546, the Sefer Yossipon and the Sefer ba-Yirah.#> He then at-
tempted to show through a careful philological analysis of the vocabulary,
style and grammar of the three works that they were the work of the same
author. It is beyond the purview of this study to evaluate Shtif’s method
and results. However, it should be noted that Shtif cited no direct evi-
dence to demonstrate his claims of editorship for Adam, beyond his own
philological analysis.

Max Weinreich raised questions about the extent of Adam’s participa-
tion in the project. He suggested that the earlier edition of the First Four
Chapters of Genesis (Constance, 1543) demonstrated Fagius’ ability to publish
the Humash without outside assistance.* Thus, an obvious question was, if
Fagius was capable of editing and publishing the work alone, what did Mi-
chael Adam do to make him, the “editor” of this work? One could further
ask, is there any evidence that connects Adam with Fagius and his edition
of the Humash other than Wolf’s citation of the passage in Gesner?

Christoph Ziircher, in the course of his biographical study of Konrad
Pellikan (1478-15506), the sixteenth century Christian Hebraist active in Zu-
rich, has uncovered significant new information about Michael Adam that
gives us a better picture of who he was and what he did.4” In 1538, Pellikan
wrote Wolfgang Capito in Strasbourg asking him if he could obtain a com-
plete set of the Talmud for him. Capito not only sent him the set of Talmud,
but also sent along a teacher to help him, the Jewish convert Michael Adam.

42 NOKHEM SHTIF, 3% yw 7™ 277 0aRTR 2YRD°R,” in: 100w ywag2xs (YIVO)
2 (1928), pp. 135-168.

43 SHTIF, “wmn wo>o W7 (note 24), pp. 568.

44 SHTIF, “w>3 yw 1™ 277 OARTR 2uR"” (note 42), p. 137,

45 See above, note 38.

46 WEINREICH, 1w%9x0% (note 21), p. 97.

47 CHRISTOPH ZURCHER, Konrad Pellikans Wirken in Ziirich 1526-1556, Zirich:
Theologischer Verlag, 1975, pp. 169-174. Ziirchers main sources in this section
are Pellikan’s diary and letters that he sent or received from others, with one
significant exception, as we will see below.
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Pellikan studied Talmud with Adam, but complained that Adam did not
know Latin and this made things more difficult, as Pellikan had to transcribe
the notes into Latin himself.* In July 1538 Pellikan received a letter from
Johannes Zwick from Constance asking him to “strengthen his soul in
Christ.”# In December of that year Pellikan heard from Paulus Fagius in
Isny, who said, “I am very happy that Michael, my Hebrew, is staying with
you.”? Thus, he was known to Fagius and Zwick, and may have been con-
verted by them or at least had connections to both of them and may have
been a native of that region. In the end of 1539 and the first half of 1540,
Adam stayed with Fagius in Isny.>' From then until 1546 his whereabouts
and activities are not known. In that year Froschauer publishes his two Yid-
dish books, Sefer ha-Yirah and Yossipon with the contribution of Adam. It is
not clear when Adam left Ziirich, but he is found in Basel in 1550. He went
to Sebastian Minster and demanded a guarantee of two Kronen to work
with him. However, Miinster wrote Pellikan that he did not want to throw
away this money for such a good for nothing. His further whereabouts are
unknown.>

Reading between the lines, it would seem that Adam did not make a
particulatly strong scholatly impression on his would be benefactors, since
he seems to have been passed off from one to another. Had he been a se-
rious scholar, he would have been treated very differently. The departure
date of Adam and the arrival of Elijah Levita to work with Paulus Fagius
also point to this conclusion. This would also explain why Fagius was so
happy to find Elijah Levita as a collaborator. He would not have needed
him if Adam were a scholar of any serious learning. Most likely Adam was
like 2 number of other converts who are known to have had a basic Jewish
education who tried to “sell” themselves as experts in Judaism for the Chris-
tian Hebraist community.> Perhaps the best known Jewish convert of the
first half of the sixteenth century, Anthonius Margharita, has been considered
a learned Jew before his conversion and his writings often quoted as a reliable
source. When a Jewishly knowledgable scholar examined his writings, his

48 ZURCHER, Konrad Pellikans (note 47), p. 171.

49 Adam was the one whose soul needed strengthening.

50 ZURCHER, Konrad Pellikans (note 47), p. 170.

51 ZURCHER, Konrad Pellikans (note 47), p. 173.

52 ZURCHER, Konrad Pellikans (note 47), pp. 173-174.

53 ELISHEVA CARLEBACH'’s important study, Divided Souls: Converts from Judaism in
Germany, 1500-1750, New Haven: Yale University Press, 2001, has many exam-
ples of similar types.
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translations were found to be full of mistakes. This would also explain his
lack of success as a teacher of Hebrew to Christian Hebraists and students.>*

This brings us back to the question of Adam’s participation in Fagius’
publication of the Humash. An examination of Fagius’ other publications
shows that there is no reason to assume that he needed a collaborator. Ra-
ther, he was quite capable of publishing this edition of the Humash without
the assistance of a Jewish “expert”. Without new evidence one must con-
clude Michael Adam did not contribute to Fagius® Humash edition. Rather,
the comment in Gesner could well have been nothing more than an idle
boast by Michael Adam. He may well have worked with Leo Jud (1482-
1542) and Christoph Froschauer on their respective publications, but in
what capacity? He might have been a typesetter or fulfilled some other func-
tion. However, without some further evidence it would difficult to argue
that he was the translator of the Sefer Yosippon or Sefer ha-Yirah. Both were
learned works and would have required a translator of substantial Jewish
learning, which does not appear to describe Michael Adam and his level of
rabbinic knowledge and abilities in Hebrew. A good starting point would
be a careful comparison of the Hebrew originals with the Yiddish editions
attributed to Michael Adam. This and further archival research might lead
to clarification of the conundrum that was Michael Adam.

Another common misperception about Michael Adam is that he may
have been the same person as Leo Jud, who was active in Zurich and printed
three editions of the German Bible. Joseph Perles was the first to suggest
this identification.>> However, this is impossible, since Leo Jud (1482-1542),
despite his Jewish sounding name was born a Christian and was a significant
figure in the Swiss Reformation.” In addition, Adam worked with Jud on
the printing of the third edition of Jud’s German Bible edition.>

54 This question has been explored by MARIA DIEMLING, “Anthonius Margaritha
on the “‘Whole Jewish Faith™ A Sixteenth—Century Convert from Judaism and
his Depiction of the Jewish Religion,” in: DEAN P. BELL & STEPHEN G. BUR-
NETT (eds.), Jews, [udaism and the Reformation in Sixteenth Century Germany, 1eiden:
Brill, 2006, pp. 303-333.

55 JOSEPH PERLES, Beitrage zur Geschichte der Hebrdischen nnd Aramaischen Studien,
Miinchen: Ackermann, 1884, p. 164.

56 Concerning his biography and work see, BRUCE GORDON, The Swiss Reformation,
Manchester: Manchester University Press, 2002, index, s.v. Leo Jud.

57 ZURCHER, Konrad Pellikans (note 47), p. 173.
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APPENDIX

1. The Title Page and Introduction to the Jewish Edition of the Constance Humash.

The Jewish version had no author listed on the title page. The Title page is
in Hebrew. The Introduction is in Yiddish. The Introduction is in two parts.
The first part explains why he has published the translation and its uses for
a Jewish audience. The basic ideas and motivations expressed in the first
part of the Introduction are drawn from the Introduction the first Yiddish
book, the mwni N1 (Mirkevet ha—Mishneh) (Cracow, 1534—35), which is a
bilingual Hebrew/Yiddish Biblical concordance.’® The second part of the
Introduction that is not translated here is a basic explanation of Hebrew
grammar. It is also copied from the Introduction of the Mirkevet ha-Mishneb.
Fagius also copied this grammatical Introduction in his eatlier publication
of the first four chapters of Genesis (Constance, 1543).5

Though the Introduction is intended for a Jewish audience, several ele-
ments intrude that betray the editor’s Christian Hebraist background. The
paragraph where he explains that names will be in their Hebrew form is some-
thing that would be self-evident to any Jewish reader, even one not particu-
larly knowledgeable. This is a standard convention. They are never written in
any other form, even in Yiddish. The same is true Yiddish terms that are
Hebrew in origin, such as the religious vocabulary. Additionally, the glosses
that he introduces and mentions are irrelevant for the reader of the Tezsch
Humash and go against the concept of this Humash. The glosses are incotpo-
rated into the translation of the text in such a way that they form a seamless
whole, making external glosses unnecessary.

1. Title Page

The Five Books of the Torah with the Five Scrolls and the Haftorot, properly
explained, with much consideration, from Hebrew to the language of Ash-
kenaz [Yiddish], and printed here in Costanzia the capital, in the year [5]304
[1544], of creation.

“No longer will they need to teach one another and say to one another, heed the
Lord, for all of them, from the least of them to the greatest, shall heed Me — declares
the Lord” |Jeremiah, 31:33].

“He issued His commands to Jacob, His statutes and rules to Israel. He did not
do so for any other nation; of such rules, they know nothing” [Psalms, 147:19-20].

58 On the Mirkevet ha-Mishneh see, CHONE SHMERUK, 19192 w7 nm90, Jerusalem:
Magnes: 1981, pp. 75-76 n. 1; JEROLD FRAKES, Early Yiddish Texts 1100-1750,
New York: Oxford University Press, 2004, pp. 174-176 no. 40.

59 WEINREICH, Ww7ssvw (note 21), p. 116.
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2. Yiddish Introduction [English transiation]

We have seen in our time that the hearts diminish, from day to day, in their
understanding and knowledge, as our sages said, “the hearts of the ancients were
like the doors of the Temple |...| the bearts of the last generations are like the eye of a
needle.”*0 In Yiddish this is, the hearts and understanding of the early gener-
ations were as wide as the doors of the Temple, and the hearts of the later
generations were like the eye of a needle. In addition, we see that the com-
munities, because of our many sins, are constantly declining and are being
destroyed because of the frequent expulsions. Where we previously found
communities, we now find, because of our many sins and these expulsions,
the householders have to dwell in villages. Not everyone can afford to hire
a teacher to teach his children. As a result, the ignorance has grown. There-
tore, we were moved to print the Hwumash with the Five Scrolls and Haftorot
in Yiddish, in the same way that some learned Jews and rabbis translated it
from Hebrew into Yiddish. We have added glosses and versions.®! We have
compared them all and took from them those that that we thought were
most appropriate for the verse. Woe to the one whose intellect is limited.
This book is comparable to the whole Biblet? and this can easily be seen.
Thus, each householder, who can only read Yiddish, can teach his children
himself and explain the Hwmash to them. Therefore, we also added many
glosses that were before us and that were in Hebrew and we translated them,
word for word, so that the householder and the ordinary uneducated teachers
will be better able to teach the Humash and the other books more easily.
Where we found vatiant interpretations and Yiddish translations for
some words, we have noted them in the margins of the page. With this,
where someone does not like an interpretation or a translation of a partic-
ular word, he can choose an alternate one. Yet, we have endeavored to have
the Hebrew translated in the text in its plain meaning, which is the most
similar or most customary. Rabbi Solomon, of blessed memory,5 was fol-
lowed as he interpreted the Twenty-Four [books of the TaNaKh|. Those
words where we found more than one translation, we put two half moons
around them and noted the other translation in the margins. Also, where
we found words that might be hard or difficult to understand, we have

60 bEruvin 53a.

61 A reference to the glosses on the side margin that consist of short notes and
alternate translations of words.

62 The term used here is “Y2W) WY (esrim ve-arba)”, literally the Twenty-Four, a
traditional term for the whole Hebrew Bible [TaNaK/|.

63 Better known by his acronym, Rashi.
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placed in the margin the commentary of Rashi, Ibn Ezra or RaDaK and
how they interpret it.04

One should also know that in this book, some names of men, women,
lands, cities, etc. or similar things that are customary and known to be writ-
ten in their Hebrew form, such as, Adam, Noah, Abraham, Isaac, Jacob,
Israel, Moses Er, Haran, etc.; Flood, Sabbath, Cohen, Mishkan [Tabernacle],
Altar, Yove/ [Jubilee], Bride, etc. With the word “please” [Na], we followed
the Targum. Where he translates it as asking, we have also translated it that
way. Where he translates it as presently, we have also translated it in this
way. Everyone who reads this book and has a question about this can look
into the Targum and compare. It should also be known that where the two
names, YHIV'H Elohim or YHI'H YHYH are next to each other, we have
translated the first name YHI H as Herr, a term of Lordship, and E/lbim,
as God. In this way there will be a distinction between YHI"H and E/lobin.
Also, where there is the need in the whole Esrim ve-Arba, when one finds
YHI’H YHI H next to each other, one reads it as .Adonai Elobim. The first
name is a term of Lordship.

This book is also good for the women and girls who can read Yiddish
well, but they spend their time with foolish books like Dietrich von Bern,
Hildebrandt, and similar books. They are nothing but lies and are earthly
things. These same women and girls can read this Humash and have their
amusement, and unlike the other is the pure, clear truth. Through this, they
will also attain greater fear of Heaven when they will read and hear how the
Holy One, blessed be He, dealt with our ancestors and performed miracles
for them. He always punished those who committed transgressions, but the
other ones, who kept His commandments; he rewarded them with every-
thing good. Also, the women who are in the synagogue and hear the cantor
read the weekly portion in the Torah, they will be able to read in the Yiddish
Humash the same portion and the Haftorah, and attune their hearts for the
sake of Heaven, along with the cantor. However, since no person is so
righteous and wholehearted, “who does what is best and does not er”” [Ecclesias-
tes, 7:20]. Thus, we ask everyone who reads this book and finds mistakes,
he should judge us positively and understand that this book is acceptable
and find favor in the eyes of its many readers, and that we have created it
and printed it. We intend to soon bring to print, the other books of the
whole Twenty-Four, such as the Early and latter Prophets, the Writings, etc.

64 Ibn Ezrais Abraham Ibn Ezra; Radak is Rabbi David Kimchi. All are important
medieval commentaries.
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I1. The 1itle Page and Introduction to the Christian Edition of the Constance Humash

The Christian edition, which has a German title page and a German Intro-
duction, is much more rare than the Jewish edition. The Jewish edition is
available in a number of libraries and is part of the IDC Microfiche collec-
tion of Early Yiddish books from the Bodleian library edited by Chone
Shmeruk. After much effort my friend, Pfarrer Helmut Foth, was able to
tind a copy of this edition in the Zentralbibliothek in Zurich. The staff of
the library very kindly provided me with a scan of the Introduction. I have
transcribed the German text and included it here, in light of its rarity. It is
noteworthy that Fagius mentions his name in this edition, but does not
mention it in the “Jewish” edition, for obvious reasons.

1. Title page |German Text]

Die fiinff Biicher Mosis sampt dem Hohenlied Salomonis / Ruth / Claglied
Hieremie / Prediger Salomonis und Esther: auch der Juden Evangelien die
sie Haphtaroth nennen / und all Sabbath in iren Schulen lesen, aul3 hebrai-
scher Sprach nach judischer art / von wort zu wort ins Teutsch verdolmet-
schet / und mit hebraischer Schrifft / deren sich die Juden in irem Teutsch
schreiben gemainlich gebrauchen gedruckt, nit on sondere Ursach besche-
hen / wie man findt in der Vorrede. Gedruckt zuo Costentz durch Paulum
Fagium und Jacobum Froschesser / Anno M.D.XLiiii.

[English translation

The Five Books of Moses, together with the Song of Songs, Ruth, Lamentati-
uons, Kohelet and Esther as well as the Jewish gospels which they call Haftarot,
translated from the Hebrew language, according to the Jewish style, into Yid-
dish, in the Hebrew script that the Jews normally use to write Yiddish. Printed,
for certain reasons, as can be found in the Introduction. Printed in Constance,
by Paulus Fagius and Jacob Froschesser, in the year, 1544.]

2. Introduction [German Text]
VORREDE ZUM LESER

durch Paulum Fagium

ES mochte ain nit vabillich wunder nemen / das durch mein firdernus /
dise Jiidisch Bibel an tag gebracht wirt / als ob zu disen vnseren zeiten /
nit guter Biblen gnug vor handen seyen. Sonder man erst der Juden geiffer
do mit sie das kostlich hailig Buch der Bibel beschmeiien / auch sauffen
miesse. Diser soll nun wissen / das sollichs nit on sondete bewegliche
vrsach beschicht. Die erst / die weyl die Juden vnverschempt schreyen van
fiirgeben / al} ob wir Christen nit ain rechte grundliche / warhafftige Bibel
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haben / vnnd domit die laische / vngelerte / schlechte / vand ainfeltige
Christen vnderston zweiffelhafftig / irrig vad variwig zumachen. Binn ich
von Ettlichen guthertzigen angelangt worden / wo muglich an tag zu thon
/ wie doch die Juden pflegen die Bibel auss dem Hebraischen zu verdol-
metschen / damit man sehe / ob sie od[er] wir Christen die rainere vnd
bossere Bibel haben. Denen hab ich nun gewilfaret / vnd zt ainer prob die
funff btucher Mosis sampt anderen die sie Hamesch megilloth nennen /
welche sint. Das Hochlied Salomonis / Ruth / die claglieder Hieremie /
der Prediger / Salomonis / van das buch Esthter / herfirgeben / in aller
mof / weill und gestalt / wie die Juden die Bibel in gemainen brauch haben
zu deutschen. Nemlich also / das sie ain wort nach dem anderen nemen /
wie es im hebraischen stodt / und el verdeutschen / vnangesehen wie tibel
es im deutschen lautet. Das ainer méchte gedencken der es liset / oder hort
/ es were mehr rot oder kud[er] welsch dann deutsche sprach / Wie dann
ein ieder leichtlich sehen khan / der dise Bibel li3t / was fir hohe kiinstler
unn maister die Juden in der Bibel seyen. Aber a3 dich das nit wunder ne-
men lieber frommer Christ / dan die Juden also seer in der Bibel studieren
/ das wo tausent Juden bey ainander sint / khom ainer drunder ist / der
etwas rechtgeschaffes in der Bibel khan vnn verstodt. Ja auch ire ge[2]ler-
testen Rabini / dz macht das sie all ire zeit vad tag in irem Talmant (wie
heiBt es) Thalmud verzeren / dz sie etwan nit wissen wo der minst ver3 /
oder das minst wort in der Bibel stadt / ich geschweyg das sie ef3 recht und
wol verston solten / wie ichs dann offt selbs erfaren hab. Darumb kein
wunder dz sie in solliche greuwliche erschrockenliche blindheit vnd
irthumb geraten. Darin sie noch fir vad fir stecken / vnd ewigklichen ste-
cken bleiben / so lang sie sich nit zu dem rechten brunnen der géttlichen
schrifft wenden. Ja wie man im Bapstumb daher am aller meisten in grosse
abgotterey vn irrthumb geraten ist / das man die hailige gottliche schrifft
verlassen / vnd menschen tand mehr dann die selbige gelesen vnd geliebt
/ also ist das auch watlich die vrsach bey den Juden irer grossen blindthait
/ das man daher gar fein sehen kan / wie der b683 gaist der die welt verfiirt
/ van ein vatter der lugen ist / allenthalben bey allen volkern im selber in
seinen kindern gleich und anlich ist. Dann wie er die bapstler verfuirt hatt /
also verfurt er auch die Juden / vad wie man im Bapstumb manchen gros-
sen Doctor der Theologey gefunten hatt / der doch sein leben lang kain
Biblisch buch nie aul3glesen hatt. Ja mancher nit gewii3t / wie vil der Bibli-
schen biicher del3 alten vnd netiwen Testaments weren. Also soltu manchen
grossen Judischen Rabbi finden / der alle seine tag nichts in der Bibel gele-
sen hatt / dann villeicht da er ain kindt gewesen ist / dann also habens die
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Juden im brauch / dz sie iren kindren so bald sie lesen kunden / die finff
biicher Mosy fltlegen / die mieBen sie von wort zu wort / wie dise Bybel
lautet / lernen exponieren / van da bey bleiben sy / dz ist ir grostes lesen
vnn studieren / dz sie in der Bibel thun. Dann so bald ein knab etwas er-
wachBt / so mif} er den Thalmud lernen / vnd die Bibel lassen faren / die
sicht er nymmer mehr an. Der Thalmud aber ist ein séllich grof3 [3] weit
meer / das iren kainer nymmer ans end khomet / Ja wan sie lang lernen /
schreyen vnd disputieren / so wissen sie selbs nit wal3 eB3 ist / ist eyttel
kinder vnd lappen werck / da mit sie vimb ghon. Dan was gtit im Thalmud
ist / vnd etwas rechtgeschaffens / des achten sie gar nit / vnd haben ef3
niergen flir / als do ist/ wo etwan meldung geschicht mangerley breuchen
/ wie el vor zeitten in Israél ist gehalten worden / welcher breuchen und
gewonhaiten erkantnufl / an vilen orten der hailigen geschrifft / gantz
dienstlich ist zti giitem verstand. Item wo hystorien sint / oder gtte sittliche
leeren / des achten sie wenig / vnd ist all ir kunst vad tibung in s6lchen
Stempeneyen / wie ein Jud vff das Louberfest / die hiitten die sie Succoth
nennen / machen soll / das sie nit z0 gross / zi hoch / zi nider / za breit
/ za dick oder zi diinn seyen. Item wie sie die Zizith / das ist zotten / an
dz humeral machen sollen das sie all tag an hals hencken wann sie ir morgen
gebet thun. Item wie man die Tphillin machen / schreyben / van all tag
brauchen sol / Tphillin aber nennen sie die denckzettel die sie all tag vff das
houpt vad arm leggen / wan sie ir gebett thun. Item wie sie den Chametz /
dz ist / den saur taig vff das Osterfest aull iren heusern fegen sollen. Wie
dz selb liecht soll gemacht sein / damit sie in sichen miessen / vad wo sy
in suchen sollen / vnd das sie wol in den spalten / klimssen van meuf3le-
chern lugen / dz nichs drynnen bleyb. Item wie man nit flaisch vnd milch
in aim haffen kochen soll / darumb auch ein ieder Jud soll zwey messer
haben / mit dem ainen soll er fleisch schneiden / mit dem anderen/ van
dz muB kerbet sein / soll er ki3 schneiden. Der Stempeneyen haben sie ain
gantzen hauffen. Doryn ist all ir Limud / wie sie sprechen / dz ist lernen
vn studieren. In summa / damit ich nur ain klaine anzeigung thiie / so ruwet
der ytzigen Juden glaub / auff die disen zweyen firnemesten stucken. Das
erst / dz ein ieder Jud schuldig [4] sey all tag Tphillin z{i leggen / vnd wel-
cher dz thiit dz sey so vil al} wan er tag vnd nacht im gesatz Gottes lernete
/ wie dann ir Commentator Rabbi Dauid Kimbhi schreibt in seim Comment
iiber den ersten psalmen Dauids. 12°X> 2137 15¥ 779 P00 mx» o»pnn 93
77" oy T Das ist so vil geredt / wer das gebot von den Tphillin helt /
den helt die schrifft in solcher wirde de al3 ob er tag van nacht in Gottes
gesatz lerne. Deren Tphillin sint zwo / die eine leggen sie auff das houpt /
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die die sie heissen wx1 2w 1950 / die ander auff das lincken arm / die nennen
sie T 2w Y750 van in aim ieglichen sint vier Parschyen / wie sie e3 heissen /
dz sint vier stuck aul} der schrifft genomen. Die miessen ordenlich geschri-
ben sein / das it aber miessen vier stuck van nit mehr sein / das nemen sy
aul} dem Hebraischen wort mamu Totaphoth / welches der Moses braucht
Exod. 13. cap. Deutero. 6. vad 11. cap. da er redet von den denck zetteln
die sie sollen machen. Da wissen sie selber nit was das wort Totaphoth fir
ain wort ist / vnd was ef3 im grundt heiit / dan das ir Commentator Rabi
Schlomo schreibt / Toth in Caspia / hei3t zweye / vnd Poth in Affrica
heilit auch zweye / daher schliessen sie nun dz der Capitel die in den denck
zettel die sie Tphillin nennen / begriffen sint / miessen eben vier sein /
dann wo ir minder oder mehr weren / so wer el3 ein grosse stind wider das
/ dz Gott redt Deut. 12. dz man seinen wort weder zt noch von thin sélle.
Dz ist ie wol probiert / vad ain gewiB3ding / vif s6lchen griinden stadt der
Judisch gloub / vnd das ist der stuck ains daran alle3 glick vnd hail der
Juden / wie sie mainen / hanget. Das ander stuck ist / das der Jud nit flaisch
vnn milch in aim hafen kochen soll / nit flaisch / milch oder ki3 zamal
essen / er habe dan ztuor das maul nach dem er flaisch gessen wol gespielt
/ vnn das er nit flaisch vnd ka3 mit aim messer schneiden soll / das nemen
sie auss dem [5] spruch Mosis Exod. 23. 34. Deut. 14. Da also geschriben
stadt X 2712 >72 5wan X% Non coquas hoedum in lacte matris suae. Das ver-
deutschen sie also / du solt dz bocklin nit in seiner muter milch sieden oder
kochen. Schliessen dorau3 / das man gar khein flaisch in milch sieden soll
/ haben ef3 so weit auligetént / das man nit in aim haffen milch vand flaisch
kochen soll / nit mit aim messer flaisch / milch / unnd ki3 schneyden soll
/ vnd sind deren casus on zal / dorauff sies ziehen / haben ein grof3 buch
darum geschriben / welches Issur Vehetter®® hey3t / darynn allein gehan-
delt wiirt / was zt essen verbotten oder erlaubt ist / wers nun dreffen khan
/ der ist ein rechter Jud. Dozl muss nun der angezogen spruch Mosis die-
nen / der doch vil ain anders gemaint hatt / vnnd wann im schon also wer
/ das es die mainung hette / das man das bocklin nit in seiner mfitter milch
sieden oder kochen solt / wie ef3 die Jude verdolmetschen / so hat el doch
gar nit den sinn vand verstand den die Juden draul3 schliessen. Moses mai-
net vil ain anders / ef3 hat auch ire gelerten ettliche selber gedaucht / e3 hab
nit die mainung / darumb marteren sie sich hoch wie sie solchen verstand
erzwingen / wie man sieht bey irem Commentator Aben Ezra genant. Dises

65 The phrase is Hebrew for “Forbidden and Permitted™: anm MoK, as written on
the margin.

-26 -



hab ich nur alf3 in aim fiirgang wellen anregen / damitt die Christen daher
mogen abnemmen / auff wall grundt der Juden gloub gebauet ist / vand
mit wal3 stempeneyen sie vmb ghon. Darvon ich mitt der zeytt (wils Gott)
ain aigen buch machen will / z0 eeten dem Herren Christo vnserem salig-
macher / vand widerleggung der Jiidischen fablen. Ob villeicht Gott der
Herr gnad gebe / das ettliche da her erleticht wurden / die rechte warheit
erkantent / vad den Herren Christum im gaist vand in der warheit lerneten
anbetten.

Die ander vrsach def3 herfurbringens diser Judischen Bi[6]bel ist dise.
Die weil nit zu hoffen / dz dem armen ellenden Jidischen volck mége ge-
holffen werden / e} sey dann dz sie sich wider zu der hailigen geschrifft
wenden / vnd die selbige mitt ernst lesen / wie sie dann auch selber der
Herr Christus dohin gewisen hatt Joan. 5. Stichet in der schrifft / sie ists /
die von mir zeuget. Hab ich mich dester ehe durch radt vnn gut beduncken
ettlicher githertzigen lassen vermogen / dise Bibel herfir zt geben / ob
villeicht / vorab der gemein man / der durch die Rabinen iemetlich verfurt
wurdt / dadurch verursacht wiirde / die Bibel dester mehr ztilesen / vnd
also von anderen fablen vnnd lugen btichern dester mehr méchte abgezo-
gen werden. Wie wol ich vil lieber sehen wolt / das sie andere Biblien lesen
/ die wir zt disen vnseren zeitten (Gott hab lob) zum besten haben. Aber
ich weil3 leyder zt vil wol die verstockung def3 armen ellenden volcks / das
sie ja nit lessen / was nitt noch irem schrot gemacht ist ja von iren Rabinen
verbotten ist / andere dann ire biicher ztlesen / eB solt inen sunst bald
geholffen werden. Aber darbey sicht man wie erschrockenlich sie Gott der
Herr gestrafft vand geplaget hatt / das er inen nitt allein den rechten waten
aigentlichen verstandt / der hailigen geschrifft / sonder auch die mittel
dadurch sie zt rechtem verstand khommen mochten / entzogen hatt. Sie
haissen wol die Hebreer / aber khein volk ist vader der Sonnen / das min-
der verstand hatt / der rechten waren Hebraische sprach / wie vad wo zd
man sie brauchen solle. Sie mainen sie habends fast wol troffen / thiien im
fein vanrecht / das sie die Bibel von wort zi wort / wie die ordnung der
worten gesetzt ist / exponieren / vand nitt von worten abweichen / wo
man im anderst thie / sey eB3 grosse siind / gedenken nit / das e} den
hailigen gaist vmb den rechten eigentlichen sinn / den er durch die wort hat
wellen fiirgeben / mer [7] dann vmb die ordnung der worten zu thun ist.
Aber daneben scheyhen sich die ellende letit nit / von worten van dem
ainfaltigen text vnd nattitlicher ordnung desselbigen abzudretten / wo inen
die warheit will zi trang thiin / vnd sich die sach will vff Christum reimen.
Da maf gelten wal ire Rabinen erdicht vnd glosiert haben / mehr dann

-27 -



Gott / sein wort / text / ordnung / vnd alle vmbstend / die das widerspiel
erzwingen. Nim def3 ein exempel. Gene. .49. cap. stadt also geschriben in
der prophecey Jacob nnp> 121 72w X2 °2 7Y 19I0 Pan ppAm ATIAM LAY MNO° X7
ony das ist so vil geredt. EB3 wirt dz Scepter von Juda nit entwent werden /
noch ein Meister von seinen fiissen / bif3 der Helt (das ist Christus) khome
/ vad dem selbigen werden die volcker anhangen etc. Disen spruch def3
hailigen ertz vatters Jacob / darinn er will anzeigen / das al} dann der scep-
ter / das ist / der gewalt van regiment werde auffhéren in Juda / wann der
Messias werde vorhanden sein / wie dann auch beschehen ist / marteren
vnd ratprechen sie also / damit sie nit die warheit bekennen miessen. EB3
wirt der scepter von Juda nit abkeren / noch der meister von seinen fissen
Ewigklich / wenn Silo khommen witt etc. Hie maf3 inen das wortlin 7
ewig®® haissen / vad " wenn” / wider alle Grammatic vnd natiirlich ver-
stand dises orts / wie alle gelerten vnd erfarne der sprach wol wissen / da
ist eB nit stind van varecht / wo sie also mit der heiligen schrifft gaucklen
vnn spielen / vnd sie mit gewalt v irem nattrlichen eigentlichen vnn ein-
faltigen sinn reissen / Got gebs inen zu erkennen van straff sie drum / aber
ich main sie seyen wol gestrafft / dz sie solche kot / treck/ van mistlachen
satiffen miessen / dieweil sie deB rainen lauteren wassers nit wellen / van
den lebendigen brunnen verlassen haben / dauon Hier. sagt cap. 2. Du solt
auch wissen lieber leser / dz die Juden im brauch haben / all Sabbath in
iren Synagogen ain stuck aul3 [8] ainem propheteﬁl ztlesen / vand das nen-
nen sie mwon Haphtara / das ist / ain abscheydung / von wegen das sies
erst lesen / wan das ander ir gesang vand gebett / alles ain end hatt / vand
sie aull der Synagog wellen haim gon. Deren stuck sint. 52. dann wie sie
sunst die finff biicher Mosi in. 52. Tractat abgetailt haben / vnd alle wuch
pflegen einen ztlesen. Also haben sie auch die propheten abgetailt / nemen
ain stuck aul ainem propheten / das sie mainen das sich zum tractat del3
gesatzes der matery halben reimet. Dise Haphtaroth wie sies haissen / hab
ich zu end dises buchs gesetzt / damit man seche wie die Juden mit den
propheten vmgangen / dann das ist ir hochstes vad grostes lesen / dz sie
in den propheten thun / on alle frucht vnd auBllegung / ist nichts dann ein
stym vnd lir gethén / vnd bleibt ein stym vnd gethén / dann do ist niemant
der predige oder aufilege / das der gemain man dorab mochte gebessert
werden. In summa / wie man im Bapstumb ein lympen oder stuck aul3 den
Euanglien vnd Episteln der Aposteln genomen hatt / vnd dasselbig in den

66 In the margin the word is transliterated, .A4.
67 In the margin the word is transliterated, Chz.
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Chor gezogen / in fréombder lateinischer sprach / on alle frucht def3 gemai-
nen volck gelesen vnd gesungen hatt / vand damit vermainet die sach wol
auligericht / also ghon auch die Juden mit der hailigen schrifft vmb. Domit
man aber sehe / wie der Sathan an allen orten im selber so gleich ist / vnnd
wie er ainerlay weil3 vad art firet / alle welt zt uerfieren. So aber yemant
mochte frombd duncken / das ich dise Bibel mit Judischer schrifft / vad
mit irem current das sie im brauch haben / wan sie detitsch schreiben / hab
lassen drucken / der soll wissen / das ich solche Bibel nit fir den gemainen
man / sonder fur die gelerten vnd verstendige / deren ettliche sollichs an
mich begert / hab herflirgeben. Vnd zum anderen / das ich in willens bin
/ mit Gots hilff / anders mehr in sélcher Judischer [9] schrift / aul3 iren
gehaimniissen herflrztibringen. Derhalben ich wol mochte leyden / das
man solche geschrifft zu lesen sich auch gewonete / wie ich dann del3 hie
bey auch ain bericht vad anzaygung geben hab. Bitt hiemit ain yetlichen leser
dises buchs / das er mir dif} mein arbait wolle zt git halten / vad Gott den
Herren fiir mich bitten / das ich sein eer vnd lob was 2 seiner hailigen kit-
chen auffbauwung dienet / mit beystand seiner gnad vnnd hilff allzeit
treuwlich firdren mége / vand ich im endtlich das pfiindlin so er mit befoh-
len van eingestrickt hat / mit vil wicher vad nutz wider geben moge Amen.

Introduction [English Translation]

One might wonder, not unjustly about my promotion of this Jewish Bible
that is being brought out now. Are there not enough good Bibles to be
found? Rather, one must first deposit the Jewish drool on this important
holy book of the Bible, and must also guzzle it. These people should know
that this has not been done without important reasons. The first is because
the Jews unashamedly shout and put forth whether we Christians do not
have a correct, complete and true Bible. With this, the lay, unlearned, ordi-
nary, and simple Christians are caused to have doubts, errors, and become
uneasy. Some goodhearted people asked me if it was possible to do this,
since the Jews used to translate the Bible from the Hebrew. With this, one
might see if they or we Christians have the purer and better Bible. I have
pleased those who requested it, and as a test have published the Five Books
of Moses, and the others that they call the Five Scrolls. These are Solomon’s
Song of Songs, Ruth, the Lamentations of Jeremiah, Ecclesiastes of Solo-
mon, and the Book of Esther, presented in every measure, way and form
how the Jews have translated it for common usage. Namely, they take one
word after another, as it is written in Hebrew and translate it, without regard
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as to how badly it sounds in German.®® Thus, one might think that they are
reading or learning something that is more gibberish than the German lan-
guage. Everyone who reads this Bible can easily see what kind of great art-
ists and masters the Jews are in the Bible. Dear pious Christian, do not be
surprised by this, since the Jews also study the Bible intensively. Yet, where
a thousand Jews are assembled, there is barely one among them who knows
the Bible thoroughly and understands it. Yes, also their most learned rabbis,
who spend all their time and all their days consuming their sham (how is it
called) Talmud,® they cannot cite and do not know where the smallest verse
or the smallest word is found in the Bible. I was silent [and agreed] that they
had understood it, correctly and well. I have often experienced this myself.
Therefore, it 1s no wonder that they fall into such horrible, frightening
blindness and erroneous ideas. They are still stuck in this and will continue
to remain forever, as long as they do not turn to the true fountain, the divine
scriptures. Yes, like the Papacy, which engages in great idolatry and falls
into erroneous ideas. The have left the divine scriptures, and play with use-
less trinkets, rather than what they read and loved. This is also truly the
reason for the great blindness of the Jews. One can very well see how the
evil spirit misleads the world, and is a father of lies. He and his offspring
are present everywhere among all the nations. Just as he has misled the pa-
pists, he also misleads the Jews, and just like in the Papacy some great doc-
tors of theology were found, yet they never completely read any book of
the Bible in their lifetime. Some of them did not even know how many
Biblical books there were in the Old and New Testaments. You might find
some great Jewish Rabbi who never read the Bible in his whole life, except
perhaps when he was a child. The Jews have the custom that as soon as
their children can read the five books of Moses, they must learn to expound
the Bible, word for word, as the Bible sounds and they remain with this.
This is the most that they do in reading and studying the Bible. As soon as
the boy has grown a bit, he must study the Talmud, and must leave the Bible
and they never look at it again. The Talmud is such a large and wide sea that
nobody comes to its shores. When they study for a long time, shouting and

68 In the 16t century both Jewish and Christian authors did not make a clear dis-
tinction between Yiddish and German, using the term “Deutsch” or “Teutsch”
for both languages. Sometimes the distinction is apparent from the context and
sometimes not.

69 There is a play on words here, as the word for sham is “T'almi”, which sounds
much like Talmud.
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disputing, so that they themselves do not know what it is about. It is all
childish and a patchwork. They occupy themselves with this. That which is
good in the Talmud and somewhat upright, they pay no attention to it and
consider it nothing. All there is are a few historical notices and defective
customs, and how they were observed in Israel in the past. These customs
and practices known from many places in the Holy Scriptures are quite use-
ful and well understood. Item, things that are stories or good ethical teach-
ings concern them very little. All of their ingenuity and training is in such
useless hair-splitting; like how should a Jew on the feast of Tabernacles
make the hut that they call Szkkoz. It should not be too big, too high, too
low, too wide, too thick or too thin. Item, how they should tie the Z7g7# that
is tassels on the prayer shawl, and they place it on their neck every day when
they do their morning prayers. Item, how they cause the tefillin to be written
and should be used every day. However, they call tefillin a reminder that
they place on their head and arm every day when they do their prayers. Item,
how they should remove the Chametz, that is the leaven, from their houses
before Passover. How this must be made with a light, with which they must
search, and where should they search? They do it well in the cracks, crevices,
and mouse holes, so that nothing is left in them. Item, how they should not
cook meat and milk together in one pot. Therefore, every Jew should also
have two knives. With one, he should cut the meat, and with the other one,
which cannot have a nick, he should use to cut cheese. They have a whole
pile of hair splitting. Their whole study is in this, as they say, this is learning
and studying. In summary, I am only giving a brief report. Thus, the con-
temporaty Jewish belief rests on these two important things. The first is
that every Jew is obligated to don tefillin every day, and whoever does this,
it is as if he had studied God’s law day and night, as the commentator, Rabbi
David Kimchi, writes in his commentary to the first Psalm of David.” Eve-
ryone who fulfills the commandment of Tefillin, Scripture accounts it for him as if he
had studied day and night”' This means, whoever observes the command-
ment of zefillin, he holds Scripture in the same regard as if he had studied
God’s law day and night. There are two tefillin. One is placed on the head;
this one they call, Tefillin for the head.> The other one is put on the left arm;

70 Commentary of R. David Kimchi (or Qimhi; acronym: RaDaK) on Psalms, 1:2.

71 This sentence and all other phrases in italics are in Hebrew letters in the original
text.

72 In the margin is written, Tphillin schel rosch, a transcription into Latin letters of
the Hebrew phrase.
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they call this one, Tefillin for the hand.”® There are four Parschyen, as they call
it. These are four passages that must be taken from Scripture. These must
be written in order. There must be four passages and no more. They take
this from the Hebrew word Totaphoth, Totaphoth, which Moses requires in
Exodus, chapter 13, Deuteronomy, chapters 6 and 11.74 There he speaks
about the reminders that they should make. They themselves do not know
what the word Totaphoth is, or what is its basic meaning. Their commen-
tator Rabbi Schlomo writes, Toth in Caspia means two, and Poth also
means two in Africa.” Thus, they connect this chapter in which the remind-
ers that they call Tefillin, and understand that there must be four. If there
were more or fewer, it would be a great sin. God says this in Deuteronomy,
[chap.] 12, that one should neither add to nor take away from His word.”
This is well examined and it is known that Jewish belief stands on this foun-
dation, and this is the one thing on which all fortune and success depends,
as they believe. The second piece is that the Jew should not cook meat and
milk in one pot, and should not eat meat and milk or cheese at one time.
He must clean his mouth after he has eaten meat. He should not cut meat
and cheese with the same knife. They take this from the sayings of Moses,
Exodus [chapters] 23, 34, Deuteronomy, 14.77 Here it is written, do not cook
a goat in its mothers milk. Non coquas hoeun in lacte matris suae. They trans-
late it as: you should not cook or boil the kid in its mother’s milk. From this,
they conclude that one should not boil any meat in milk. They extend it so
far that one should not cook meat and milk in one pot, and one should not
cut meat and milk with one knife. If by chance, they do this, they have a
large book that is called Issur vehetter.”® It deals with what is forbidden to
eat and what is allowed. Whoever can follow it, he is a proper Jew. In addi-
tion, he must follow the public teachings of Moses, even though he had
meant something quite different. Even if it has the meaning that one should

73 In the margin is written, Tphillin schel iad, a transcription into Latin letters of the
Hebrew phrase.

74 The four passages in the Tefillin are: Exodus 13:1-10, Exodus, 13:11-16, Deu-
teronomy, 6:4-9, and Deuteronomy, 11:13-21.

75 Commentary of Rashi (Rabbi Solomon ben Isaac) on Exodus, 13:16.

76 This verse is Deuteronomy, 12:32 in Christian Bibles, and 13:1 in Jewish Bibles.

77 The reference is to Exodus, 23:19, 34:26 and Deuteronomy, 14:21.

78 The phrase is Hebrew for “Forbidden and Permitted”. The phrase appears in
the margin in Hebrew letters. This is a genre of halakhic literature, and there
are a number of books with this title.
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not cook a kid in its mother’s milk, as the Jews translate it, yet it still does
not have the sense and meaning, since the Jews extract from it. Moses
meant something very different. Their scholars also thought so in some
places, that it did not have this meaning. Therefore, they tortured them-
selves greatly in order to force the meaning, as we find in their commentator,
who is called Ibn Ezra.” I only want to suggest in the Introduction, so that
the Christians might see on what grounds Jewish belief is built, and what
kind of hair splitting that they engage in. Therefore, I will in time (God
willing) write my own book, to honor the Lord Christ our Savior, and refute
the Jewish fables. If perhaps the Lord God will be gracious, that He will
have enlightened some, who have recognized the proper truth, and learn to
worship the Lord Christ in the spirit and the truth.

The other reason for publishing this Jewish Bible is this. It is not to be
hoped at this time that the poor, pitiful Jewish people might be helped, but
they might again turn to Holy Scriptures, and study them earnestly, wherein
they might also know the Lord Christ, as is shown in John, 5. Search in the
Scriptures, they testify on my behalf.# I consulted carefully and with much
advice with several good hearted people who contributed financially to pub-
lish this Bible, so that perhaps the ordinary person, who has been misled by
the rabbis, and through this might be caused to read the Bible more, and
might become more removed from other books of fables and lies. Even
though I would rather see that they would read other Bibles that are better,
and which we have in our times (God be praised). However, unfortunately
[ know all too well the stubbornness of this poor, pitiful people, who do
not read what is not made in their script.8! It is forbidden by their rabbis to
read anything other than their books. May they soon be helped with this.
However, in addition one sees how frighteningly the Lord God punished
and tormented them, that not even He could make them properly under-
stand the Holy Scriptures. Rather, He has also withdrawn the means
through which they might come to the proper understanding. They are in-
deed called Hebrews, but no people under the sun has a poorer understand-
ing of the proper Hebrew language, where and how it should be utilized.
They think that they have done propetly, but they are completely wrong in

79 Perhaps a reference to Abraham Ibn Ezra’s comment on Exodus, 34:26.

80 John, 5:39.

81 A reference to the well-known idea that Jews in the early modern period did
not normally read works in the Latin alphabet. It was called “galokhes” |Christian
clerical script].
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that they explicate the Bible word for word in the order that the words are
found, and do not deviate from the words, as others do. It is a great sin not
to remember that it is the Holy Spirit that wants to lead them to the true
and proper meaning, more than the order of the words. In addition, these
impoverished people do not hurry to disentangle themselves from words
and the simple text and natural order, to where the text wants to push them,
and the matter wants to allude to Christ. Here what their rabbis have de-
vised and commented on must carry more weight than God’s word, text,
regulation, and circumstance that demand the contrary. Take an example
from Genesis, chapter, 49, it is written in the prophecy of Jacob. “The scepter
shall not depart from Judah, nor the ruler’s staff from between his feet, until Shiloh comes
and the obedience of the peoples is his,®? which is spoken about so much. The
scepter of Judah will not be stolen, nor the mastery from his feet, until the
Hero (this is Christ) comes, and the people will depend on him, etc. With
this saying, the holy ancestor Jacob wanted to show that everything relating
to the scepter, that is, the power and authority will cease in Judah when the
Messiah will be present. When they are shown it, they torture and twist it,
so that they cannot recognize the truth. The scepter will not be withdrawn
from Judah or from the master’s feet forever, when Shiloh will come, etc.
The word Un#B? must never mean eternal and K478 when, for them, con-
trary to all grammatical and natural understanding of this word, as all
scholars and those with experience with this language well know that it is
not found and is incorrect, how they play with and engage in trickery with
the Holy Scriptures. They tear it out of its natural, proper and plain meaning
by force. God gives it to them to recognize it and punishes them because
of this, but I think that they are well punished, that they must guzzle such
filth, excrement, and liquid manure. They did not want to rely on the pure
clean waters, that they could have from the flow of the living fountain,
about which Jeremiah speaks in chapter, 2.8 You should also know dear
reader that the Jews have a custom, to read a section from one of the proph-
ets in their synagogue every Sabbath. They call it the Haftorah Haphtara.
This is a separate section about which they first read when their other songs
and prayers are ended and they are ready to go home from the synagogue.
There are 52 sections, since they have divided the Five Books of Moses into

82 Genesis, 49: 10. This passage is in Hebrew in the German text.
83 In the margin the word is transliterated, A4.

84 In the margin the word is transliterated, Chu.

85 A reference to Jeremiah, 2:13.
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52 portions and they read one every week. They have also divided the
Prophets. They take a section from a prophet that they think the material is
related to the portion that is read. This Haphtorah, as they call it, has been
placed at the end of the book, so that one might see how the Jews dealt
with the Prophets. The greatest and most important read the section of the
prophets, without any result or explanation. It is nothing other than a mute
and empty groaning wisdom, and remains a silent groaning. There is no-
body who preaches or explains, so that the ordinary person might be im-
proved through this. In summary, like in the Papacy, a verse or a piece from
the Gospels and Epistles of the Apostles were taken and twisted in the choir
in the foreign Latin language, without any product that the ordinary people
had read or sung. With this, they thought that they had fully understood it.
The Jews also behave in this way with the Holy Scriptures. However, with
this, see how Satan himself is found in all places, and how he misleads the
whole world, with one kind of knowledge. So, a stranger might think, why
have I had this Bible printed in the Jewish script, and with their cursive that
is their custom when they write Yiddishr8 He should know that I have not
published this for the ordinary person, but for the one who is learned and
understands, several of whom have desired this from me. On account of
my desire that others should also become accustomed to reading this script,
I have added a report and Instruction. I ask every reader of this book that
they should consider this, my work, positively, and pray to God the Lord
for me, that I serve for His honor and praise to establish His holy Church,
with the help of His Grace and constant help always to faithfully be able to
promote it. And in the end, the talents that He commanded me and en-
trusted to me, may I return it with much usury and usefulness, amen.%’

[The Introduction continues with another two and a half pages that are
a tutorial on how to read the Hebrew alphabet and the Yiddish language.
This is a common feature of many Christian Hebraist books that discuss
Yiddish texts in the sixteenth century.8]

3

86 The word in the original is “deutsch”, meaning Yiddish in this case. The cursive
is the Ashkenazi cursive called Mashkit or also called wesberteitsh [women’s script],
which was reserved for books in Yiddish.

87 This last verse is an allusion to the story of the servant and the talents in Mat-
thew, 25:14-30.

88 For a study of these Introductions see, FRAKES, The Cultural Study of Yiddish
(note 19).
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