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Kirchliche Chronik

Aus dem Communiqué der Internationalen
Altkatholischen Bischofskonferenz (IBK) anlisslich ihrer
Sitzung 2013 in Kénigswinter/D vom 3.-7. Mirz 2013

Die Altkatholische Bischofskonferenz tagte im Arbeitnehmer-Zentrum Konigs-
winter (AZK) in Deutschland. Die Sitzung wurde mit einem Festgottesdienst in
der Namen-Jesu-Kirche in Bonn eréffnet. Die Predigt hielt der Utrechter Erzbi-
schof Dr. Joris Vercammen, der den Vorsitz der Konferenz innehat.

Der in den letzten Jahren intensiv mit der Kirche von Schweden gefiihrte Di-
alog geht seinem Abschluss entgegen. Wenn der Abschlussbericht mit seinen ek-
klesiologischen Ubereinstimmungen und Folgerungen von den beteiligten Kir-
chen genehmigt wird, wiire eine «Kirchengemeinschaft» moglich. Auch haben die
altkatholischen Bischofe mit Freude vom Fortschritt des Pridialogs mit der indi-
schen Mar-Thoma-Kirche Kenntnis genommen, der nun als Dialog fortgesetzt
wird.

Im Kontext der internationalen Zusammenarbeit — insbesondere im Hinblick
auf die diesjihrige Vollversammlung des Weltkirchenrates in Busan (Korea) —
wurde intensiv das Papier «Gemeinsam fiir das Leben: Mission und Evangelisa-
tion in sich wandelnden Kontexten» diskutiert. Die inhaltliche Stossrichtung und
die Aufnahme verschiedener theologischer und kirchlicher Traditionen wurden
grundsitzlich begriisst. Zugleich erfordert dies aber auch noch kulturelle Konkre-
tisierungen.

Seit drei Jahren arbeiten die Bischofe intensiv an einer neuen Finanzstruktur,
um die Finanzen transparenter zu machen und das vorhandene Defizit zu decken,
das 2011 noch iiber 12000 Euro betrug und durch einen Sonderbeitrag der nieder-
lindischen Kirche ausgeglichen wurde. Fiir die verschiedenen Aufgaben gibt es
nun klar definierte Budgets, die nicht {iberschritten werden diirfen. Ausserdem
wurden die Mitgliederbeitrige angepasst. Auf diese Weise ist es erstmals gelun-
gen, fiir 2013 ein ausgeglichenes Budget zu verabschieden.

Ferner wurde der Bericht des niederldndischen Kongresskomitees entgegen-
genommen. Vom 18. bis 21. September 2014 wird in Utrecht der 31. Internatio-
nale Altkatholikenkongress stattfinden. Das Thema ist «Steh auf und geh» und
beruht auf der biblischen Geschichte von der Taufe des Athiopiers in Apostelge-
schichte 8. Wihrend des Kongresses wird auch die 125-Jahr-Feier der Utrechter
Union stattfinden. Alle Kirchgemeinden werden mit einer Arbeitsbroschiire zur
Vorbereitung eingeladen. Der Kongress soll vor allem ein Ort der spirituellen
Begegnung fiir alle Altkatholiken/innen und Interessierte sein.

Im Kontext der bereits im letzten Jahr begonnenen Reflexion iiber den «Stin-
digen Diakonat» wurde beschlossen: Die Spendung des Sakramentes der Kran-
kensalbung ist der Priesterin/dem Priester vorbehalten. Die Bischofe der Utrechter
Union koénnen in ihrem Bistum andere Formen der Krankensalbung ohne Absolu-
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tion — in der Seelsorge oder in speziellen Gottesdiensten — aus pastoralen Griinden
gestatten, und sie miissen dariiber die IBK informieren. Das Sakrament der Ehe
kann nur von einer Priesterin oder einem Priester gespendet werden und nicht von
Diakonen und Diakoninnen.

Die niichste Sitzung der IBK findet im April 2014 in der Schweiz statt.

Amersfoort/Bern, Mirz 2013 Homepage der Utrechter Union

Zwei assoziierte Professoren am Departement fiir Christkatholische
Theologie der Universitiit Bern

Der altkatholische Theologe Prof. em. Dr. Klaus Rohmann (Attendorn D) wurde
auf Beschluss des Departements fiir Christkatholische Theologie der Universitiit
Bern ab 1. Mirz 2013 fiir drei Jahre als adjunct researcher assoziiert. Der neue
assoziierte Professor ist seit 2004 Redaktionsmitglied der IKZ und arbeitet mit
den Dozierenden des Departements auf dem Gebiet theologischer Forschung zu-
sammen. Prof. Rohmann ist der zweite assoziierte Forscher am Departement. Vor
ihm wurde im November 2011 der neuseelindische anglikanische Theologe Prof.
Dr. Dr. Douglas Pratt (Waikato Universitiit) zu dieser von der Universitiit Bern neu
eingefiihrten Funktion ernannt. Mit ihm wurden 2011 und 2012 international be-
setzte Konferenzen iiber «Interreligiose Beziehungen und 6kumenische Fragen»
(IREI) organisiert. AB

Abschluss des theologischen Dialogs zwischen der Utrechter Union
der Altkatholischen Kirchen und der Kirche von Schweden

2005 wurde von der Internationalen Altkatholischen Bischofskonferenz (IBK)
und der Kirche von Schweden vereinbart, einen offiziellen Dialog zu fiihren mit
dem Ziel, zu kliren, ob eine Art von kirchlicher Gemeinschaft moglich bzw. (etwa
von Joh 17,21 her gesehen) gefordert ist. Eine Dialogkommission — unter dem
gemeinsamen Vorsitz des fritheren Bischofs von Stringniis, Dr. Jonas Jonson, und
des Bischofs von Haarlem, Dr. Bert Wirix bzw. nach dessen Tod Dr. Dirk Jan
Schoon — hat sich von 2005-2013 auf insgesamt 13 Sitzungen in Schweden bzw.
in den Niederlanden und der Schweiz getroffen. Dabei ist ein rund 60-seitiger Text
entstanden, der nun unter dem Titel «Utrecht and Uppsala on the Way to Commu-
nion. Report from the official dialogue between the Old Catholic Churches of the
Union of Utrecht and the Church of Sweden» den Kirchenleitungen zur weiteren
Beschlussfassung gemiiss den geltenden Ordnungen vorgelegt wird. — Der Text,
der auch ins Deutsche iibersetzt wird, soll spiter in der IKZ vorgestellt werden.

UvA
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Zweite theologische Konsultation zwischen der Mar-Thoma-Kirche
und den Altkatholischen Kirchen der Utrechter Union

Die von der Internationalen Altkatholischen Bischofskonferenz (IBK) und der
Malankara Mar Thoma Syrian Church vereinbarten Gespriche sind vom 1. bis
6. Oktober 2012 im romisch-katholischen Bildungshaus St. Hippolytus in St. P6l-
ten (Osterreich) fortgesetzt worden (vgl. IKZ 102, 2012, 315-320). Die beiden
Delegationen haben ihre Ergebnisse als eine weitere Gemeinsame Erklédrung for-
muliert, und zwar zu drei Themenbereichen, die aufgrund unterschiedlicher theo-
logischer Traditionen und kirchlicher Praxis beide Seiten zu klidrenden Stellung-
nahmen herausfordern. Die Erkldrung, benannt nach dem Tagungshaus, sei im
Folgenden dokumentiert. UvA

The Hippolytus Statement
0. Introduction

The commission for dialogue between the Mar Thoma Syrian Church and the Old
Catholic Churches of the Union of Utrecht met for its second consultation in
St. Polten, Austria, from 1-6 October, 2012. In the context of shared prayer and
the celebration of the Eucharist, three topics were addressed and discussed: Scrip-
ture and tradition, Christology (and in that context Mariology), and the question
of the remembrance of the departed and the saints. Bishops and theologians of
both churches gave presentations on each of these topics. The participants appre-
ciated the inspiring papers and fruitful discussions, which not only fostered mutu-
al understanding of each other’s theology, but also deepened the joint reflection on
the manifold richness of the mystery of God.

Agreement in the faith could be reached on all three topics, while respecting
the particular and historically grown traditions of both churches. In order to appre-
ciate both these traditions and the agreement that was reached, in this statement,
brief sketches of the respective traditions’ positions will be offered as well as a
formulation of the consensus that was reached. The delegation of the Mar Thoma
Syrian Church consisted of The Rt. Rev. Dr. Zacharias Mar Theophilus Suffragan
Metropolitan (co-chair), The Rt. Rev. Dr. Isaac Mar Philoxenos, and The
Rev. Prof. Dr. K. G. Pothen; the delegation of the Old Catholic Churches of the
Union of Utrecht consisted of The Rt. Rev. Dr. John Okoro (co-chair), The Rev.
Dr. Adrian Suter, and The Rev. Prof. Dr. Peter-Ben Smit.

1. Scripture and Tradition

The topic of Scripture and tradition was discussed on the basis of papers read by
Bishop Dr. Isaac Mar Philoxenos and the Rev. Prof. Peter-Ben Smit. The commis-
sion agreed that both churches were in agreement with regard to this topic.

324



Kirchliche Chronik

1.1 The Perspective of the Mar Thoma Syrian Church

The Mar Thoma Syrian Church has made a long journey of 2000 years and the
Church has had relationships with interpretative traditions, primarily with the East
Syriac liturgical tradition from the early centuries, and later with the Antiochene
liturgical tradition beginning from the 17 century. The Bible was read and inter-
preted during the Eucharistic celebrations all along in its history. The Church
came into contact with the Anglican missionaries from the 19 century. The Re-
formation which began in the 19 century was an effort to cleanse the church in
its faith and practice on the basis of the Scriptures.

The constitution of the Mar Thoma Syrian Church states that it accepts “the
Holy Bible consisting of the sixty-six books™ as they are “comprised in the Old
and New Testaments as the basis of all matters of doctrine and faith.” The consti-
tution also affirms the importance of feasts and fasts, which is clearly taken from
the East and West Syriac liturgical traditions. Since the reformation beginning
from 1836, feasts and fasts which pertained to the life of our Lord Jesus Christ
alone have been celebrated. In its ordination service the Mar Thoma Syrian Church
entrusts the apostolic faith and tradition to those ordained to the ministry of the
church. Thus, the importance of the interpretative traditions and apostolic faith is
affirmed in the church. The position of the Mar Thoma Syrian Church is expressed
eloquently in the following intercession taken from the Liturgy of Holy Qurbana:

O Lord, we remember the heritage with which you have entrusted us, the la-
bors of St. Thomas, Apostle of India, and of all the fathers, who passed on to
us intact your word and doctrines and through whose care and nurture we now
stand before you. Grant us grace that we may steadily adhere to the truth of
this Gospel and faithfully pass on our trust to our children.

However, the Scriptures are taken to be authoritative for determining, correcting,
and forming right faith and doctrine.

1.2 The Perspective of the Old Catholic Church

The Old Catholic Church takes its name from its orientation towards the witness
of the “Ancient Church” and has sought to renew its faith and order through a
process of a continuous return to the sources. In this process, the return to the
Scriptures and the Fathers of the Church has been of preeminent importance. In
particular, this long process has led the Old Catholic Church to reform its life and
doctrine in multiple ways. In doing so, the Old Catholic Church, stemming from
the Latin tradition, has taken recourse to sources from the Eastern and Oriental
traditions as well, seeking to do justice to the full witness of the Ancient Church.

Already at an early stage, this led to both the recognition of the authority of
the original text of the Scriptures and an emphasis on their availability in the ver-
nacular. Also, the relationship between Scripture and tradition was reconsidered
on the basis of the witness of the Ancient Church, leading to an understanding of
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the Holy Scriptures “as the primary rule of Faith” and the acknowledgement that
“Scripture is understood within the tradition, but the tradition preserves its purity
and the criterion of its truth through Scripture and from the content of Scripture.”
Handing on the tradition of the Church is for the Old Catholic Church an ongoing
process of the reception and re-reception of the faith, inculturating it for every
generation anew; within the Church, the ordained ministry has a preeminent re-
sponsibility in this respect.

1.3 Agreement on Scripture and Tradition

Both Churches can agree on the following and consider it to constitute agreement
in the faith on this point.

1) Both churches recognize the Holy Scriptures of the Old and New Testa-
ments as the heart of the tradition on which the Church’s witness is based and by
which it is measured. Both churches identify with the statement that the Holy
Scriptures are “the basis of all matters of doctrine and faith” (Constitution of the
Mar Thoma Syrian Church, I) and the statement that the Holy Scriptures are the
“primary rule of faith” of the Church by which all matters of faith and order are
measured (Thesis 9 of the 1874 Bonn Reunion Conference).

2) Both churches understand the Scriptures as a whole to be the authentic
witness to God’s self-revelation through the divine Word, incarnate in the Lord
Jesus Christ. In the Scriptures, God speaks to humankind in human language. —
The Scriptures are God’s Word in human words.

3) Both churches read Scripture in the context of the Spirit-led life of the
Church and hence of its tradition. In the life of the Church the Scriptures are inter-
preted for each generation anew and insights from earlier generations, especially
from the Fathers of the Church and the conciliar tradition, are indispensable for
the understanding of the Scriptures. It is an essential part of the mission of the
Church to receive the faith, witnessed to by Scripture and tradition, anew in new
contexts and inculturate it afresh. Both churches understand the process of recep-
tion to be Spirit-led and open-ended. Differences in the interpretation of Scripture
and tradition can result from different processes of inculturation in diverse con-
texts and do not need to be mutually exclusive, but can be complementary and
enriching.

4) Both churches adhere to different canons of the Old Testament: the Mar
Thoma Syrian Church adheres to the canon of the Hebrew Bible and the Old
Catholic Church adheres to the canon of the Septuagint. They both recognize,
however, that both of these canons have venerable histories and origins. Also, both
churches concur that the so-called “deuterocanonical” books (or “anagignosko-
mena’’) are “not of the same canonicity as the books contained in the Hebrew
Canon.” (Thesis | of the 1874 Bonn Conference on Christian Unity; Orthodox —
Old Catholic Dialogue, 1.2).
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2. Christology

Christology, and in that context also Mariology, was discussed on the basis of
papers read by the Rev. Prof. Dr. K. G. Pothen and the Rev. Dr. Adrian Suter. The
consultation was able to conclude that both churches essentially share the same
faith with regard to both of these topics.

2.1 The Perspective of the Mar Thoma Syrian Church

Several churches in the Syriac tradition did not involve themselves with the Chris-
tological controversies of the early centuries. The non-Chalcedonian churches in
Oriental Christianity did not receive Chalcedon and were content with the under-
standing that they have one Lord Jesus Christ who is both fully divine and fully
human. The Mar Thoma Syrian Church affirms the divinity and humanity of one
Lord Jesus Christ, which is the mystery of the one incarnate Christ. Incarnation,
which is a mystery, reveals the mystery of the triune God. Revelation of God is
both unfolding and hiding the nature of the triune God at the same time. The pur-
pose of incarnation is the redemption of humanity and the entire creation, by re-
ceiving and appropriating the way of redemption revealed in the incarnate Jesus
Christ. :

2.2 The Perspective of the Old Catholic Church

The Old Catholic Church received the faith of the Ancient Church through the
Latin tradition of the West. It is part of its tradition to confess its faith in Christ
following the definitions of the conciliar tradition, including the Council of Chal-
cedon. At the same time, in the theological tradition of the Old Catholic Church,
a strong emphasis has been developed to focus on the soteriological essence of
doctrinal definitions, rather than on their letter and its acceptance. This also ap-
plies to Christological definitions. Accordingly, the Council of Chalcedon is seen
as providing signposts for reflection on the mystery of the divinity and humanity
of the one Lord Jesus Christ, rather than defining one particular Christology with
one normative terminology. In doing so, Old Catholic theologians share in the
broad ecumenical re-reception of this council.

2.3 Agreement on Christology

1) As was already recognized in the Santhigiri Statement, both churches confess
“the faith of the early Church with the words of the Nicene-Constantinopolitan
Creed (without the ‘filioque’), while jointly recognizing the first three ecumenical
councils (Nicea I, Constantinople I, Ephesus). Thus, with the church of all the
ages, we confess our faith in the Lord Jesus Christ,
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the only begotten son of God, begotten of the Father before all world, Light of
Light, very God of very God, begotten not made, being of one substance with
the Father, by whom all things were made, who for us men and for our salva-
tion came down from heaven and was incarnate by the Holy Spirit of the vir-
gin Mary, and was made man.

With the Mar Thoma Syrian Church, the Old Catholic Church rejoices in confess-
ing the mystery of Christ being ‘fully divine and fully human.”” The same state-
ment also retained that “a difference between the two churches consists in the fact
that the Old Catholic Church understands this mystery following the tradition and
language of the Council of Chalcedon, whereas the Mar Thoma Syrian Church
does not”. Therefore, it was placed on the agenda of this consultation.

2) The consultation could benefit from the work of earlier theological consul-
tation on the topic of Christology between Chalcedonian and non-Chalcedonian
churches, in which much agreement has been reached already and in which a
re-reception of the Council of Chalcedon is taking place. In particular, the dia-
logues between the Mar Thoma Syrian Church and Churches of the Anglican
Communion are of relevance. In this context, the Church of England acknow-
ledged that the Mar Thoma Syrian Church’s “statement of understanding of the
Nicene Creed had removed all suspicion of lingering Nestorianism™ and that for
the Church of England to take further action towards the Mar Thoma Syrian
Church “would have no implications for relations either with Chalcedonian or
non-Chalcedonian Orthodox.”!

3) The discussion was also greatly helped by the recognition that the Mar
Thoma Syrian Church was not involved in the Council of Chalcedon, nor took
sides in the surrounding and ensuing debates.

4) Furthermore, a long-standing tendency in Old Catholic and Mar Thoma
Syrian theology to focus on the reception of the essence, rather than the letter of
conciliar decisions, and a reluctance to repeat theological controversies of the past
in contemporary theology, provided a basis for rapprochement. In receiving past
theological insights and ecclesial teaching, the focus should be on the intention
and soteriological concern underlying them, rather than on the letter of what has
been transmitted. Accordingly, both churches take a dynamic view of reception
and a hermeneutical approach to the past. This approach also received broad rec-
ognition in recent ecumenical dialogue.

5) Thus, both churches can together receive the faith of the Ancient Church,
confessing the mystery of the one Lord Jesus Christ as being both fully divine and
fully human. The Lord Jesus Christ is one, just as the work of redemption is one.
At the same time, his divinity does not diminish his humanity, nor exists his hu-
manity at the expense of his divinity. Therefore, both churches reject one-sided

I See the Faith and Order Advisory Group of the Board for Mission and Unity
of the Church of England, The Church of England and the Mar Thoma Church (s. |,
1974), p. 2.
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Christologies that emphasize one of these two aspects of Christ to the detriment
of the other, both in history and in ongoing contemporary theological reflection.

6) In the context of the faith in Christ and the mystery of the incarnation of the
divine Word, also theological reflection on Mary has its place, given that we be-
lieve in “Jesus Christ, our Lord and Savior, the Word of Life, God Incarnate of the
Blessed Virgin Mary” (Liturgy of Holy Qurbana). Following the Council of Ephe-
sus, both Churches rejoice in the remembrance of Mary, the Mother of our Lord,
“who was born of the Virgin Mary for the life and salvation of all mankind” (Lit-
urgy of Holy Qurbana). Both churches remember Mary as the chosen one, whose
“yes” to God and whose identification with her Son’s suffering are exemplary for
the life of every Christian. Also, both churches stand united in rejecting all tenden-
cies to give Mary an independent soteriological status.

3. The Remembrance of the Departed and the Saints

The third topic of the consultation concerned the remembrance of the faithful
departed and the understanding and role of saints in the life of the church. A paper
on this subject was presented by the Rev. Prof. Dr. Peter-Ben Smit and a joint
presentation was offered by the members of the Mar Thoma Syrian delegation.

3.1 The Perspective of the Mar Thoma Syrian Church

The Mar Thoma Syrian Church recognizes the apostles, preachers, the evange-
lists, martyrs, the confessors, and all the saints. They are remembered for their
faith and their exemplary life of devotion to God as revealed in Jesus Christ. The
Church acknowledges their influence on the faith community and prays that the
present generation will emulate their life and example. The liturgy affirms the
Church as a mystical body, a unity of the church in the present and all the faithful
departed. The Church also affirms that God will raise and gather all the faithful
departed on the last day to inherit the heavenly kingdom.

3.2 The Perspective of the Old Catholic Church

The Old Catholic Church views the church as the “communion of saints”, consist-
ing of those that have been called by God, are brought into fellowship with God
through baptism, and are being sanctified by God. The Old Catholic Church grate-
fully remembers those saints in whose life and death the power of God’s love has
become manifest in a particularly intense and clear way. Whenever such saints are
remembered, however, the church does not praise them, but God, whose trans-
forming love for humankind and all of creation has reached its goal in them.
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3.3 Agreement on the Remembrance of the Departed and the Saints

I) In the Santhigiri statement, substantial agreement with regard to the commun-
ion of the saints was already formulated:

Both Churches agree on the identity of the communion of all the faithful as
“saints.” Both churches understand the “communion of saints” as consisting
of the church on earth, the faithful departed, and the eschatological church
(“church militant, church expectant, church triumphant”). Beyond this, out-
standing faithful are recognized and treasured in both Churches and “‘the
mother of our Lord, the Blessed Virgin Mary”, “the holy prophets, the apos-
tles, the preachers, the evangelists and the martyrs, the confessors and all the

saints” (Liturgy of Holy Qurbana, p. 33) are commemorated in the liturgy.

The same statement also noted that both churches have different practices with
regard to the faithful departed and the saints. It further described the Old Catholic
practice of the remembrance of the departed and the saints as being “theological-
ly qualified” and noted that the difference does not touch the fundamentals of the
faith.

2) The following theological qualification of Old Catholic practice of remem-
bering the faithful departed in the liturgy was discussed and deemed in accordance
with the Scriptures. When the faithful departed are remembered in the liturgy, this
is an expression of the communion of all the faithful in Christ that cannot be des-
troyed by death. By remembering the faithful departed before God and asking God
to remember them, the biblical notion of “remembrance” is taken up. Such re-
membrance goes beyond merely “thinking of”, but involves the renewed presence
of those remembered (example: the Eucharistic anamnesis). When God, accor-
ding to his free judgment, remembers the departed mercifully, he grants them life
eternal. This is the core of the remembrance of the departed, whose salvation does
not depend on any prayer by the Church, but only on the unmerited grace that is
received through Christ’s unique work of salvation.

3) Keeping this in mind, both churches can recognize their faith in an interces-
sion from the joint Mar Thoma Syrian — CSI — CNI liturgy that mentions both
remembrance and recognizes dependence on God’s grace:

Lord, we thankfully remember the faithful departed, and pray that you raise
and gather all the faithful and grant that we may be counted worthy of enter-
ing your presence and be gathered into your heavenly kingdom.

4) In the celebration of the liturgy, both churches share the experience and convic-
tion that the church on earth is united with the worship of the heavenly commun-
ion of saints, as part of the mystical body of Christ. Both churches rejoice in being
part of the “great cloud of witnesses” and give God thanks for the lives and works
of His saints, while praying to be given the grace to emulate their life and example,
in the hope of being united with all the saints in God’s kingdom when Christ
comes in glory. For this reason, the saints (apostles, evangelists, martyrs, etc.) are
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commemorated in the liturgy and the life of the Church. In the Old Catholic
Church, this remembrance is done through the various senses that have been given
to human beings, from which e.g. the use of images results. This practice is not
shared by the Mar Thoma Syrian Church, but the theological intention — remem-
brance and giving God thanks for his saints — is the same. Both churches vehe-
mently reject any worship of saints or holy objects. We worship not the creature,
but the creator alone.

5) Based on the strong sense that the church on earth is united with the church
triumphant, the Old Catholics also know of one further kind of prayer that involves
saints: requests made to saints to pray for the church militant. While this practice
is not shared by the Mar Thoma Syrian Church, the underlying notion of the unity
of all members of the mystical body of Christ is part of its tradition as well. Both
churches also confess that salvation is always God’s free and gracious act medi-
ated through Christ alone. Saints are not seen as additional mediators, nor are they
considered as offering more efficacious prayers than the church militant, nor are
they worshiped in any way. In line with this, both churches reject any practices or
doctrines that would suggest this.

4. Concluding Considerations

The members of the consultation respectfully submit this common statement to
the Episcopal Synod of the Mar Thoma Syrian Church and the International
Bishops’ Conference of the Union of Utrecht of the Old Catholic Churches for
their consideration. We hope to have assisted, by the grace of the Holy Spirit, in
discovering more aspects of the unity in the faith of our churches and look forward
to continuing this ecumenical journey.

As agreed by:

The delegation of the Mar Thoma Syrian Church

The Rt. Rev. Dr. Zacharias Mar Theophilos Suffragan Metropolitan (co-chair)
[Chengannur, Kerala]

The Rt. Rev. Dr. Isaac Mar Philoxenos [Chennai (Madras), Tamil Nadu]

The Rev. Dr. K.G. Pothen [Kottayam, Kerala]

The delegation of the Old Catholic Churches of the Union of Utrecht
The Rt. Rev. Dr. John Okoro (co-chair) [Vienna A]

The Rev. Prof. Dr. Peter-Ben Smit [Amsterdam NL]

The Rev. Dr. Adrian Suter [Bern CH]
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Bischofsweihe in Portugal

Am 25. April 2013 wurde in der Sankt-Paulus-Kathedrale in Lissabon Jorge Pina
Cabral in Anwesenheit von iiber 400 Glidubigen zum Bischof der Lusitanischen
Katholisch-Apostolisch-Evangelischen Kirche in Portugal (Igreija Lusitana
Catolica Apostolica Evangélica) geweiht. Die Weihe vollzogen unter dem Vorsitz
seines Vorgingers Fernando Soares neun weitere Bischofe aus den (anglikani-
schen) Kirchen von Irland, England, Brasilien, den USA (Episkopalkirche) und
der Spanischen Reformierten Bischoflichen Kirche (Iglesia Espanola Reformada
Episcopal) sowie der Altkatholischen Kirche der Utrechter Union, vertreten durch
Bischof John Okoro (Wien). Der im November 2012 auf der 94. Session der Bis-
tumssynode zum Bischof gewihlte 46-jihrige Geistliche war seit 1997 im Norden
des Landes im priesterlichen Dienst seiner Kirche. Er hat Abschliisse in Sportwis-
senschaft und Theologie von der Katholischen Universitit in Porto. Jorge Pina
Cabral ist nach Anténio Ferreira Fiandor (1958), Luis Rodrigues Pereira (1962)
und Fernando da Luz Soares (1980) der vierte Bischof seiner Kirche. Seine Pre-
digt stellte er unter das Wort «Seid heilig, denn ich bin heilig» (1 Petr 1,16).

Die Bischofe der Utrechter Union vereinbarten 1965 auf der Grundlage der
Bonner Vereinbarung von 1931 kirchliche Gemeinschaft mit der Philippinisch
Unabhiingigen Kirche (Iglesia Filipina Independiente) und den beiden genannten
Kirchen in Portugal und Spanien. Diese gehoren seit 1980 als «extraprovincial
dioceses under the metropolitical authority of the Archbishop of Canterbury» zur
Anglican Communion; Letzterer delegierte als seinen Stellvertreter den anglika-
nischen Erzbischof von Dublin und Primas von Irland, Michael Jackson. Die
Kirche von Irland hat die Lusitanische Kirche seit ihrer Konstituierung in den
1880er-Jahren immer wieder unterstiitzt; es waren auch anglikanische Bischofe
aus Irland, den USA und Brasilien, die 1958 den ersten Bischof ordiniert hatten.

UvA

Schisma in der PNCC

Der Prime Bishop der Polish National Catholic Church in Nordamerika (PNCC
— Union of Scranton) Anthony Mikovsky hat im Einvernehmen mit den tibrigen
US-Bischofen der PNCC Bischof Sylvester T. Bigaj, Ordinarius der Canadian
Diocese der PNCC, am 7. Januar 2013 abgesetzt. Vorgeworfen wird ihm eine
Verletzung der Verfassung, da er im Jurisdiktionsbereich der Polnisch-katholi-
schen Kirche spalterische Aktionen unterstiitzt oder durchgefiihrt habe. Man wird
wohl u.a. an seine in der schismatischen, von Pfr. Tomasz Rybka (OPR = Orden
von Port Royal) geleiteten Gemeinde Guter Hirt in Warschau vorgenommene Or-
dination von Diakonen und an die Ernennung Rybkas zum bischoflichen Vikar zu
denken haben (vgl. IKZ 99, 2009, 207f.; 102, 2012, 233f.); moglicherweise wird
ihm auch die Errichtung eines von ihm geleiteten Missionsdekanates («Seniorat
Misyjny Polska») in Warschau, Wroctaw und anderen Orten vorgeworfen.
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Der Synodalrat der kanadischen Didzese verdffentlichte freilich am 22. Januar
2013 eine Erkldrung, in der er sich mit grosser Mehrheit hinter Bigaj stellt und
Mikovsky Amtsanmassung vorwirft. Damit ist in der PNCC ein Schisma entstan-
den, wobei Bigaj, der im Oktober 2013 das Missionsdekanat erneut besuchte,
auch gegeniiber der Polnisch-Katholischen Kirche (PKK) allgemein giiltige Re-
geln unter Kirchen, die in Gemeinschaft stehen, verletzt. Es sei noch angefiigt,
dass zwischen den beiden Parteien in der PNCC ein schon friiher ausgebrochener
zivilrechtlicher Streit besteht, in dem es mittlerweile um finanzielle Forderungen
in Millionenhthe geht. UvA

Trennung der PNCC von Spaltergemeinde in Polen

Die Polish National Catholic Church (PNCC — Union of Scranton) hat sich vom
Administrator der Gemeinde Guter Hirt in Warschau, Pfr. Tomasz Rybka, ge-
trennt, der seit Jahren im Schisma mit der Polnisch-katholischen Kirche (PKK —
Utrechter Union) bzw. ihrem Leitenden Bischof Prof. Wiktor Wysoczanski lebt
(vgl. IKZ 102, 2012, 233 f.), und sie hat ihm verboten, weiterhin den Namen
Polnische National-katholische Kirche zu verwenden. Sie hat dabei in ihrem vom
Prime Bishop Anthony Mikovsky unterzeichneten Schreiben vom 14. August
2013 offensichtlich die Sicht der PKK iibernommen, dass Rybka die Stellung ei-
nes Gemeindeleiters bzw. seine Gefolgschaft die Liegenschaften der Gemeinde
unrechtmiissig an sich gerissen hiitte. In diesem Sinn hat zwischen der PNCC und
der PKK eine Anniiherung stattgefunden.

Die Rybka-Gruppe hat sich aber schon vorher nach einer neuen, nunmehr
dritten jurisdiktionellen Heimat umgesehen und sie im «World Council of Natio-
nal Catholic Churches» (WCNCC) gefunden; mit dieser sich als Gemeinschaft
von konservativen selbststindigen altkatholischen Landeskirchen verstehenden
Gruppe war sie schon Jahre zuvor in Kontakt (zu ihr vgl. IKZ 97,2007, 217-219).
Am 15. September 2013 wurde zwar nicht Tomasz, aber sein Vater Jerzy Rybka
(geb. 1938), im slowakischen Nitra von Erzbischof Augustin Bacinsky, und den
Mitkonsekratoren Erzbischof Anténio José da Costa Raposo (Portugal) und Bi-
schof Leonardo Beg (Kroatien) zum Bischof geweiht. Seine Gemeinschaft nennt
sich nach wie vor «Polski Narodowy Kosciét Katolicki w RP».

Es sei noch nachgetragen, dass Beg, ein friiherer Diakon der Altkatholischen
Kirche in Kroatien (Utrechter Union), ein Jahr zuvor, am 22. September 2012, in
Nitra von Bischof Ante Marian Nikolic (Kanada) und den Mitkonsekratoren Erz-
bischof Augustin Bacinsky (Slowakei), Erzbischof Anténio José da Costa Raposo
(Portugal) und Bischof Hansjorg Peters zum Bischof geweiht wurde; er steht ei-
nem «Altkatholischen Generalvikariat des hl. Method in Kroatien» vor.

Weder PNCC noch WCNCC gehdoren zur Utrechter Union. Keine der jurisdik-
tionell zu ihr gehorigen Gemeinschaften auf polnischem Boden sind Mitglieder
des Polnischen Okumenischen Rates. UvA
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