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Communiqué des Anglican Old Catholic International Co-ordinating
Council (AOCICC)

Der Internationale Anglikanisch-Altkatholische Koordinierende Rat (AOCICC)
traf sich vom 5. bis 9. März 2007 im Monasterio de Benedictinas de la Natividad
de Nuestra Senora in Madrid. Diese Sitzung war die erste nach den Feiern anlässlich

des 75. Jahrestages des Bonner Abkommens im Jahr 2006. Der Rat liess die

Ereignisse während des Jubiläumsjahres Revue passieren und reflektierte über die
daraus resultierenden Anregungen zu einem engeren gemeinsamen Leben und

Zeugnis.
Die Mitglieder sichteten die gegenwärtigen ökumenischen Dialoge, mit denen

unsere Kirchengemeinschaften befasst sind, und schlugen vor, je nach Ermessen
entweder vereint Gespräche mit gemeinsamen ökumenischen Partnern zu führen
oder Beobachter in Dialoge der anderen Schwesterkirchengemeinschaft zu
entsenden.

Dem anglikanischen und dem altkatholischen Kirchenverständnis wandten
sich drei Hauptreferate zu. Ihre theologischen Reflexionen wurden durch Berichte
über den gegenwärtigen Stand der Zusammenarbeit zwischen altkatholischen und

anglikanischen Gemeinschaften und über zukünftige engere Partnerschaften
zwischen Gemeinden beider Traditionen ergänzt. Offen wurde auch das Thema
paralleler Jurisdiktionen diskutiert; sie bestehen vor allem auf dem europäischen
Kontinent. Der Rat nahm die Entwicklung der Begrifflichkeit - Interkommunion,
full communion, sichtbare Einheit - bei der Beschreibung der Beziehung
zwischen unseren Kirchen seit 1931 zur Kenntnis und erteilte den Auftrag, an einer

gemeinsamen Erklärung zum Kirchenverständnis weiterzuarbeiten, welche auch

die missiologischen Dimensionen des kirchlichen Lebens einschliesst.
Zum vielfältigen Umgang mit den Herausforderungen, die uns die veränderte

Sexualethik in unseren Gesellschaften abverlangt, wurden erste Überlegungen

angestellt.
Der Rat freute sich über die Anwesenheit von Bischof Pierre Whalon, zuständig

für die Konvokation amerikanischer Kirchen in Europa, als Gast bei dieser

Sitzung.
Täglich feierten wir das Morgen- und Abendgebet; allmorgendlich leitete ein

Ratsmitglied die Bibelarbeit. In der Erlöserkathedrale der Spanischen Reformierten

Episkopalkirche (Iglesia Espanola Reformada Episcopal) wurde unter dem

Vorsitz von Bischof Carlos Lopez Lozano miteinander Eucharistie gefeiert, der

Rat anschliessend von der Kathedralgemeinde gastlich empfangen und bewirtet.

Madrid, 8. März 2007
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Die derzeitigen Mitglieder des AOCICC sind:
Utrechter Union der Altkatholischen Kirchen
Bischof Fritz-René Müller, Ko-Präsident; Prof. Dr. Angela Berlis, Ko-Sekretärin;
Prof. Dr. David R Holeton; Dr. Harald Rein, Bischöflicher Vikar; Dekan Dr. Dick
Schoon; Pfr. Lars Simpson (administrative Unterstützung).
Anglikanische Kirchengemeinschaft
The Rt Revd Jonathan Gledhill, Bischof von Lichfield, Ko-Präsident; the Revd
Canon Gregory K Cameron, Ko-Sekretär; the Rt Revd David Hamid, Weihbischof
der Diozöse in Europa; Frau Maryon Jägers; the Revd Dr Jeremy Morris; the
Revd Terrie Robinson (administrative Unterstützung).

The St. Martin's Statement

This report is dedicated to the memory ofBlessed + Alberto B. Ramento, ninth
Obispo Maximo of the Iglesia Filipina Independiente. martyred on 3 October
2006. prophet ofsocial justice and true friend of the people.

At the invitation of the Most Rev. Dr. Joris Vercammen, Archbishop of Utrecht
and President of the International Bishops' Conference of the Union of Utrecht, a

commission of five theologians met from 6-11 November 2006 at the Emmaus

Priory in Maarssen, The Netherlands, in the "Theological Conference on
Catholicity and Globalization." With the work of this week began a three-year
consideration of catholicity in the context of globalization. The five participants,
representing three catholic churches in full communion with one another, were the

Very Rev. Eleuterio J. Revollido of the Iglesia Filipina Independiente (IFI), the
Rev. Prof. J. Robert Wright and Prof. Marsha L. Dutton of the Episcopal Church
in the USA, and the Rev. Prof. Franz Segbers and the Rev. Dr. Peter-Ben Smit of
the Old-Catholic Churches of the Union of Utrecht. In this first meeting the group
began to formulate a report entitled "What does catholicity mean for us as sister
churches in a globalized world?"

A Eucharist celebrated by Archbishop Vercammen initiated the week's consultation.

The archbishop then met with the commission to explain his vision for its
work and his desire that these three churches explore and develop an understanding

of their common ecclesiality in the context of globalization. Papers that had
been circulated in advance by the Rev. Dr. Segbers and the Rev. Dr. Wright
provided an entry point for discussing the concepts of catholicity and globalization
and for beginning to explore their relationship.

The group began its work by identifying the specific aspects of catholicity and

globalization that required examination and discussion. Recognition of the
historical and formal differences among the three churches suggested an additional
theme - their origins in the early church, their different experiences, and their current

situations, all to be used as ways of reaching toward a fuller understanding of
catholicity. The participants agreed to consider the importance of independence or
autonomy for each of the churches, both historically and in the globalized world
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of the present. Two ecclesial models for catholicity - the Orthodox model, with
multiple autonomous churches united theologically and historically but not
administratively, and the Roman Catholic model of centralization with a papal
primacy - offered points of view for this discussion.

On the first full day of work the commission discussed the main themes and
ideas to be explored, aided by a reading and discussion of three papers: those of
Dr. Wright ("Catholicity and Globalization: A Perspective from the Episcopal
Church"), of Dr. Segbers ("Observing the Context: Effects, Logic and Practice of
Globalization"), and of Dr. Smit ("Globalization: Network Society and Christian
Responses. Past and Present"). In the course of the day five concerns emerged
as central: (1) Different ways of understanding and evaluating globalization;
(2) Globalization as a context for catholicity; (3) Political/sociological/cultural
approaches to the question of globalization and its effects; (4) An ethical approach
contrasting human greed or avarice [cupiditas] with charity or generosity [Caritas]

(e.g., 1 Tim. 6:10); (5) Different terms or images for globalization (a
networked world, various forms of empire, universalism, globalization).

This first day's work dealt centrally with globalization rather than with
catholicity, as the group attempted to conceptualize globalization alternatively as

different kinds of globalization (i.e. a multi-faceted historical process of benign
origins vs. ideologically driven political and economic domination leading
variously to increasing social and economic gaps between the rich and the poor, to a

sole concentration on market ethics, to environmental devastation, to unlimited
competition, etc.) or as a single phenomenon with both bad and good results.

Although the question remained unresolved, everyone agreed on the profound
ambiguities inherent in globalization and on the fact that all people today are implicated

within it. There is no safe space outside of globalization from which one can
attack or defend it. The churches and their members, whether they like it or not,
are all participants in globalization, linked by networks of technology, communication,

language, education, conceptual understandings, and travel as well as by
economic forces. The group agreed, therefore, that the churches' solution to
globalization may be found not in an attempt to condemn globalization as such but

by transforming it from within, using its own tools.
The group found a meaningful articulation of its own struggles with the complex

nature of globalization in the language of former Presiding Bishop of the Episcopal

Church, the Most Rev. Frank T. Griswold, who has written of globalization as "a
form of domination whereby others are made to bear the burden of our greed" and

"that highly ambiguous reality which is perceived as both curse and blessing." He

has also recognized the place of the Anglican Communion in the globalized world

as "part of a vast web of relationships [W]e are 'members of one another'...

across the world, our global village" <www.EpiscopalChurch.org>, 1 May 2000

and 16 July 2002). Words from the installation sermon of the Most Rev. Katharine

Jefferts Schori, the new Presiding Bishop of the Episcopal Church, calling for a

world in which all are fed, all housed, all healed in God's own shalom, also spoke

to the group's inquiry into the devastating consequences of globalization.
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After a second morning of discussion of globalization and catholicity, the

participants traveled into Utrecht to meet with Dr. Hielke Wolters and Ms. Greetje
Witte-Rang, respectively director and research fellow of Oikos, an ecclesiastical
think tank. The afternoon's conversation provided helpful new information about
the endeavor of Oikos to address the economic problems of globalization and to
transform rather than defeat it, recognizing the impossibility of attempting unilaterally

to reject globalization when all are part of the globalized world. Many of
the themes and topics that had been discussed during the commission's early
sessions reemerged in the Oikos discussion, including the significance of the various
terms for globalization, the relationship of economic globalization to the other
kinds of global networks that encircle the world, the way those who possess

power drive the engine of global development, and some ways of transforming the

networks from within.
Both Dr. Wolters and Ms. Witte-Rang spoke at some length about their view

that public discussion and political/social participation are fundamental ways of
transforming the forces of globalization. Ms. Witte-Rang noted that among the

difficulties facing those who seek to affect global forces in a socially positive way
are people's resistance to taking steps that will be costly to them and the increasing
individuation and pietistic devotion of those who withdraw rather than taking the

active role required for social and economic change. Dr. Wolters emphasized the

necessity that Christians recognize themselves as bound to one another as members

of the Body of Christ.
On the third day the commission focused on a paper by Fr. Revollido about the

present danger experienced by himself and other leaders of the IFI who have spoken

out against the consequences of globalization for the people of the Philippines.

The recent murder of the ninth Obispo Maximo of the IFI, Alberto B. Ra-

mento, and the death threats that have even more recently forced Fr. Revollido to
leave the seminary where he is rector, to go into hiding, and then to flee the country

contributed significantly to the group's recognition of the urgency of the

churches' response to globalization. Fr. Revollido's paper provided an eloquent
reflection on the history of the IFI as it has sought to resist the deleterious effects

of globalization, understanding the mission of the church as koinonia, "in which

everyone is included to experience life in its fullness" and called "to realize an

effective ministry for the sake of the kingdom."
Fr. Revollido's paper also offered a thoughtful consideration of catholicity as

understood by the IFI and recorded in that church's documents. Catholicity, he

wrote, includes among its characteristics "recognition and respect for all human

beings as children of God," "subscribing to the faith handed over by the apostles,"
a grounding in the Word of God, "preaching God's love to the world," and "being
nourished and sustained in the Eucharist." His articulation of the Eucharist as the

embodiment of catholic theology was particularly valuable for the group's work:
The Holy Eucharist as a Sacrament is one venue for God's people to do what

is just, to show constant love, and to live in humble fellowship with God (Micah
6:8). It is a venue in which to remember the passion, death, and resurrection of our
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Lord, and it is an occasion to remember like our Lord Jesus Christ to be broken in
pieces and to be of service and sustenance to others.

In its discussion of Fr. Revollido's paper the group identified questions requiring

further consideration. A major concern was the need for prophetic witness and
advocacy on behalf of peoples adversely affected by the process of globalization;
is "the preferential option for the poor" an appropriate expression of this concern?
How do catholicity and Eucharistie community express these concerns and
contribute to the ability of churches in the catholic tradition to make a difference for
those in suffering and need?

As the week drew to an end the delegates designed four steps for continuing
work, agreeing on the various elements to be explored in preparation for the fall
2007 meeting, to be hosted by the Episcopal Church in New York City.
1. An ecclesiological and historical survey of the development of catholicity in

the early church, considering patristic writers' use of the word, the development

and functional understanding of, e.g., episcope, orthodoxy, synodality.
koinonia, and diocesan structures. This survey may allow examination of the

catholicity of the church in the historical, political, and economic context in
which it arose (e.g., that of the Roman Empire), a context that might be

compared with today's globalized world.
2. An examination of the particular and contextual origins of each of the three

churches (IFI. Old-Catholic, and Episcopal) with attention to their historically

shaped understandings of themselves as catholic. This step can involve
examination of early documents and writings of the churches as well as of the

adoption, content, and form of liturgy in each church, so encouraging the

consideration of Christological and liturgical aspects of each church's catholic
self-understanding, looking specifically to sacramental and incamational
theology as key both to catholicity and to a way of responding to the ever-changing

world. This is the step that will deal most specifically with the three

churches as sisters, as catholic churches in communion with one another, looking

to one another to learn from one another as each brings its own gifts from
different comers of the globe to offer new perspectives, so that all three may
be informed by the synthesis to emerge.

3. A statement of what the three churches together understand about what it
means to be catholic today, in the context of increasing globalization, technological

interconnections, and the imbricated layers ofmany kinds ofnetworks.

This is the portion of the project that will focus most explicitly on the

globalized context, considering the phenomena of globalization, pernicious as

well as beneficial, that confront and challenge the three sister-churches as they

attempt to be catholic. This section will contain not only experiential descriptions

of the methods and effects of globalization, like those presented by Fr.

Revollido, but also the recognition of such agents of change as the United
Nations (the Millennium Development Goals), the World Council of Churches

(the Uppsala and Harari Assemblies), and global networks of emancipatory
and social movements as modem challenges to the destructive forces of

141



Kirchliche Chronik

globalization, although in some cases they are also its product. These agents
may also be recognized as summoning the churches to reconfigure their
understandings of catholicity as they read the signs of the times.

Lines drawn from the official documents of the IFI and quoted in Fr.
Revollido's paper powerfully articulate the ways and reasons that Christians
must live together in a globalized world: "We are commissioned to preach
God's love to the world; we are the extension of the incarnation of Christ, the

voice of the poor, the exploited, and the deprived. Our catholicity is seen if we
become a community of people who struggle for life and dignity, a community

that cares for the poor and fights against the exploitative structures of the

global society in her pursuit to build the Kingdom on earth, where peace based

on justice reigns."
4. A discussion ofpossible responses of catholic churches to the phenomena of

the globalized world. This step moves beyond the historical and experiential
explorations of globalization, catholicity, and the peculiar circumstances of
the three churches to offer specific suggestions of how to counter the dire
effects of globalization, to encourage its positive aspects, and to seek transformation

through justice and compassion. It will also recommend ways in which
sister churches may be truly catholic and in which as local/national churches

they may achieve koinonia in a globalized world. This final portion of the

project may be structured in terms of three traditional ways of being the

church, each of which involves laity as well as clergy: leitourgia. diakonia.
and martyria. This portion of the project will thus especially consider ways of
taking action, of moral and intellectual responses to globalization, including
such things as attempting to shape shareholders' understanding of the

consequences of corporate decisions, buying products from non-exploitative
companies, refusing to do business with employers and companies that exploit the

poor, and contributing to the kinds of academic analysis (e.g., sociological,
economic, geographic, and demographic) that will help others understand the

negative consequences of globalization and work to transform the forces of
power. Other practical recommendations include the creation of a common
page on the websites of all three churches to provide information about
possible responses to globalization, as well as positive consideration of the

possibility of Bishop Ramento's canonization according to the norms and ideals

of each of the sister churches.
The commission concluded its work with a visit to the Old Catholic Cathedral of
Saint Gertrud, in Utrecht, followed by Vespers in the Cathedral. The representatives

were honored to participate in the annual St. Martin's Banquet with the

Chapter of Utrecht on Friday evening.
As members of our three sister churches, we seek to understand ourselves in

our catholicity as the leaven in the loaf: we seek not to stand against the world in

judgment but rather to recognize ourselves as inseparably a part of it. Whereas

we began our work by thinking ofglobalization as background, accompanying but

separate from God's Word in the church, we have come to understand globaliza-
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tion as part of the reality in which we live. Though today our globalized world -
this little earth, our island home - is the sullen loaf, nonetheless it will be

transformed from dough to bread when the churches in their catholicity become truly
its leaven. We pray that we may, through our separate gifts to the manger, the
world in which Christ dwells, share in the transformation of that world through
the Eucharistie offering, his body made bread. In a world of hunger, that body is
bread for humankind. This truth demands that we take action to feed the hungry,
to clothe the naked, to house the homeless, to heal the suffering, and to bring
justice to the oppressed - to be truly the new creation that is Christ.

Utrecht The Feast of Saint Martin of Tours 2006
Professor Marsha L. Dutton

The Very Reverend Eleuterio J. Revollido
The Reverend Professor Franz Segbers

The Reverend Doctor Peter-Ben Smit
The Reverend Professor J. Robert Wright

Die Arbeitsgruppe, die den obigen Text veifasst hat und ihre Arbeit fortsetzen
wird, wurde im Jahre 2005 von den zuständigen Gremien der Philippinischen
Unabhängigen Kirche (Iglesia Filipina Independiente IFI), der Episkopalkirche
in den Vereinigten Staaten vonAmerika undder Utrechter Union deraltkatholischen
Kirche eingesetzt.

Aus Anlass des hundertjährigen Bestehens der IFI, die sich am 2. August 1902

konstituierte, fand vorfünfJahren in Manila eine Feier statt, an der auch Vertreter
der Kirchen anwesend waren, mit denen die IFI in kirchlicher Gemeinschaft steht,

so namentlich mit der amerikanischen Episkopalkirche (seit 1961, mit revidiertem
Konkordat von 2005), der Utrechter Union (seit 1965), der Kirche von Schweden

(seit 1997) usw. Dabei wurde eine Vereinbarung (The Manila Covenant)
verabschiedet, in der die beteiligten Kirchen ihre Solidarität mit dem sozialpolitischen
Zeugnis der IFI in Globalisierungsfragen bekunden. Der sachliche Zusammenhang

mit dem neueren Text rechtfertigt den späten Abdruck in dieser Zeitschrift.

The Manila Covenant

International Church Leaders Solidarity Summit, 30 July - 1 August 2002

Communiqué

We have come from different parts of the world to celebrate the Centenary of
Iglesia Filipina Independiente (IFI). Together we give thanks to God for the birth
of a living branch of the Church in the midst of the hopes and struggles of the

Filipino people. Being in full communion with the IFI we are all united in the

spirituality of grace and justice, nurtured by our roots in the community of the Living

God. We who are united here from the different parts of the world are from the

Episcopal Church in the USA, the Old Catholic Church of the Netherlands and of
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Switzerland, the Church of Melanesia, the Anglican Church of Australia, the
Church of North India, the Episcopal Church in the Philippines and the Church of
Sweden, all of us sharing the historic experience of being fully united with the

Iglesia Filipina Independiente. Others who are here are close ecumenical partners
such as the United Methodist Church in the Philippines, the United Church of
Christ in the Philippines and the National Council of Churches in the Philippines.

The Summit had the opportunity to discover and to deepen the understanding
of being church and followers of Jesus Christ in the challenges and sufferings of
the present world community. We take courage from the history of the IFI and its
hundred years of dedication to the Apostolic Faith and the dignity of the Filipino
People. IFI brings a special gift to the world church. It has retrieved the integrity
of Christian faith and witness in its passionate commitment to the service of the

people and in keeping the church attentive to the burning political issues of today.
We are all dedicated to uphold and to continue this specific dimension of Christian
witness in our different countries and regions. We are particularly concerned about
the following three issues:

1. The disruptive consequences of economic globalization

While developing countries tend to welcome the opportunities afforded by
globalization, our experience in the Philippines has alerted us to the disruptive
consequences of economic globalization. These consequences are e.g. more
impoverishment of the peasants and workers, higher prices for basic commodities
such as rice, water and electricity, lack of access to basic social services such as

health care and education, the commodification and sexual exploitation of women
and children, indigenous peoples having been forced out of their ancestral lands
due to incursions of foreign mining operations, forests being destroyed and other
natural resources being depleted, while the increase of forced migration for
economic survival continues. We call on all people of faith and goodwill to consider
the moral imperatives of justice and compassion in the face of increasing globalization

and the threat of the domination of the poor that it poses. We commit
ourselves to look for alternatives to the present dominating neo-liberal globalization.

2. Foreign intervention and War on Terrorism

The long and painful history of colonial domination of the Philippines by successive

foreign powers has made us conscious of national independence, freedom and

dignity. While we recognize the anti-human destructive force of terrorism as a

threat to world peace, the so-called "War on Terrorism" should not be made into
an excuse by powerful nations for threatening the independence and autonomy of
other countries and people. The cause of world peace will be best served by
upholding the values of mutual respect, sovereignty, territorial integrity and equality.
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3. The right to restitution from damages caused by colonialism

The Filipino people share with all people who have experienced colonial exploitation

the need for restitution and renewal of just relationships. We sympathize with
the IFI, given that at the time of its formation, it was deprived of property and

resources. This has meant that it has struggled to survive during the one hundred

years of its history. We encourage the churches in the regions of the former colonial

rulers to work for the public recognition of damages caused during the time
of colonialism and for the restitution of all that is right.

Taking part in this Centenary Celebration we have rediscovered the deep meaning
of Catholicity. Belonging to the worldwide Church we commit ourselves to the

building of just and sustainable communities in all parts of the world. Strengthened

by the deep sharing and the vibrant spirituality of the Filipino people, we
affirm our need for culture and liturgy that affirm our dignity and give us hope. We

commit ourselves to this covenant by working for its fulfillment in our own
churches and countries, by theological reflection on the issues that concern us, and

by continuing to stand in solidarity with the Filipino people in their struggle for
justice and peace.

Signed in the city of Manila, Philippines:
The Most Revd Tomas A. Millamena, DD, Obispo Maximo X, Iglesia

Filipina Independiente
The Most Revd Joris Vercammen, Old Catholic Church of Utrecht

The Most Revd Peter Camley AO, Anglican Church of Australia
The Rt Revd C. Christopher Epting, Episcopal Church Center, USA

The Revd Inos Das Pradhan, Church of North India
The Revd Franz Murbach, Old Catholic Church of Switzerland

The Revd Anna Karin Hammar, Church of Sweden

The Revd Wim H de Boer. Old Catholic Church of Utrecht
Bro Harry Gereniu, Church of Melanesia

Worldwide Faith News, 19.08.2001, wfn@igc.org
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