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Abstract: The Tattvasangraha (TS) has been considered a comprehensive encyclo-
pedia of both Buddhist and non-Buddhist philosophical subjects. According to
Kamalasila’s Vajracchedikatikd, however, the refutations of objections (*codyapar-
ihara) by other systems of thought is merely a means to indirectly make the reader
understand the topic (*abhidheya) and ultimately achieve the purpose (*prayojana)
of the work. The topic of TS is “the true states [of things]” (tattva), which is inter-
preted by Kamalasila as “the various qualifiers of the entities that have arisen having
depended on causes and conditions” (pratityasamutpada=pratityasamutpanna)
enumerated in TS 1-6ab. It is well-known that the first ten qualifiers of the prati-
tyasamutpada in TS 1-4ab correspond to the topics of the first twenty-three chapters
of TS, while the remaining elements in TS 4cd-6abc were known to be difficult to
allocate to specific chapters. This paper sheds light on the possibility of analyzing the
latter elements as well, suggesting that they form the qualifiers of the pratityasa-
mutpada. Consequently, the eleventh and twelfth qualifiers of the pratityasa-
mutpada, “which is free from all conceptual proliferation” and “which is not
understood by others” in TS 4cd, qualify the pratityasamutpada as the object of the
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Buddha’s cognition characterized by the negation of conceptual cognition and hea-
then cognition. They summarize the first twenty-three chapters and all twenty-six
chapters, respectively. Furthermore, the qualifications of the Buddha who teaches
the pratityasamutpada in TS 5-6abc are convertible to the thirteenth and fourteen
qualifications of the pratityasamutpada, “which is taught by [the direct seer] who
does not depend on an autonomous Veda” and “which is taught by the Omniscient
One for whom the great compassion became natural.” These paired qualities, wis-
dom (prajfia) and compassion (daya), form the essential qualities of a qualified
teacher of the pratityasamutpada and are described in Chs. 24-25 and Ch. 26,
respectively.

Keywords: Kamalaéila; pratityasamutpada; Tattvasangraha; Tattvasan-
grahapafijika; adivakya

1 Introduction

The Tattvasangraha (TS) by the Madhyamika Buddhist master Santaraksita (c. 725—
788) together with the Pafijika (TSP) by his disciple Kamala$ila (c. 740-795) is one of
the most important works of Indian philosophy, especially in the Buddhist episte-
mological tradition. The work is monumental both in size — 3,645 verses with an
extensive prose commentary — and in scope: It contains not only one of the most
detailed, systematic and clearest expositions of Dharmakirti’s philosophy, but also an
extensive overview, often accompanied by precise quotations from Brahmanical and
Jaina sources and other minor works that have not survived. In short, it is one of the
most important sources for understanding Buddhist and non-Buddhist philosophies
in the second half of the first millennium. Any author who synthesizes such a vast
amount of material is confronted with the problem of how to arrange it in a
meaningful structure. How did Santaraksita and Kamalasila tackle this problem?
The topic as such is not new. Several scholars have addressed it, to mention just
the most relevant ones, Benoytosh Bhattacaryya (1926) in his foreword to the edition
of the TS and the TSP by Embar Krishnamacharya; Shoko Watanabe (1967) in his
Japanese translation of a part of the opening chapter of the TS/P; and Sara McClintock
(2010) in her influential study of the last chapter of the TS/P; Isabelle Ratié (2014) in
her monograph on the Mimamsa section of the TS Ch. 7, Atmapariksa (“the investi-
gation of Self”); and, most recently, James Marks (2019) in his dissertation focused on
Aviddhakarna and Bhavivikta in the TS and in Marks & Vincent Eltschinger (2019).
Bhattacaryya 1926; Watanabe 1967 indicated that the initial statement (adivakya)
of the TS, consisting of six verses, is strategically arranged by the author as a “table of
contents” for the entire work. Each word-group of the adivakya reveals the content(s)
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of one or more of the twenty-six chapters — called partksas (investigations) — that
comprise the work. In light of Bhattacaryya, both McClintock and Marks examined
the overall structure of the TS. However, they reached contradictory conclusions:
McClintock thinks that the structure contains two units, while Marks takes it as one
unified whole.

McClintock examines the adivakya in relation to the structure of the TS and
argues as follows:

Despite their complexity, the verses can be easily analyzed into two distinct semantic units: one
containing a praise to the Buddha along with important statements about him, and another
containing a condensed description of his central teaching, dependent arising (pra-
tityasamutpada). Significantly, this division corresponds to an important division in the work
itself. (McClintock 2010: 96-97)

She further points out that in the adivakya, the first part, which corresponds to Chs.
1-23, is represented by the attributes of the pratityasamutpada, and the second part,
which corresponds to Chs. 24-26, is represented by the statements concerning the
Buddha.! She also remarks that the first part of the work culminates in Ch. 23,
Bahirarthapariksa (‘Investigation of external objects’) because this chapter repre-
sents the highest explicit level of analysis in the work. She calls the common subject
in Chs. 1-23 “Analysis of Dependent Arising.”* She classifies the later part (Chs. 24—
26) — whose main theme she calls “Analysis of Religious Authority”— as “a kind of
‘appendix’” (McClintock 2010: 98).

Discussing the systematic character of the TS/P, Ratié 2014 points out that the
systematicity of the text is not limited to the exhaustive character of its examination
of all of the opposing doctrines — as McClintock argued.® According to her, Santar-
aksita also strives to demonstrate, while borrowing “scattered” (viprakirna)* argu-
ments from Vasubandhu, Dignaga, or Dharmakirti that target various issues, how
these Buddhist arguments form a coherent system.’ Through examining the refu-
tation of Kumarila’s catoptric theory, she concludes that the system in the TS is an
excellent expression of philosophical thought and the yardstick by which the quality
of this thought is to be measured. She takes the sense of the word “systematic” as
what is essentially concerned with a coherent conceptual totality.® Following Ratié’s
argument on the coherent systematicity of the TS, Marks 2019 criticizes McClintock:

1 McClintock 2010: 97.
2 McClintock 2010: 97f.
3 Ratié 2014: 168.
4 See n.66 below.
5 Ratié 2014: 169.
6 Ratié 2014: 171.
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Dependent origination is arguably the core Buddhist teaching, the most robust analysis of
reality and experience, and the most broadly efficacious in impelling the practitioner towards
enlightenment. Strictly speaking, any number of structures oriented on various aspects of
dependent origination could have worked. What is most important is that we see that the text
functions as a coherent yet fluid whole. (Marks 2019: 47)

His criticism is convincing, and I agree that the text should be consistent with the
topic. However, the basis for this criticism is insufficient in terms of the source
material. I see some problems that are common to McClintock and Marks: both
leave some of the qualifiers of the pratityasamutpdda out of the discussion of the
roles of the various attributes in the initial statement, namely, “being entirely free
of the mass of all conceptual proliferation” and “being not understood by others”
in TS 4cd; and both regard “not depending on the autonomous Veda” in TS 5a and
“being omniscient” in TS 6a as a pair of qualities belonging to the Buddha and not
to the pratityasamutpada. Thus, this paper is an attempt to show that the various
qualifiers of the pratityasamutpada and of the Buddha that are enumerated in the
adivakya, as well as the seemingly disconnected subordinate topics of the twenty-
six chapters, converge into a single topic: “tattva.” For this purpose — and by
revisiting the interpretation of Kamalasila — I shall explore “the meaning of
[each] component” (avayavartha) of the adivakya, especially that of TS 4cd-6. In
passing I shall reconsider what the TS is about and what is exactly referred to by
the tattva in the title, and critically evaluate the general view of the TS as an
encyclopedic work.

2 The First Ten Qualifiers of the pratityasamutpada
in TS 1-4ab

Let us take a look at the first ten qualifiers of the pratityasamutpada in the adivakya
of the TS:

prakrtisobhayatmadivyapararahitam calam /
karmatatphalasambandhavyavasthadisamasrayam |/
Lupadravyakriygiatisamavayadvupadhibhif |

Sunyam dropitakarasabdapratyayagocaram ||
spastalaksanasamyuktapramadvitayaniscitam |

anplyasapi namsena misribhitgparatmakam |

asarikrantim anddyantam pratibimbdadisannibham | (TSg 1-4ab)

[The pratityasamutpada] (1) which is devoid of the operations (vyapara) of (1-1) primordial
matter (prakrti), (1-2) God (isa), (1-3) both [primordial matter and God], (1-4) Self (atman) (1-5)
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and so on; (2) which is in flux (cala); (3) which is the basis for the allocations of the relation
between action and its effect and so on; (4) which is devoid of the additional qualifiers
(upadhi) of (4-1) quality (guna), (4-2) substance (dravya), (4-3) action (kriya), (4-4) [the highest
(para) and lower (apara)]” universals (jati), (4-5) inherence (samavaya), and so forth;®
(5) which is the object of words and cognitions that are endowed with superimposed images;
(6) which is ascertained by the two means of valid cognition (prama) [i.e., direct perception
(pratyaksa) and inference (anumana)]® that are endowed with clear characterizations
(spaspalaksana);w (7) which does not have another nature that is mixed, even with [its]
smallest part; (8) in which there is no transition [of the five agglomerations] through [the
three times] (asankranti); (9) which has neither beginning nor end; (10) which is like a
reflection and so forth; [...]"

As prior studies rightly point out,"* the first ten qualifiers of the pratityasamutpada
simply reflect the title and theme of Chs. 1-23, as Table 1 shows.

7 Cf. TSPy 14.17: jatisabdena param aparam ca dvividham api samanyam grhyate.

8 Viz., the particular (visesa) abiding in the final substance and the more comprehensive kind of
existence, astitva, of the six categories in contradistinction to satta. Cf. TSPy 14.17f: adisabdena
antyadravyavartinam visesanam ye ca dharmivyatirekino dharmah kaiscid upavarnyante yatha
sannam api padarthanam astitvam sadupalambhakapramanavisayatvam ity evamadayas tesam
grahanam.

9 Cf. TSPg 15.20f: pramadvitayam pratyaksanumanakhyam [...]

10 Kamalasila explains that the characterizations of the means of valid cognition are made “clear” by
dispelling the “unclear” characterizations in four aspects, namely, the nature (svarapa), the effect
(phala), the domain (gocara) and the number (sarikhya) of the means of valid cognition that are
asserted by the opponents of Santaraksita. For discussion on each opponent, see Funayama 1992: 57—
58. Cf. TSPy 448.19f on TSg 1212: tatra pramane svariipaphalagocarasarikhyasu paresam vipratipattis
caturvidha. tannirakaranena spastam pramanalaksanam adarsayitum spastalaksanasamyuktapra-
madvitayaniscitam ity etatsamarthanartham aha [...] “Then, regarding the means of valid cognition,
the opponents hold different views of four kinds concerning [its] nature, effect, domain and number.
With a view to clearly explaining the characteristic of the means of valid cognition by refuting their
[views], in order to establish [the qualifier of pratityasamutpada] ‘(6) which is ascertained by the two
means of valid cognition that are endowed with clear characterizations’ [the master Santaraksita]
states [...].” This part was translated by Funayama 1992: 57.

Similarly, in PSV Dignaga explains his purpose of composing PS, “to establish valid cognition”
(pramanasiddhyai PS 11c) and “to refute the pramanas of the opponents” (parapramanapratisedha
PSV 1.11) and “to reveal the good qualities of one’s own pramanas” (svapramanagunodbhavana PSV
1.12). The translations of the Sanskrit terms follow Krasser (2004: 140).

11 The adivakya of the TS was translated into English by Jha 1937: 1f, Kapstein 2001: 11f, McClintock
2010: 96, Coseru 2012: 126, and Marks 2019: 40, and into Japanese by Watanabe 1967: 60f. All or some of
the interpretations of “jagaddhitavidhitsaya” (TS 5b), “pratityasamutpadam” (TS 6'a), and “tattva®”
(TS 6’d’) in the previous studies are somewhat problematic, as pointed out in n.42, §4.1 and § 5 below.
12 E.g., Chatterjee 1988, Watanabe 1967; McClintock 2010. New mapping of the components to the
chapters are attempted by Coseru 2012: 135-139 and Marks 2019: 44-47.
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Table 1: Qualifiers 1-10 and Corresponding Chapters 1-23.

Qualifiers of the pratityasamutpdada

Corresponding Chapters of TS Relevant satra®

1¥(1)
1St (2)

15t (3)

1SI (4)

1 st (5)

6lh

7Ih

Bth

which is devoid of the operation of
primordial matter (TS 1ab’)

which is devoid of the operation of
God (TS 1ab’)

which is devoid of the operation of
both [primordial matter and God]
(TS 1ab’)

which is devoid of the operation of
others [i.e., no cause, Word identi-
fied with the supreme, and Purusa]
(TS 1ab’)

which is devoid of the operation of
Self (atman) (TS 1ab’)

which is in flux (TS 1’b)

which is the basis for the allocations
of the relation between action and
its effect and so on (TS 1cd)

which is devoid of the additional
qualifier of substance (TS 2ab)
which is devoid of the additional
qualifier of quality (TS 2ab)

which is devoid of the additional
qualifier of action (TS 2ab)

which is devoid of the additional
qualifier of the universals (TS 2ab)
which is devoid of the additional
qualifier of inherence (TS 2ab)
which is the object of words and
cognitions that are endowed with
superimposed images (TS 2cd)
which is ascertained by the two
means of valid cognition that are
endowed with clear characteriza-
tions (TS 3ab)

which does not have another nature
that is mixed, even with [its] small-
est part (TS 3cd)

in which thereis no transition [of the
five agglomerations] through [the
three times] (TS4a’)

Salistambhasatra 6B.8
(=TSPg 13.18f)

Ch. 1, Investigation of primor-
dial matter
Ch. 2, Investigation of God

Ch. 3, Investigation of both
[primordial matter and God]

Chs. 4-6, Investigations of hav-
ing no cause, Word identified
with the supreme, and Purusa

Ch. 7, Investigation of Atman

Ch. 8, Investigation of contin-
uous existence

Ch. 9, Investigation of the rela-
tion between action and its

Paramarthagatha 5
(=TSPg 14.1f)
Paramarthasanyatasatra
(SA 335) (TSPg 14.10f)

effect
Ch. 10, Investigation of Sarvasatra (SA 319)
substance (=TSPg 14.21f)

Ch. 11, Investigation of quality
Ch. 12, Investigation of action

Chs. 13 & 14, Investigations of
the universal and the particular
Ch. 15, Investigation of
inherence

Ch. 16, Investigation of the ob-
ject of a word

Bhavasankrantisatra 2
(=TSPg 15.13f)

Unidentified satra “the
triple assay of gold”
(=TSPg 15.23f, TSg 3587)

Chs. 17,18 & 19, Investigation of
perception, inference and the
other means of valid cognition

Sdlistambhasatra 6B.8
(=TSPg 17.10f)

Ch. 20, Investigation of the
[Jaina] theory of perspectivism

Paramarthasianyatasdtra
(SA 335) (=TSPg 17.17f)

Ch. 21, Investigation of the
[Vaibhasika theory of the exis-
tence of dharmas through] the
three times
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Table 1: (continued)

Qualifiers of the pratityasamutpdda  Corresponding Chapters of TS Relevant siitra®

ot which has neither beginning nor Ch. 22, Investigation of the Samyuttanikaya 11
end (TS 4’a) Lokayata theory (178,18) (=TSPg 17.23f) /
Dhammapada V 60cd
(=TSPg 18.1f)
10" whichis like a reflection and so forth  Ch. 23, Investigation of an Lankavatarasatra X
(TS 4b) external object 154cd-155ab (=TSPg
18.7f)

2 Since anchoring the qualifier in an appropriate saitra as the authoritative testimony is an important factor in TSP (see § 2.1
below), I have listed the the titles of and the locations in those stitras. Among them the $S 68.8, Paramdrthasanyatésttra (SA
335) and Sarvasitra (SA 319), Bhavasankrantisatra 2 and Lankdvatdrasitra X 154cd-155ab are adaptively cited in PPU 53.26f,
54.7f, 54.18f, 14.10f, 40.16f and 44.12f, respectively. The first three sitras, in particular, remain in the same order.

Kamalasila associates each of the components of the adivakya with one or more
of the twenty-six chapters of the TS and he does so on two occasions: first in the
avayavartha (“meaning of [each] component [of the ddivakya]”) section in the
opening chapter;" and second, in the introductions to the relevant chapters.*

2.1 The avayavartha Section of the Opening Chapter

In the avayavartha section the following elements are all found in common in the
comment on the first ten and also the last two qualifiers:

(i) Anticipating an objection from the perspective of an adversarial doctrine
(ii) Introducing each component as the answer to that objection
(iii) Rephrasing and analyzing the component
(iv) Anchoring the qualifier in an appropriate siitra as the authoritative testimony™
(v) Connecting the component to the chapter(s) with a set phrase “ayamca ... °
parikspaksepah” (“And this is the allusion to ‘the investigation of ...””)

Let us take the qualifier, “(2) what is in flux (calam TS 1'b),” as a typical example.
Kamalas$ila comments on it as follows:

13 The samudayartha (“collective meaning [of the dadivakya]”) section (TSPp 2.5-13.12) and the
avayavartha section (TSP 13.13-20.21) form the opening chapter of TSP.

14 TSPy 20.22f; 51.15f; 74.10f; 78.20f; 101.17f; 166.20f; 207.16f; 231.12f; 488.7f; 448.19f, 593.8f; 613.20f; 633.
15f; 670.17f; 712.6f; 987.171.

15 See n.a above.
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(i) atha sa tam evambhiitam pratityasamutpadam kim aksanikam jagada?
(i) nety aha— calam. (iii) calam iti*® asthiram, ksanikam iti yavat. anyasya calatvayogad
iti bhavah. (iv) tatredam uktam bhagavata —
ksanikah sarvasamskara asthiranam kutah kriya /
bhitir yaisam'’ kriya saiva karakam saiva cocyate® // iti.

(v) ayam ca sthirabhavapariksopaksepah. (TSPg 13.20f on TS 1'b)

(i) [Objection:] Did that [Blessed One] state that such pratityasamutpada [(1) which is
devoid of the operations of primordial matter, etc.,] as described above is not
momentary (aksanika)?

(ii)  [Reply:] No. [The master Santaraksita said] “[the pratityasamutpada] (2) which is
in flux” (TS 1'b). (iii) [The word] “being in flux” (cala) means “unsteady”
(asthira), more precisely, “momentary” (ksanika). What is meant is that [the
pratityasamutpada is in flux] because something different [from it] cannot be in
flux. (iv) In relation to this the Blessed One stated:

All conditioned things are momentary. How could unsteady things have ac-
tion? The very arising of these [all conditioned things] is called “action” (kriya)
[in terms of result]" and “the causal factor” (karaka)*® [in terms of cause] "
(Paramarthagatha 5)

(v) And this is the allusion to “the investigation of permanent existence” (Ch. 8,
Sthirabhavapariksa).

(i) The objection anticipated here is raised by non-Buddhists, as represented by
Naiyayikas and Mimamsakas, who refute the Buddhist theory of momentariness
(ksanikavada). (i) The qualifier “what is in flux” forms the counterposition to them.
(iii) Then the word “calam” is glossed. (iv) The Paramarthagatha 5 is quoted as the
authoritative testimony to prove this qualifier.? (v) Lastly, this qualifier is connected
to the chapter-titles.

16 calam [calam iti ] Pa, g-yo ba ste / g-yo ba zhes bya ba ni T; calam iti / calam G B.

17 yaisam ] Pa PGys PPU, Watanabe (1967: 71 n. 8); yesam G B PG; ’di dag T; gang dag PGr. For the
detailed analysis of “yaisam,” see Schmithausen (1987; 506 n. 1394).

18 cocyate Pa G B; cocya].

19 PGV 341.39: phalatvat kriya [...]

20 Here it would not be interpreted as karaka, which consists of the six categories, apadana, sam-
pradana, karana, adhikarana, karman and kartr, in grammatical theory.

21 PGV 341.39: [...] hetutvat karakah.

22 PG5is cited in a number of Buddhist and non-Buddhist treatises as the earliest scriptural source
for the Buddhist theory of momentariness. Although PG is included in the Cintamayibhiimi of the
Yogacarabhumi with the Paramarthagathanibandha, the authorship of PG is not ascribed to the
author(s) of the Yogacarabhitmi. While Schmithausen (1987: 508 n.1401) considers the original source
for PG as canonical literature which is traced back to Middle India, von Rospatt (1995: 17) points out
the theory of momentariness which appears in PG 5 is not recorded in the Nikayas and Agamas and
regards it as post-canonical. In many treatises, as in the case of the above quotation, PG 5 is quoted
without mentioning the sfitra by name, although it is attributed to the Buddha. Exceptionally, Jfia-
nasribhadra and Ratnakarasanti attribute this to some Mahasanghika work (cf. ji ltar ‘phags pa dge
‘dun chen po pa dang klog pa [...] LAV D118a2) and Ratnakarasanti to the Lankavatarasatra (cf. uktam
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In Kamalasila’s comment, each qualifier is introduced with objections regarding
the previous one. Common phraseology helps the reader to understand the close
relationship between the preceding and following chapters of the TS and the overall
flow of the text.

2.2 The Introductory Sections of the Chapters

In the beginning of Ch. 1, Kamalasila states:

tatra prakrtivyapararahitatvapratipadandya sankhyamatam upadarsayann dha [...] (TSPy
20.22f on TSy 7)

Pointing out the Sankhya’s view in order to explain that (1) [the pratityasamutpada] is devoid of
the action of primordial matter, [the master Santaraksita] states [...]

Likewise, in most chapters Kamalasila introduce the first verse with the stock phrase:
“In order to establish this qualifier ‘X’ of the pratityasamutpada, [the master $an-
taraksita] states [...]” (X ity etatpratityasamutpadavisesanasamarthandartham aha
[...D.2 In this manner Kamalasila reminds readers that the topics of each chapter
converge in the pratityasamutpada.

3 The Eleventh to Twelfth Qualifiers of the
pratityasamutpdda in TS 4cd

The next two qualifiers of the pratityasamutpada continue in the adivakya:
sarvaprapaficasandehanirmuktam agatam paraih [/ (TSg 4cd)

[The pratityasamutpada) (11) which is entirely free of the mass of all conceptual proliferation;
[and] (12) which is not understood by others, [...]

Unlike the previous ten qualifiers of the pratityasamutpada, the eleventh and twelfth
are explained without associating them with a specific chapter in the TS or a specific
statement in a sutra literature.

caryalankavatare[...] PPU54.7). However, no source can be found for the former, and the latter is not
present in any of the available Lankavatdrasttra editions.
23 See n.14 above.
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3.1 The pratityasamutpdda Is Not an Object of Conceptual
Cognition

Kamalasila expounds the eleventh qualifier:

tad evam yathoktasadarthakalpandjalarahitatvam pratityasamutpadasya pratipadyopa-
sam-harann aha — sarvaprapaficetydadi. sarvesam yathoktanam prakrtihetutvadinam pra-
paficanam sandehah® samithah, tena nirmuktah. (TSP 18.10f on TSy 4cd’)

Having thus explained that the pratityasamutpdda is devoid of the net of conceptual cognition
(kalpanajalarahita) related to nonexistent objects as mentioned above [in TS 1-4ab], [the master
Santaraksita], summarizing [this], states “[which is entirely free of] all conceptual proliferation”
and so on (TS 4cd). [The word “sarvaprapaficasandehanirmukta” means that] it is entirely free of
the mass, i.e., the multitude, of all of the above-mentioned conceptual proliferation beginning
with “having primordial matter as the cause.”

Considering the word “kalpanajalarahita” as the technical term referring to the
Buddha or the Buddha’s cognition,* the following contrast is seen: all concep-
tual proliferation is the object of conceptual cognition (kalpana), whereas the
pratityasamutpada, which is entirely free of all conceptual proliferation, is the
object of non-conceptual cognition by the Buddha. Namely, while ordinary or
heathen people grasp things as “arising from either primordial matter, God,
both, nothing, Sabdabrahman, or Self and so on” and as “external objects,” the
Buddha grasps them as “not arising from any of them” and as “mind-only.”
Therefore, the topics of Chs. 1-23 are summarized as the pratityasamutpada,
which is not the object of conceptual cognition but only of the Buddha’s
cognition.

The adivakya of the Malamadhyamakakarika (MMK) is known as the source
of inspiration for the TS since both start with the salutation to the Buddha as the
best of speakers who teaches the pratityasamutpada with its various qualifiers.?®
This eleventh qualifier is important in that it is the only one commonly
employed in both the adivakyas in the MMK and the TS. The adivakya in the
MMK reads:

I pay homage to the Fully Enlightened One who is the best of speakers that taught the prati-
tyasamutpada [i.e., the entities that have arisen having depended on causes and conditions]
which has neither cessation nor origination, neither annihilation nor eternity, neither

24 sandehah ] Pa G; sandohah B.

25 For this concept, see Funayama 1992: 44; Funayama 2011: 106.

26 Watanabe 1967: 70; 76 and McClintock 2010: 95 remark the structural similarity in the adivakya in
the MMK and the TS: the salutation to the Buddha as the best of speakers who teaches pratityasa-
mutpada with many kinds of qualifiers.
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singularity nor plurality, neither coming nor going, and which is the auspicious cessation of
conceptual proliferation.?’

The qualifier “which is the auspicious cessation of conceptual proliferation” appears
after the famous eight negations. The eight qualifiers of the pratityasamutpada in the
MMK and the ten in the TS can both be regarded as concrete examples of conceptual
proliferation.

Furthermore, a relation between conceptual proliferation (prapafica) and con-
ceptual cognition (kalpana), similar to the one noted by Kamalasila, is found in the
MMK 18.5:

Liberation (moksa) is attained through the destruction of actions (karma) and defilements
(klesa); actions and defilements arise from conceptual cognition (vikalpa); these arise from
conceptual proliferation (prapafica); but conceptual proliferation stops in emptiness
(sunyata).*®

The arising and cessation of conceptual proliferation are the fundamental causes
of transmigration and liberation, respectively. It is important to note that when
one observes all entities as empty of their own nature, conceptual proliferation
and conceptual cognition (and so on) cease.”® Thus the cessation of conceptual
proliferation is compatible for the Madhyamika Buddhists with Szinyata and
pratityasamutpada.

3.2 The pratityasamutpdda as Not Being the Object of Heathen
Cognition

As for the twelfth qualifier of the pratityasamutpada “which is not understood by
others” (TS 4’d), Kamalasila argues:

atha kim ayam anyair api hariharahiranyagarbhadibhir evam abhisambuddhah? nety aha —
agatam parair iti. sarvatirthanam vitathatmadrstyabhinivistatvad bhagavata evayam ave-
niko ’bhisambodha iti darsayati. etac ca sarvapariksasu pratipadayisyati. (TSPg 18.13f on TSy
4d)

27 MMK adivakya: anirodham anutpadam anucchedam asasvatam | anekartham ananartham and-
gamam anirgamam [/yah pratityasamutpdadam prapaficopasamam sivam | desayam asa sambuddhas
tam vande vadatam varam |/

28 MMK 18.5: karmaklesaksayan moksah karmaklesa vikalpatah | te prapaficat prapaficas tu
sianyatayam nirudhyate |/

29 Cf. PrP 350.16f: sa cayam laukikah prapafico niravasesah stunyatayam sarvabhavasvabhava-
siinyatadarsane sati nirudhyate.
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[Objection:] Then, has anyone other [than the Buddha], such as Hari, Hara and Hir«myag.slrbh::l,30
ever been awakened to this [pratityasamutpada] in the same manner?

[Reply:] No, that has not been the case. Therefore [Santaraksita] says “[the pratityasamutpada)
which is not understood by others” (TS 4'd). [He] explains that all the founders [of other religious
traditions] (tirtha) cling to the incorrect view of Self and hence this is an awakening unique to
the Buddha alone. And this will be explained in all of the investigations.

Here the Buddha’s cognition, which grasps the pratityasamutpada, is contrasted
with the cognition of heathens, which cannot. It is also to be noted that Kamalasila
associates this qualifier of the pratityasamutpdada not to a certain chapter but to “all
the investigations.”® Thus, the topic of all chapters is summarized as the prati-
tyasamutpada which is not the object of the heathens’ cognition but only of the
Buddha’s.

Again, terms similar to the eleventh and twelfth qualifiers are found as the first
and the third of the four characteristics of the true state (tattva) of things defined in
the MMK 18.9:

These are the characteristics of the true state [of things]:** (i) not to be understood by others
(aparapratyaya);® (i) free [from intrinsic nature];* (iii) not proliferated due to conceptual
proliferation, [namely,] not conceptually constructed; and (iv) having no various meanings.*®

30 Viz., Visnu, Siva and Brahman.

31 This view might rely on the following verses to define “the Omniscient One” (sarvavit) in Ch. 26
“the establishment of the Omniscience.” TSy 3327-3329 (with the emendations by Satd 2020: 150):
asarvajiiatvam evam tu vispastam avagamyate | mithyajfiananusangitvad viparitaprakasanat |/
sthanau nara iti bhrantah paripatta yatha parah [ sarvabhis ca partksabhir vijiieya hetusiddhata [/
samyak sarvapadarthanam tattvajiiandc ca sarvavit [ hetavato na sambodhya sandigdhavyatirekita
/ “On the other hand, in the same manner it is clearly understood that [Vardhamana, Kapila, etc.,]
are not the Omniscient One. For they teach [the teachings] incorrectly because they are endowed
with false cognition. Just like another person who erroneously perceives a stake as a human being.
And it is to be known through all the investigations that the logical reason [“being endowed with
false cognition”] is established. And [he is] the Omniscient One (sarvavit) because he correctly
perceives the true states of all entities. Therefore, negative concomitants should not be perceived as
suspicious with respect to the logical reason.”

32 Cf. PrP 373.6f: bhavanam yat svariipam tat tattvam.

33 Note that Candrakirt’s interpretation of “others” (apara) in “aparapratyayam” (MMK 19.82’) is
different from Kamalasila’s interpretation of “others” (para) in “agatam paraih” (TS 4'c). According to
Candrakirti, the true state of entities is not understood through the teaching of others but is to be
attained only by oneself. Cf. PrP 373.1f: tatra nasmin parapratyayo ’stity aparapratyayam paropa-
desagamyam svayam evadhigantavyam ity arthah.

34 Cf. PrP 373.8: etac ca santasvabhavam ataimirikakesadarsanavat svabhavavirahitam ity arthah.
35 MMK 18.9: aparapratyayam $antam prapaficair aprapaficitam | nirvikalpam ananartham etat
tattvasya laksanam [}, cf. PrP 373.9f: ata eva tat praparicair aprapaficitam. ... nirvikalpam ca tat.
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Table 2: Qualifiers 11-12 and Corresponding Chapters.

Qualifiers of the pratityasamutpédda Corresponding Chapters Relevant
of TS satra
11" which is entirely free of the mass of all conceptual ~ Summary of Chs. 1-23 %]
proliferation (TS 4cd’)
12" which is not understood by others (TS 4d) Summary of Chs. 1-26 %)

In sum, both the eleventh and twelfth qualifiers indicate that the pratityasamutpada
is the object of the Buddha’s cognition. The difference between the two lies in how the
Buddha’s cognition is defined. If the Buddha’s cognition is defined through what is
not the Buddha’s cognition, what is not the Buddha’s cognition is either conceptual
cognition or the cognition of heathens. Just as these two overlap, the range of the TS
that they cover also overlaps. Itis thus reasonable to assert that these qualifiers of the
pratityasamutpdda are not associated with any particular chapter of the TS because
their roles are different: they comprise summaries of, respectively, the first twenty-
three chapters and of all the chapters, as Table 2 shows.

3.3 What is the TS About?

Now, what is the TS about? According to Kamalasila’s description of the topic
(abhidheya), the answer is: “the various qualifiers or the true states (tattva) of entities
which have arisen in dependence on causes and conditions (pratityasamutpada)”;®
or, one might also answer, by looking at the twelfth qualifier, which comprises the
overall theme: “the denial of various heathen doctrines.”

The latter is also obvious from the dialectics throughout the TS/P, which might be
closer to our general view of the TS as an encyclopedic work dealing exhaustively
with possible ontological, epistemological, logical, and soteriological matters that
may arise among the Buddhist and non-Buddhist systems. There are many discus-
sions concerning the purpose of refuting the objections in the TS/P,*” but here I shall
reconsider it from a different perspective: Kamalasila’s commentative method.

36 See § 5.1 below.

37 See e.g., Chatterjee 1988: i: “the Tattvasamgraha is not a single work. It is, on the contrary, a
collection of several works severally dealing with all conceivable problems of Buddhism — meta-
physical, epistemological, logical and ethical.”; Taber 2001: 73: “the Tattvasangraha| ...] exhaustively
refutes the doctrines of competing systems, Hindu and Buddhist alike.”; Marks & Eltschinger 2019:
485: “In this treatise, he covers an enormous range of philosophical positions and topics, primarily
focusing on non-Buddhist, mostly brahmanical, traditions. [...] The Tattvasangraha can be regarded
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In his sttra-exegetical works, such as the *Vajracchedikatika, Kamalasila ex-
plains the sixfold method (tshul), which has been earlier established in the
Vyakhyayukti,®® as follows:*

(1) Now, those who wish to explain a stitra (mdo sde) should first state the purpose (dgos
pa, *prayojana) in order to lead the audience to take [it] up earnestly and so on. For,
unless the purpose is understood, judicious people (rtogs pa dang ldan pa, *pre-
ksavat) would not undertake action (jug pa, *pravrtti) towards anything.*’

(2) Next, in order to show the means by which the purpose of the satra [is achieved],
the topic (brjod par bya ba, *abhidheya) should be stated. [For] a string [of words]

as an attempt to systematize, “topicalize” and update Dharmakirti’s thought by anticipating objec-
tions and answering criticism.”; Eltschinger 2012: 478: “Kamalasila’s statement, moreover, strongly
echoes the claim that dialectics is aimed at defending the Buddhist law.”; Ratié 2014: 168 (see n.4);
Marks & Eltschinger 2019: 386: “The full import of seriously engaging false views is best understood in
light of Santaraksita’s overarching approach to Mahayana thought.”

38 Cf. VyY 1.13-16: mdo don smra ba dag gis ni |/ dgos pa bsdus pa’i don bcas dang [/ tshig don bcas
dang mtshams shyor bcas |/ brgal lan becas par bsnad par bya // (cited in AAA 15.23: prayojanam
sapindartham padarthah sanusandhikah | sacodyapariharas ca vacyah sutrarthavadibhih [f)
(Sangrahasloka 1) “Those who explain the meaning of a stitra should state (1) the purpose (prayojana)
along with (2) the collective meaning (pinddrtha), (3) the meaning of [individual] words (padartha)
along with (4) the [semantic] connection (anusandhi) and (5) the refutations of the objections
(codyaparihara).” Kamalasila faithfully adopts this fivefold method in the APDhT D123a4-6 and the
$ST 450.7-13 but modifies it to sixfold in the following VChT by adding “the topic” (*adbhidheya)
second. For the sfitra commentarial method common in the VyY and Kamalagila’s works, see Scho-
ening 1995: 38—43 and Ueno 2009.

39 VChT D204a3-6=P209b8-210a3: de la mdo sde 'chad par ’dod pas nyan pa dag nan tan (tan P; om. D)
gyis len pa la sogs pa la gzud pa’i phyir dang por dgos pa de brjod par bya’o || dgos pa ma rtogs par ni
rtog (rtog P; rtogs D) pa dang ldan pa dag gang la yang ’jug par mi ‘gyur ro [/ de’i ‘og tu mdo sde’i dgos
pa’i thabs bstan pa’i phyir brjod par bya ba bsnyad par bya ste | brjod par bya ba (ba P; om. D) bas stong
pa’i mdo ni se’u bcu zhes bya ba la sogs pa’i tshig bzhin du dgos pa ’dod pa sgrub par mi byed do /| de’i
’og tu brjod par bya ba de gzung sla ba’i phyir bsdus pa’i don brjod par bya’o [/ de’i og tu bsdus pa’i don
rtogs par bya ba’i phyir tshig gi don brjod par bya’o |/ de’i ‘og tu go rims (rims D: rim P) mi ’gal bar bstan
pa’i phyir tshig rnams kyi mtshams shyar ba bstan par bya’o || de’i ‘og tu snga phyi (phyi em. (phyi
APDT D123a6): phyi’i DP) rigs pa dang ’gal ba bsal ba’i phyir rgol ba’i lan brjod par bya ste [ tshul ni de
lta bu’o /.

40 Cf. TSPy 9.10f: tatha saty apy (apy ] Pa, yang T: om. G B) abhidheye kakadantadipariksasastravad
abhimataprayojanarahitam sastram preksavantah srotum api nadriyanta iti tatas tatpravrttyartham
adau prayojanam abhidhaniyam. “Likewise, even though the ‘topic’ is [stated], judicious people do not
apply themselves to studying a treatise that is devoid of a desired ‘purpose, like a treatise that
investigates the teeth of crows and so on. Thus, the ‘purpose’ should be stated at the beginning [of the
sarvasyaiva hi $astrasya karmano vapi kasyacit [yavat prayojanam noktam tavat tat kena grhyate |/
“Indeed, unless the ‘purpose’ of every treatise or some activity is stated, who will understand [their]
purpose? [No one will].”
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(mdo, *sutra) without a “topic,” such as the utterance “ten pomegranates” and so on
(se’u bcu zhes bya ba la sogs pa’i tshig, *dasadadimadivakya),** cannot achieve the
intended purpose.*?

(3) Next,in order to make it easy to grasp the topic [of the satra], the collective meaning
(bsdus pa’i don, *pindartha) [of the stitra] should be stated.

(4)  Next, in order to make [people] understand the collective meaning [of the siitra], the
meaning of [individual] words (tshig gi don, *padartha) [in the sutra] should be
stated.

(5) Next, in order to show that the word order is not contradicted, the [semantic]
connection (mtshams sbyar ba, *anusandhi) [of the satra] should be stated.

(6) Next, in order to refute the contradictions [of the meaning of words] with internal
contradictions (snga phyi, *purvapara) and reasoning (rigs, *yukti), the refutations of
the objections (rgol ba’i lan, *codyaparihara) should be stated.

Such is the [sixfold established] method (tshul, *vidhi, *naya) [for explaining a satral.

Each latter method forms the condition for the former, except the fundamental one,
the purpose. It is possible that Santaraksita and Kamalasila consciously applied this
method to TS/P. The last, the refutations of the objections that shapes our generall
view of the TS/P, is a remote condition for understanding the purpose of the TS. As we
shall see in § 5.2, the most essential purpose of the TS is to easily understand the true
state of things.

From the point of view of establishing the Buddha’s cognition of the pratitya-
samutpdda against that of heathens, the TS has a single structure. But from the point
of view of establishing it in opposition to a conceptual cognition, its structure is
twofold. As McClintock (2010: 97) remarks, it would be possible to divide the entire TS
into two parts: the first would comprise the first twenty-three chapters, and the

41 This is a typical example of meaningless (anarthaka) words. Cf. MBh vt. 2 to Al.1.1: loke hy
arthavanti ca anarthakani ca vakyani drsyante. arthavanti tavat, devadatta, gam abhyaja suklam
dandena. devadatta, gam abhydja krsnam iti. anarthakani ca, dasa dadimani, sad apupah, kundam,
ajajinam, palalapindah, adhorukam etat kumaryah, sphaiyakrtasya pita pratisina iti. “Indeed, in the
world meaningful and meaningless words are seen. To begin with, the meaningful words are:
‘Devadatta, bring the white cow by means of the stick! Devadatta, bring the black cow [by means of
the stick]” And the meaningless words are: ‘Ten pomegranates, six pancakes, one vessel, one seed of
cumin, one lump of ground sesame. This is a maiden’s petticoat. The father of Sphaiyakrta is thin.”
42 Cf. TSPy 2.9f: yady abhidheyam asya na kathyeta, tadonmattadivakyavad anarthakyam sambha-
vayan preksavan na pravartetapi srotum ity abhidheyam asyavasyavacantyam. “If the topic of this
[treatise] were not stated, a judicious person might assume that [the treatise] would be useless, like
the speech of an insane person and so on, and hence he would not even engage in studying [it].
Therefore, the topic of this [treatise] must be necessarily stated [at the beginning].”; TSPy 787.12f: sad
apipa dasa dadimanityadyunmattakavakyavad anarthakyam vedasya praptam. “The Veda would
become unprofitable like the speech of an insane person on six pancakes, ten pomegranates and so
on.”
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second the last three chapters.43 The difference between the two parts, however, does
not lie in what McClintock describes as “the nature of reality” and “the Buddha”
(McClintock 2010: 97), and “the body of the work” and “a kind of ‘appendix’
(McClintock 2010: 98). That difference relates to what the eleventh qualifier of the
pratityasamutpada — “which is entirely free of the mass of all conceptual prolifer-
ation” — suggests concerning whether or not conceptual cognition is the full scope of
the topic.

4 The Thirteenth to Fourteenth Qualifiers of the
pratityasamutpada in TS 5-6abc

MccClintock regards the second part (Chs. 24-26) of the TS as concerning “the Buddha,
namely that he is the ‘omniscient one’ and that he ‘does not depend upon an
autonomous scripture’ (2010: 97). Coseru takes this part as “the logical conclusion of
the entire work” (2012: 134). The views of both McClintock and Coseru are due to the
fact that the qualifications in TSg 1-4 are attributed to the pratityasamutpada, while
the latter ones in TSy 5-6abc are attributed to the Buddha. However, the attributions
of the Buddha are convertible into those of the pratityasamutpada. The verses
continue:

(@) *svatantrasrutinihsango jagaddhitavidhitsaya |

(b) analpakalpasankhyeyasatmibhiitamahadayah |/

(c) yah pratityasamutpadam jagada (d) gadatam varah /
tam (e) sarvajfiam pranamya (TSp 5-6abc)

Having paid homage to (e) the Omniscient One (d) who is the best of speakers (c) that taught the
pratityasamutpada [i.e., the entities that have arisen having depended on causes and condi-
tions] *° due to the desire to bring about the benefit of the world,* (b) for whom the great

43 Marks & Eltschinger 2019: 386 also divides the whole TS when summarizing each chapter. The first
half is concluded in Ch. 23, and the second half, consisting of the last three chapters, focuses on
Mimamsa.

44 The symbols (a)—-(e) in the text correspond to those (a)-(e) in the translation. The reverse order of
symbols in the translation is for the reader’s convenience.

45 For this interpretation of the word pratityasamutpdda, see Matsuoka 2022.

46 Kamalasila gives two separate interpretations of “jagaddhitavidhitsaya” (TS 5b), one as the reason
for the Buddha to teach the pratityasamutpada, and the other as the reason for Santaraksita to
compose the TS. See TSP 19.1f: atha samadhigatasesasvarthasampatter bhagavatah kimartham iyam
pratityasamutpadadesanety aha — jagaddhitavidhitsayeti. jagate hitam jagaddhitam. tat punar avi-
paritapratityasamutadavabodhopayam asesaklesajiieyavaranaprahanam. tad vidhatum iccha
jagaddhitavidhitsa. sa taddesanayah karanam. “Why did the Blessed One who had attained the
perfection of his own purpose (svarthasampatti) without remainder teach the pratityasamutpada in
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compassion became natural through [practice] in many incalculably long eons, [and] (a) who
does not depend on an autonomous Veda [...].

Five attributes of the Buddha (a)-(e) are enumerated. Kamalasila’s explanation of
each one follows.

4.1 The Attributions of the Buddha

Attribute (a) “who does not depend on an autonomous Veda” anticipates the objec-
tion by the Mimamsakas that the Buddha taught the pratityasamutpada based on the
Veda. By this attribute, Santaraksita implies that the Buddha taught as the direct seer
(saksaddarsin) without relying on the Veda at all. This is associated with both Ch. 24
“the Investigation of the Veda” and Ch. 25 “the Investigation of Intrinsic Validity.”*’

this way? [Santaraksita] answers: “due to the desire to bring about the benefit of the world” (TS 5b).
[The word] “jagaddhita” means “the benefit for the world.” Furthermore, this [benefit for the world
consists in] abandoning obstacles consisting in afflictions (klesavarana) and obstacles to the know-
able (jieyavarana) by means of the true awakening to pratityasamutpada. [The word] “jagad-
dhitavidhitsa” means “the desire to bring about this [benefit for the world].” This [desire] is the cause
[for the Blessed One] to teach the [pratityasamutpadal.”; TSPy 11.19f: jagaddhitavidhitsayety eta-
syottaratranuvrttes tad api darsitam eva. tatha hi — tadanuvrttau (n.e. T) jagaddhitavidhitsaya
tattvasangrahah kriyata iti vakyartho jayate. “Because the phrase ‘due to the desire to bring about the
benefit of the world’ continues to hold good, the [purpose] too is shown. To wit, when this [phrase]
continues to hold good, the meaning of the sentence becomes ‘the compendium on the true states of
things is composed due to the desire to bring about the benefit of the world.”

In my translation I have adopted the former interpretation and construed “jagaddhita-vidhitsaya”
(TS 5b) with “yah pratityasamutpadam jagada” (TS 6ab’). Jha has the same interpretation, but
McClintock, Coseru and Marks seem to take “jagaddhitavidhitsayd” as the reason for “analpa-
kalpasankhyeyasatmibhutamahdadayah” (TS 5cd). According to Kamalasila, however, “analpa® is
rather the reason for “jagad®.” See TSPy 19.4f: sapi jagaddhitavidhitsa kuto ’sya jayetety aha —
analpetyadi. Cf. Tha 1937: 1: “[...] who, with a view to bringing about the welfare of the world, —
propounded the Doctrine of the ‘Wheel of Intervolved Causation,” — [...]”; McClintock 2010: 96: “who
through his desire to benefit the world inculcated a nature of great compassion throughout many
innumerable ages [...]”; Coseru 2012: 126: “[...] who, in wishing for the welfare of the world,
developed great compassion over innumerable eons, [...]”; Marks 2019: 40: “[...] and after habitu-
ating great compassion over many countless eons out of his desire to benefit the world.” Kapstein’s
translation of “jagaddhitavidhitsaya” as “Who [...] moved to benefit the whole world” seems to
regard it as another attribute of the Buddha. However, since none of the other attributes of the
Buddha are shown in the dative form, it would be difficult to see it in this way.

This term “jagaddhita” could be adopted from PS 11: pramanabhiitdya jagaddhitaisine pranamya
sastre sugatdya tayine [ pramanasiddhyai svamatat samuccayah karisyate viprasrtad ihaikatah |/
47 Cf. TSPy 18.16f on TSz 5-6abc: athayam evambhiitah pratityasamutpadah kim svayam abhi-
sambudhya gadito bhagavata. ahosvit parabhimatapauruseyavedasrayena, yathahur jaimintyah —
tasmad atindriyarthanam saksad drasta na vidyate, vacanena tu nityena yah pasyati sa pasyatiti?
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Attribute (a) indicates the property of being a direct seer, while attribute (b) “for
whom great compassion became natural [...]” indicates the property of possessing
great compassion (mahdakarunad). These two attributes of the Buddha form a pair and
consist of the means for the right practice for the benefit of others (avipar-
itaparahitanusthana). If one had wisdom (prajfi@) but no compassion (krpa), one
could not teach others; and if one had compassion but no wisdom, one could not
teach others rightly. This right practice for the benefit of others is indicated by
attribute (c) “who taught the pratityasamutpada.”

Attribute (d), “who is the best of speakers,” indicates the superiority (atiSaya) of
the Buddha over the Sravakas and the Bodhisattvas. The Buddha is superior to them
in two respects: in that he teaches the pratityasamutpdada correctly relying only on
himself; and in that he has abandoned both obstacles consisting in afflictions (kle-
savarana) and obstacles to the knowable (jfieyavarana) together with their latent
impression. These two are classified as the perfection of the benefit of others (par-
arthasampad) and the perfection of his own benefit (svarthasampad).

With regard to that superiority, the one who has abandoned both hindrances
without remainder is called “the Omniscient One”*® which is attribute (e). Attribute
(e), together with attributes (b)-(d),*® are associated with Ch. 26 “the Establishment of
the Omniscient One.”

Considering the interrelations of the attributes and linking them with the con-
tents of the last three chapters of the TS, attributes (a)—(e) can be divided into two
partly overlapping groups:

naivam ity aha — svatantrasrutinihsanga iti svatantrasrutih svatahpramanabhiito vedah, nityam
vacanam iti yavat. tasya nihsangah nirasthah, tannirapeksa eva saksaddarsi pratityasamutpadam
gaditavan ity arthah. [...] ayam ca Srutipariksa@yah svatantrapramanyapariksayds copaksepah.
“[Objection:] Did the Blessed One teach this pratityasamutpada as mentioned above after having
been awakened to it by himself? Or [did he teach it] based on the Veda that is admitted by others [i.e.,
the Mimamsakas] to be authorless? As the Jaiminiya [Mimamsakas] state: ‘Therefore, there is no
being who directly sees super-sensory objects. However, only that being who sees [supersensory
objects] through the eternal word, sees [them correctly].’ (TSg 3174) [Reply:] No, it is not the case.
Therefore [Santaraksita] states: {The Omniscient One] who does not depend on an autonomous
scripture’ (TSz 5a). [The compound svatantrasrutinihsanga is to be analysed as follows:] ‘The
autonomous scripture’ is ‘the Veda which is intrinsically valid,’ that is to say the eternal Word
(vacana). [The Blessed One] does not depend on that [autonomous scripture (sruti)], i.e., he does not
rely [on it]; without depending on it, [the Buddha] who is a direct seer (sdksaddarsin) [namely, he sees
super-sensory objects directly] taught the pratityasamutpada [...] And this is the allusion to ‘the
Investigation of the Veda’ (Ch. 24, Srutipariksa) and of ‘the Investigation of the Intrinsic Validity’ (Ch.
25, Svatantrapramanyapariksa).”

48 Cf. TSPy 1052.21: klesajfieyavaranaprahanato hi sarvajiiatvam.

49 See §3.2.
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(D) The direct seer (d) who is the best of speakers (c) that taught the pratityasamutpada,
and (a) who does not depend on an autonomous Veda
(I1) (e) The Omniscient One (d) who is the best of speakers (c) that taught the pratitya-
samutpdda, and (b) for whom the great compassion became natural through practice
in many incalculably long eons

Groups (I) and (II) are associated with Chs. 24-25 and Ch. 26, respectively. The
attributes of the Buddha (c, d) “who is the best of speakers that taught the prati-
tyasamutpada” is the most essential among attributes (a)-(e) and the combined
attribute (cd) should be included in both groups. In the adivakya of the TS, the
Buddha, despite being the basis for an unlimited number of good qualities (apar-
imitagunagana), is praised only on account of being the best preacher of the
pratityasamutpada because it forms the most essential part of the Buddha’s
teaching.”

Regarding the elements of the adivakya that form the theme of Ch. 26, scholars
differently explain:

- Attribute (e) only: “omniscience” (Kapstein 2001: 12, McClintock 2010: 97)

—  Attributes (cd) and (e): “Dependent origination is taught by someone who is omni-
scient.” (Marks 2019: 45)

- Attributes (b), (cd) and (e): “the omniscience, compassion (salvation) and teaching of
the pratityasamutpada” (“251% - ZARRE): SR DL Satd 2020: 14)

Of these, I am closer to Satd’s interpretation. Attribute (b) “having a great compassion,”
attribute (e) “being the Omniscient One,” and attribute (cd) “being the best preacher of
the pratityasamutpada,” can be viewed causally in this sequence. In Ch. 26, Santar-
aksita anticipates the objection that there is a contradiction in admitting that the
Buddha is omniscient, i.e., in a non-conceptual (avikalpa) state, and, at the same time, a
speaker (vaktr), which presupposes being in a conceptual (vikalpa) state.> In response

50 Cf. TSPy 12.23f: athaparimitagunaganadhare bhagavati kim iti pratityasamutpadadesanayaiva
stotrabhidhanam? tad etad acodyam [...]. tena pratityasamutpadadesandpradhanam idam bha-
gavatah pravacanaratnam ity aviparitapratityasamutpadabhidhayitvena bhagavatah sto-
trabhidhanam. “[Objection:] Why does one express praise (stotra) to the Blessed One who is the
basis for an unlimited number of good qualities (aparimitaguna) only on account of his teaching of
dependent origination? [Answer:] Here there is nothing to be criticized [...]. Therefore, this jewel of
the words of the Blessed One has his teaching of the pratityasamutpada as the most essential part.
Therefore, one expresses praise to the Blessed One only on account of his true teaching of prati-
tyasamutpada.”

51 Based on this, Marks 2019 sets the general topic of Ch. 26 as “Defense of the Buddha’s omniscience.”
52 Cf. TSy 3359ab: vikalpe sati vatkrtvam sarvajfias cavikalpatah [ “The property of being a speaker
[arises] when there is a conceptual cognition, whereas the omniscient one [arises] because because
he lacks conceptual cognition.”
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to this, Kamalasila clarifies that the speech of the Omniscient One is driven by
compassion (karund),> not by desire.

4.2 The Attributions of the pratityasamutpdada

In the opening of Ch. 26 Kamalasila quotes the TS 5cd—6 again:

analpakalpasankhyeyasatmibhitamahadayal //
yah pratityasamutpadam jagada vadatam varah /
tam sarvajfiam pranamyayam kriyate tattvasangrahah //

ity anena yat sarvajfiopadistatvam pratityasamutpadasya visesanam uktam, tatsamarthand-r-
tham prastavamatram racayann aha — evam ityadi. (TSPg 987.17f on TSy 3123)

Having paid homage to (e) the Omniscient One (d) who is the best of speakers (c) that taught
the pratityasamutpada, (b) for whom the great compassion became natural through
[practice] in many incalculably long eons, this compendium on the true states [of things] is
composed. (TSg 5cd-6)

With these [verses Santaraksita] states “being taught by the Omniscient One” (sarvajfiopadis-
tatva) as a qualifier of the pratityasamutpada. Alluding to the introduction [of Chs. 26] only, in
order to establish this [qualifier], [Santaraksita] states “Thus” (TSp 3123)** and so on.

Here it is to be noted that Kamalasila converts the qualifier of the Omniscient One
into that of the pratityasamutpada. Namely, the phrase “(e) the Omniscient One is
(c) the best of speakers, (d) who taught the pratityasamutpdada” can be rephrased as
“the pratityasamutpada is taught by the Omniscient One.” In the former expression
Kamalasila omits attribute (b), but when it is supplemented, it becomes, “(cd) the
pratityasamutpdda is taught by (e) the Omniscient One (b) for whom the great
compassion became natural [...].” This is the case also for another attribute of the
Buddha, it becomes, “(cd) the pratityasamutpada is taught by [the direct seer] (a) who
does not depend on an autonomous Veda.” In this manner the two attributes of the
Buddha as the best preacher of the pratityasamutpada are converted to the thir-
teenth and fourteenth qualifiers of the pratityasamutpada, as Table 3 shows. The

53 Cf. TSPy 1069.9f: sa ca vaktukamata vitaragasya karunayapi sambhavati [...]. “And its being
desirous to speak is also possible through the compassion (karuna) of the one who is free from desires
(vitaraga) [...].” For adiscussion in PV 1.12, which is the premise of this argument, see e.g. Dunne 1996,
Pecchia 2007, Taber 2011; Franco 2004; 2012.

54 TSy 3124: evam sarvapramananam pramanatve svato ’sthite [ atindriyarthavitsattvasiddhaye na
prayatyate || “Thus, it being established that not all trustworthy awarenesses are intrinsically
trustworthy, one need not exert oneself to establish the existence of a person who knows super-
sensible objects.” (Translation McClintock 2010: 148 n.368)
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Table 3: Qualifiers 13-14 and Corresponding Chapters 24-26.

Qualifiers of the pratityasamutpada Corresponding Chapters of TS  Relevant sitra

13" (cd) which is taught by [the direct seer] Chs. 24-25, Investigations of the Dighanikaya I (239.2)
(a) who does not depend on an Veda and of the intrinsic validity ~ (=TSPg 18.23f)
autonomous Veda (TS 5a+6ab)

14" (cd) which is taught by (e) the Omni-  Ch. 26, The establishment of the  Dhammapada XX
scient One (b) for whom the great Omniscient One / Investigation of 276ab (=TSPg 19.21f)
compassion became natural (TS 6abc) the Seer of Supersensible Objects

thirteenth and the fourteenth qualifiers are distinguished in accordance with the two
means, wisdom and compassion, by which the Buddha taught the pratityasamutpada
to people rightly. Therefore, not only the first twenty-three chapters but the last three
chapters too can and should be read as expounding on the qualifiers of the prat-
tyasamutpada — which is the topic of the entire work.”

5 All Fourteen Qualifiers as the True States (tattva)
of Things
The adivakya consists of two parts, svasastrpujavidhi (performing the act of wor-

shipping [the author’s] own teacher) and prayojanddivakya (the statement of the
purpose and the rest [i.e., the topic]).>® The first part is assigned to the part up to the

55 A possible background for this argument is Dharmakirti’s theory of the property-expression
(dharmavac) and the property-possessor-expression (dharmivdc), which Kamalasila applied to the
interpretation of the pratityasamutpada (see Matsuoka 2022: 224-226). Accordingly, one can express
the same object conventionally, by the property-possessor-expression that “the Omniscient One
teaches the pratityasamutpada,” or by the property-expression that “the pratityasamutpada is taught
by the Omniscient One.”

56 Cf. TSPy 2.5f: iha hi sastre preksavatam abhidheyaprayojanavasayapirvika pravrttir mahatsu ca
prasadah sarvasreyo 'dhigateh karanam prathamam ity alocya bhagavati prasadotpadanartham
sastre casminn adarena Srotuh pravrttyartham svasastrpujavidhipurvakam asya sastrasya prakrti-
tyadibhih slokais tattvasangraha ity etatparyantair abhidheyaprayojane praha. “Having perceived
that indeed here [in this world] for judicious people the activity [of writing] a scientific treatise, which
is preceded by the determination of its topic (abhidheya) and purpose (prayojana), and faith (pra-
sdda) in the Great Beings are the primary cause for attaining all good fortunes, after performing the
act of worshiping his own teacher (svasastrpijavidhi), [Santaraksita] states the topic and purpose of
this treatise by means of the slokas beginning with ‘primordial matter’ (TS 1a’) and ending with
‘compendium on the true states [of things]’ (TS 6’d) in order to generate faith in the Blessed One and to
make the listener respectfully undertake the activitiy towards this treatise.”
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phrase “Paying homage to the Omniscient One,” (TS 1-6¢), and the remainder (below)
forms the statement of the purpose (prayojana) and topic (abhidheya) of the TS:

ayam kriyate tattvasangrahah // (TSg 6d)
This compendium on the true states [of things] (tattvasarngraha) is composed.

Let us look briefly at the topic and the purpose of the TS below.

5.1 The Topic of the TS “tattva”

According to Kamalala$ila, the topic of the TS is indicated by the word tattva, “the
true states [of entities].” The true states of things refer to the fourteen qualifiers of
the pratityasamutpada.®’ If the TS had more than one topic, then it would be
unsystematic (asangata) and contradict the requirement of having a single
meaning. As Kamalasila’s theory of the adivakya stipulates, such a treatise would
not be worth reading and is similar to “the speech of an insane person and so on”
(unmattadivakya).*®

It seems that the word tattva in the title Tattvasangraha has not been carefully
examined in previous studies. The word has been translated as “true doctrines” (Jha
1937: 1), “true principles” (Coseru 2012: 126), “truths” (Marks 2019: 40), or simply left
untranslated (Kapstein 2001: 11, McClintock 2010: 97). In any case, there is no mention
of the possessor of the property tattva.

According to Kamalasila, the possessors of the various properties expressed
by the word “tattva” are “all entities,” but limited to all the elements of existence
(dharma) in Buddhism - the five agglomerates, the twelve sense-fields and the
eighteen sense-elements — because they are the only things that have arisen in
dependence on causes and conditions (pratityasamutpanna).>® The six categories
that the VaiSesika and the Nyaya system considers real entities are excluded

57 Cf. TSPy 9.16f: [...] abhidheyam asya sastrasya prakrtyddivyapararahitatvadini pratityasa-
mutpadavisesanani tattvani. “[...] The topic of this treatise [i.e., the Tattvasangraha] is the true states
[of things] (tattva) which are the qualifications of the pratityasamutpada, ‘being devoid fo the
operations of primordial matter’ (TS 1a), and the rest.”

58 Cf. TSPg 9.20f: yady api vakyasamuhatmakam Sastram, tathdpi tani vakyani para-
sparavyapeksasambandhavasthitani, anyathonmattadivakyasamiuhavad asangatartham eva syat.
“Even though a scientific treatise (Sastra) consists of a collection of statements, those statements are
arranged in a mutually dependent relationship. Otherwise, [the treatise] would have a truly inco-
herent meaning (asangatartha), just like the collection of statements of an insane person and so on
(unmattadivakya).” See also n.43.

59 Cf. TSP 5 14.13f: sa punar ayam pratityasamutpadah skandhadhatvayatananam drastavyah, tesam
eva pratityasamutpannatvat. “Furthermore, this pratityasamutpada should be understood as [that]
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from them.%® Meanwhile, the properties tattvas or “the true states of all the
elements of existence” indicate all the fourteen qualifiers that converge into the
particular property of arising, having depended on causes and conditions
(pratityasamutpada).

Is the tattva in the TS the ultimate reality? No, as Vincent Eltschinger in this
volume clearly points out, it is the “true conventional reality.” While the pratitya-
samutpada, the topic of the TS, is the conventional reality, the emptiness of intrinsic
nature of all existing factors (*sarvadharmanihsvabhavata),® the topic of the Mad-
hyamakalankara is the ultimate true reality, within Santaraksita and Kamalasila’s
Madhyamaka framework of the two truths. In the adivakyas both Nagarjuna and
Santaraksita (followed by Kamala$ila) aimed to convey to the readers what the
pratityasamutpada is; they did so through the disproof of the antonyms of the
qualifiers, which they regarded as incorrect conventions.

5.2 The Purpose of the TS “sangraha”

The purpose of the TS is indicated by the word “sangraha.” Kamalasila classifies
the purpose of the TS into three ascending levels: 1) to establish a compendium on
the true states of things (tattvasangraha); 2) to help readers easily understand the
true states of things (tattvasukhavabodha); and 3), to help them attain prosperity
and ultimate good fortune, [i.e.,, good rebirth and liberation] (abhyudaya-
nihsreyasavapti).* Of these three purposes, the second is the most essential
(pradhana) because the author undertakes the activity of the first in order to make

of the [five] agglomerations, the [twelve] sense fields and the [eighteen] sense elements because only
they have arisen dependently.”

60 The exclusion of six principles corresponds to the fourth qualifier of the pratityasamutpada and is
authoritatively supported by the Sarvasiitra. The annotation method follows the pattern listed in § 2.1
above. Cf. TSPy 14.15f: (i) nanu dravyagunakarmadayo vastubhiitah santi tesam kasman na bhavatiti?
(ii) (@ ] Pa T; add. atra- G B) aha — gunetyadi. [...] (iv) tatredam uktam bhagavata — sarvam sarvam
iti brahmana yavad eva pafica skandha dvadasayatanany astadasa dhatava iti. (v) ayam ca satpa-
darthapariksopaksepah. “(i) [Objection:] Substance (dravya), (ii) quality (guna), (iii) action (karma)
and the rest [i.e., the six principles of existence] exist as real entities. Why is [this pratityasamutpada)
not [that] of those [six principles]? (i) [Reply:] [The master Santaraksita answers] “[the pratityasa-
mutpada] (4) which is [devoid of the additional qualifiers of] quality and so on (TS 2abc’).” [...] (iv) In
relation to this the Blessed One stated: ‘O Brahmin, [what is] ‘all’ (sarva)? To be precise, ‘all’ is the five
agglomerations, the twelve sense fields and the eighteen sense elements.’ (Sarvastitra) (v) And this is
the indication of “the investigation of six categories” (Chs. 10-15, Satpadarthapariksa).”

61 MAP 15.6: 'dir brjod par bya ba ni chos thams cad rang bzhin med pa nyid do |/

62 For more details about the three purposes of a scientific treatise in general and the TS, see
Funayama 1995a; Funayama 1995b.
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the second possible,®® while the third is common to all scientific treatises, with the
exception of those of the Carvakas, who deny the existence of the other world.®*
Kamalasila explains the second purpose as follows:

tad api sangrahasabdena prakasitam eva. ekatra hi sanksiptasya tattvasya pratipattuh sukhe-
nodgraho jayate. duhkhena tu viprakirnasyeti krtva sukhodgrahakaranam sangraham san-
grahasabdena pratipadayams tattvasukhavabodhartham idam arabhyata iti prakasayati. (TSPg
11.6ff on TSg 6d)%

That [second purpose] too is verily made clear by the word “compendium” (sarigraha). For,
having thought “The comprehension [of the true states of things] occurs with ease to the
perceiver of the true states [of things] when collected together in one place. On the other hand,
[such comprehension] occurs with difficulty [to the learners] of the true states [of things], when
scattered [in several treatises],” [the master $antaraksita] makes it clear that the treatise is
composed in order to [bring about for the readers] the easy comprehension of the true states [of
things] inasmuch as he explains, by [using] the word “compendium,” that the compendium is
the cause of easy comprehension.

Kamalasila here emphasizes that ease of understanding — and not understandings as
such — of the truth, is the benefit of the TS. For the target audience of the TS is those
dull-witted (mandadhi) people who found difficulty in understanding the truth in
other highly technical treatises.® In light of its doctrinal role, in the TSP there is no

63 Cf.TSPg10.19f: phalakhyam tu prayojanam pradhanam, tadarthatvat kriyarambhasya. “However,
the primary purpose is the one called ‘the effect [of an action]’ because undertaking activity [i.e., the
first purpose] aims at [obtaining] that [effect, i.e., the second purpose].”

64 Cf. TSPy 11.18f: tac catipratitam eveti noktam, tattvajiianad abhyudayanihsreyasavaptir bha-
vatiti sarvastikanam prasiddhatvat. “And the [third purpose] is very well-known and hence it is not
mentioned [in the adivakya] because it is well established for all the schools that believe [in the
other world] (astika) that one obtains prosperity and ultimate good fortune from knowledge of the
truth.”

65 The translation of this part into French was done by Ratié in 2014: 169 n.438.

66 Cf. TSPy 11.11f: tasmat purvacaryaih pratipaditany api tattvani, yo mandadhir ativiprakrinataya
sukham avadharayitum asaktah, tam prati sukhavadhdrandya tattvasangraha arabhyamano na
viphalatam esyati [...]. “Therefore, even though the true states [of things] have been already
explained by the old teachers, a dull-witted person cannot easily determine [the true states of things]
since [their explanations] are widely scattered. In order to let [him/her] determine [the true
states of things] easily, it is not regarded as useless to undertake the compendium on the true states
[of things, ...].”

McClintock 2010: 49-62 discusses the audience of the TS from the perspective of classifying it into
the actual intended one and the ideal one. I agree that the former is not limited to Buddhist monks
(McClintock 2010: 52), but from the quote from the TSP above I disagree that the latter is “an
intellectual elite with whom they share a common dialectical idiom” (McClintock 2010: 62) based on
the interpretation of the word preksavat as “judicious people who espouse formal reasoning.”
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particular mention of whether the purpose of the TS is to establish a Madhyamaka or
a Vijiianavada final standpoint.

6 Concluding Remarks

I have shown here that, not only the first ten qualifiers, but also the next four are to
be counted as qualifiers of the pratityasamutpada in the adivakya, and all of them are
involved in the structure of the TS, according to Kamalasila. The eleventh and twelfth
qualify the pratityasamutpdda as being grasped by the Buddha’s cognition, which is
characterized by the negation of conceptual cognition and heathen cognition,
respectively. They summarize the first twenty-three chapters and all twenty-six
chapters. The thirteenth and fourteen qualifiers qualify the pratityasamutpada as
being taught by the Buddha equipped with a pair of properties, that is, being the
direct seer and possessing compassion; these are discussed in Chs. 24-25 and Ch. 26,
respectively.

Despite its significance, Santaraksita employs the word pratityasamutpada only
once in this massive work and never mentions it again. Kamalasila’s achievement is
to provide a bird’s-eye view of the TS as “one big statement” (mahavakya TSPy 9.23)
by showing that the fourteen different qualifiers in the adivakya, and the seemingly
different topics in each chapter, converge into the pratityasamutpada as a single
coherent topic. He also specifies that these qualifiers represent the various aspects of
the true states of things, tattva. In this respect, he reminds his audience of the topic at
key points in the text.
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