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Jaydev A. Jani and Peter Schreiner*

Authorship and Authority in the Sanskrit
Literary Tradition of the Swaminarayana
Movement: Siksapatri and Satsangijivanam

DOI 10.1515/asia-2015-0053

Abstract: This paper presents what the Satsangijivanam, a text by Satananda-Muni
about the life and teachings of Sahajananda, the founder of the Swaminarayana
Movement, in two different passages reports about the authorship of the Siksapatri.
It would appear that Swaminarayana (the name by which the founder came to be
known) wrote the Siksapatri well before Satananda produced the version included
in the Satsangijivanam. What the Satsangijivanam tells us about the authorship
and the process of transmission of the Satsangijivanam itself complicates the
evaluation of the Satsangijivanam as a historical document. Yet, the fact that the
text shows that Swaminarayana may not be the author of the currently known
Siksapatri invites reflection about the function of texts in the traditional self-
perception and in the history of the Swaminarayana Movement.

Keywords: Swaminarayana movement, Hinduism, Siksapatri, Satsangijivanam,
authorship of translations

1 Introduction

The term authorship as used in the title refers to the writing or more generally to
the process of production and attribution of texts. The problem and concept of
authorship can, however, be complicated in case of multiple authorship or of
authorized revision (translation included) and is thereby linked to the concept of
authority as an instance before and around the actual text and its wording. If a
politician employs ghost writers to formulate his speeches, he or she is not the
author of the text, but the politician authorizes it. Or if the Koran was dictated to
Mohammed by a heavenly voice, then the prophet may not be considered the
author. If Puranas are attributed to Vyasa we do not have an author but only the
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authority linked to a name and to a textual tradition. And if later poets use
“Kabir” as a name-seal in their verses they appropriate and identify with an
author and his literary technique and message.

The concept of “authority” is among the tools to describe and classify and
compare the role of texts in religious traditions. In this paper we shall examine
what two texts from the Sanskrit literary tradition of the Swaminarayana
Movement, the Siksapatri and the Satsangijivanam, tell us about their author-
ship. Our approach is philological and it is text-immanent; its textual analysis is
only concerned with the Satsangijivanam and the Siksapatri. Thus, we shall not
expand on theoretical discussions on concepts like authorship, authority, tex-
tuality, canonization, etc. Our method and perspective obviously may also differ
from an emic perspective.!

The Swaminarayana Movement derives its name from the name of its founder
(1781-1830) who was born as Ghanasyama in a Brahmin family in Chapiya near
Ayodhya and left home at the age of 11 (after the parents’ death). He wandered
through India known by the name Nilakantha until he was initiated by one Swami
Ramananda (1739-1802) to become Swami Sahajananda. Swami Ramananda
shortly afterwards (in 1801) made the young swami his successor. To his followers
Swami Sahajananda is Swaminarayana, an embodiment of Krsna, the personal
absolute. His movement spread in Gujarat and was organized in two dioceses
(Vadtal and Ahmedabad) under the guidance of two dacaryas (the founder’s
nephews, their function being hereditary among their descendants). A new branch,
the B.A.P.S. (Bocasanavasi Aksara Purusottama Samstha), originated in 1907
(by separation from Vadtal) and has become the internationally perhaps most

1 This contribution aims at presenting the textual basis for the theoretical problems of a specific
case of interlocked multiple authorship of a holy text. Its scope is that of a case study; it is
neither an analysis of the Siksapatri nor a comprehensive analysis of the Satsangijivanam. The
paper also does not include any comparative approach even though certain parallels and
differences in other religions or traditions clearly invite or even demand comparison. These
limitations explain the deliberate limitation of the bibliography. The evidence of the
Satsangijivanam may have raised theoretical reflections in the exegesis of the texts and may
have been dealt with in the commentarial literature of the Movement’s branches, but such
reflections and exegesis do also not fall within the scope of the paper. In order to contextualize
this paper a study of the role of texts in general in the Swaminarayana Movement, including the
study of the selection of quasi-canonical authoritative texts and of the frequency of references
to and quotations from these texts, further a study of the importance of public or private
recitation of texts, and of the function of textualized (originally oral) instructions by the founder
in religious practice would all be required and presupposed. The question whether and how the
Swaminarayana Movement could be considered “a religion of the book” addresses the wider
horizon of the title question.
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visible representative of the Swaminarayana Sampradaya.” The movement is com-
mitted to religious reform (especially of Kaula practices current at the time of
Swaminarayana), but at the same time propagates the conservation of traditional
values and practices. It is a movement with particular, perhaps unique and
characteristic traits in its theological and philosophical thinking.

Siksapatri and Satsangijivanam are two important texts in the Sanskrit literary
tradition of the Swaminarayana Movement. The Siksapatr, attributed to
Swaminarayana himself, summarizes the rules of conduct for his followers and
has been considered as a catechism and Holy Scripture in the Swaminarayana
Movement. It is a Sanskrit text in 212 verses. In the second verse the author identifies
himself: “I, Sahajanandasvami, write this ‘letter of instructions’ while staying in
Vrttalaya (i. e., Vadtal) to all my followers living in different regions (or countries).”
In the conclusion the followers are admonished to live in conformance to these
instructions and to read this text daily; those who are illiterate should listen to its
recitation or at least venerate it (probably as a ‘book’ or manuscript) in the convic-
tion that “my word is a form of mine” (madriipam iti madvani manyeyam, v. 209).>

To judge from the availability of printed editions and commentaries, this text
generally seems to be considered as an independent work.* This aspect of the
reception history is likely to have been established by Satananda who not only
incorporated the Siksapatri in the Satsangijivanam, but wrote an extensive Sanskrit
commentary on the Siksapatri. In spite of the fact that the other primary scriptural
source besides the Siksdpatri attributed to Swaminarayana, the Vacanamrta
(a collection of speeches given by Swaminarayana to his followers and collected

2 For background information about the history of the movement and its teachings see
Williams 1984.
3 The verses can roughly be grouped according to subject matter:
1-10 Origin and intention of the text;
11-122 Rules of conduct applicable to everybody;
123-134 Dharma of the acaryas and their wives;
135-156 Householders;
157-158 Kings;
159-174 Conduct of women (married women, widows);
175-187 Instructions concerning celibates;
188-196 Instructions concerning sadhus;
197-202 Dharma common to celibates and sadhus;
203-212 Conclusion.
4 The English as well as the Gujarati translations which the authors happened to see — and we

admittedly made no effort to establish a publication history or a bibliography of editions — include
the Sanskrit verses.
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and edited by monks close to him), is in Gujarati, Swaminarayana is generally
supposed to be the author of these Sanskrit verses. The impression of the Siksapatri
as an independent text written by Swaminarayana, however, is questioned by what
the Satsangijivanam itself tells about its origin. Thus, only when, in the course of
our research on the literary Sanskrit tradition of the Swaminarayana Movement,’
we came across the Siksapatri as a chapter in the Satsangijivanam, the problem of
authorship had to be considered or reconsidered.®

The reputation and importance of the Siksapatri as a Holy Scripture is not
extended to the Satsangijivanam (abbreviated SSJ). The latter is a large text in five
parts (comprising 319 chapters and 16,493 verses) narrating Swaminarayana’s
biography and presenting his teachings.” It was commissioned by the founder

5 See above, Acknowledgements.

6 That the discovery of the Siksapatri in the Satsangijivanam came as a surprise only reflects
the authors’ ignorance; very likely any insider interested in and informed about the history of
the Movement could have told us; but in fact, nobody did.

7 The size of the text makes it difficult to summarize its outline and content. The first part
(prakarana) introduces the dialogue setting and Satananda as author; it speaks about
Swaminarayana’s parents and about the miseries caused by the predominance of adharma as
cause for Swaminarayana’s manifestation. Chapters 1,11-16 relate the parents’ meeting with
Ramananda, Swaminarayana’s teacher, 17-22 narrate their pilgrimage to Vrndavana and
Swaminarayana’s birth. 1,23-36 concern his childhood and training; 1,37-42 narrate the par-
ents’ death and the child’s departure from home. 1,43-50 summarize his wanderings and
victories over demons and other adversaries until the arrival in Loj. 1,51-60 concern the meeting
with the followers of Swami Ramananda and the initiation by the Swami until the latters death.
The second part (52 chapters) narrates about Swaminarayana’s travels through Gujarat and
about his winning followers and the support of different “kings” through his instructions. Part 3
consists largely of descriptions of celebrations: 3,4-22 food-festival; 3,23-45 Prabodhini-festival;
3,46-64 Swing-festival in Vrttalaya. Part 4 summarizes Swaminarayana’s instruction and reg-
ulations concerning the recitation of Puranas (4,1-9), the celebration of the Janmastami-festival
in Sarangapura (4,10-12), the visit to Karyayana and Nagatanka (4,13-19), the celebration of the
Swing-festival in Paficdla and the return to Durgapura (4,20-23); chapter 4,24 relates about
Swaminarayana’s intentions concerning the organization of the movement and his succession,
viz., through construction of temples (4,25-33, glorifying Vrttalaya in particular), appointment
of acaryas (narrated in 4,40), and the writing of the Siksapatri, narrated in 4,44. There is a
report about a theological discussion about the meaning of triyuga (4,34-38) and there are
detailed instructions about different kinds of initiation (4,46-54); the next sections regulate the
celebration of festivals (4,55-61) and the conduct of monks (4,62-67); part 4 ends with an
exposition on cosmology, largely along Samkhya lines (4,68-73). Part 5 begins with an exten-
sive section with instructions about dharma (5,1-29, 30-37 concerning women, 38-54 concern-
ing stages of life with 5,41-48 on expiation); 5,56—65 is an exposition on yoga. 5,67 describes
the power of the images installed by Swaminarayana, chapter 68 narrates about his demise, 69
instructs about the Harijayanti-vow, i.e., the observation of Swaminarayana’s birthday. The
work concludes with a list of its contents (5,70).
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and written during his life-time by Swami Satananda. It also contains details about
the writing of the Siksapatri and its incorporation in the Satsangijivanam which
invite reflection about the applicability of the concept of authorship with regard to
the Sanskrit text of the Siksapatri.

The problem to be studied in the following as a historical question can be
summarized very concisely: The Siksapatri is attributed to Swaminarayana as its
author. The author of the Satsangijivanam is Satananda-Muni. At the same time,
however, the authoritative version of the Siksapatri is contained in the
Satsangijivanam and could thus also be considered to have been authored by
Satananda.

We restrict ourselves to the presentation of three passages from the
Satsangijivanam on the origin of Satsangijivanam and of the Siksapatri. The
first deals with the authorship and characteristics of the Satsangijivanam itself;
the second and third are the two episodes in the Satsangijivanam which report
about the origin of the Siksapatri. The passages address problems concerning
claims of authorship, including the possibility of joint authorship, delegated
authorship and (marginally) the problem of how translation from one language
to another affects authorship. This will lead, in the conclusion, to questions and
prospects for further research, both historical and conceptual.?

2 The Satsangijivanam on the Satsangijivanam

Most of what the Satsangijivanam tells us about its authorship and process of
transmission is contained in its first three chapters. They mention many details
about the text of which they form the beginning.

Verses 17-22 of the first chapter’ identify the Satsangijivanam as a work by
Satananda. As the essence of all Vedas, it propounds the dharma of absolute
devotion (aikantikadharma), and boasts the ability to cause liberation from the

8 The authors do not lay claim to the commitment and perspective with which insiders of the
movement might approach these questions. One would have to take into account that the
different branches of the movement might view the historical information contained in the
Satsangijivanam with conflicting loyalties. We are not aware of initiatives based on an “ecu-
menical” interest in the text of the Satsangijivanam among the branches of the movement.

9 lLe. Satsangijivanam 1,1.17-22, Full references to the text consist of three parts, representing
part, chapter and verse(s). The Sanskrit original of summarized or translated passages is given in
the footnotes. The digitalization of the Satsangijivanam in Sanskrit and an English summary of its
contents were produced by the project referred to in footnote 5 and the Acknowledgements.
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bonds of existence. It is like a boat and describes the life of the Son of Dharma,
i. e., Swaminarayana. Only the good derive from it merit and freedom from evil.
The last two verses praise the work as an ornament of its poet.'°

Since Satananda is mentioned as the author, it may be assumed that it is he
who is speaking. However, the first chapter then presents a dialogue situation
which presupposes the existence of the finished work, since the dialogue belongs
to the text recited in that dialogue by a Suvrata to a king; a Satsangijivanam is
inserted into a Satsangijivanam." The request by the king and Suvrata’s recitation
are part of the history of what happened with the completed Satsangijivanam
(cf. 1,3.49-50). The work was heard rather than read. If one accepts Satananda
as its author, it must be Satananda who invented the recitation of his work
by Suvrata, perhaps as part of making his work conform to puranic conventions.
At the time of writing the frame story, the recitation of the finished work would be
a future event. Hence, in a perspective of literary analysis, it is clearly an invented
event or fiction.

10 $rimacchatanandakrte ’tra ramye |
samdarbhasare ’khilavedasarah |
suspastam aikantikadharma uktah |
syad yena sadyo bhavapasamuktih || 1,1.17 |
saksad dharau sakalalokagurau rasaya |
antarhite nanu mumuksujanaikabandhau |
nistarandya laghu samsrtisagarasya |
naukedam eva bhuvi manavadehabhajam || 1,1.18 |
lilaraso hi sakalo mrtadivyamirteh |
svecchanarakrtidhrto bhuvi dharmastinoh |
satsanginam paramajivanam asty ato ’sau |
samyan niriipita iheti sa piyatam taih || 1,1.19 |
etat punyam alampavitram amalam saddharmasastram param |
dharmajfianaviragabhakti nibhrtam sevyam satam nityada |
papaughaprasamam nmam kalimalapraksalanam sarvatha |
jadyadhvantanivaranam sukrtibhih samprapyate netaraih || 1,1.20 |
sakaladharmavinirnayam anjasa |
sakalasastramatabhramavaranam |
sakalavarichitapiranam uttamam |
sakalalokamanah Srutirafijanam || 1,1.21 |
vividhasam$ayas$alyasamuddharam |
$ravanamatrata eva kubuddhihyt |
madanakopamukharibhayapaham |
jayati $astram idam kavibhisanam || 1,1.22 |
11 The dialogue setting never gets completely forgotten since “Suvrata said” is frequently
inserted and the narration time and again includes vocatives addressed to the listening king.
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The other possibility is that Satananda is not the author of the frame story.
The later redactor would be a second author and may perhaps have been
Suvrata or somebody in the service of the king, possibly Satananda at a later
time in his life, i. e., after the recitation. The second author would have added
this frame story to an earlier version of the Satsangijivanam." If outline and
content of the Satsangijivanam suggest an editorial addition in the case of the
frame story, one cannot be certain about which words, lines or chapters stem
from Satananda, and which from the secondary author or authors. Secondary
authorship could also have occurred several times; such is difficult to discover
and to identify unless there are manuscripts from different hands.

Thus, from the point of view of authorship the interpretation of what the
text says becomes complex, since the narrative is not presented by the author;
rather it is embedded in a dialogue between a king and Suvrata, one of
Satananda’s disciples who tells us that he heard the work several times. If
Suvrata is a historical personality and if the recitation is also historical, we
arrive at having a Satsangijivanam within a Satsangijivanam. Of which one is
Satananda the author?

According to Suvrata, only the passages recited to the king are by
Satananda, while the frame story would have to be added by somebody else
who cannot have been Suvrata. If, on the other hand, Satananda is the author
also of the frame story, he would have included a future® (if Suvrata’s recitation
did actually take place) or a fictitious and invented event; but as a reader and
historian one is then confronted with the question of how to distinguish histor-
ical fact from narrative embellishment, fantasy or fiction.

To continue the summary, chapter 2 tells about Satananda’s qualifications
and sources. The non-identified narrator reports the kings questions and his
inquiry about Satdnanda-Muni and introduces Suvrata’s report. Satananda
stems from Mithila. He knows the Vedas, Sastras, Puranas and Paficaratra and
he regularly reads the Bhagavatapurana. He learns from this text that Nara-
Narayana resides in India and therefore goes on a pilgrimage to Badarika where
he worships Nara-Narayana. He recites the 10" skandha of the Bhagavatapurana
for six months. Eventually he is granted the Lord’s vision. Satananda prostrates
and praises the Lord with a hymn.

12 These are the kind of processes to be expected in a Purana.

13 For a text which follows the conventions of a literary genre that does not want or need to be
‘historical’ (e. g. a Purana, hagiography, etc.) the text-critical method cannot do justice neither
to the author’s intentions nor to the expectations of the audience.
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The words of this hymn form the beginning of chapter 3. Satananda is here
talking about himself in third person. Nara-Narayana tells Satananda (1,3.15-19)
about his birth in Uttara-Kosala and that he presently lives in West-Paficala;
he prophesies that Satananda will create a book about his deeds.!* The book
referred to of course is the Satsangijivanam. Authorship of the Satsangijivanam
is attributed to a divine boon.

The episode continues by narrating (1,3.34-41) that a little later Satananda
achieves meditative trance even without practice of Yoga and has a vision of the
Lord of Badari; he is shown the Lord’s heavenly abodes (Aksara-Dhaman, Goloka,
Vaikuntha, Svetadvipa) and he sees how his parents manifested themselves and he
beholds the men and women who are his devotees. Satananda receives omniscience
about past, present and future. Next (1,3.44-46) Hari grants a boon and orders
Satananda to go with him to Durgapattanam where he will have a temple built for
Radha-Krsna; there Satananda will create a work ($dstra) about his experiences. The
next verses (1,3.47-48) relate that Satananda acted accordingly and produced the
Dharmasastra Satsangijivanam in the temple of Srigopinatha. The chapter ends
(1,3.51) with an appeal to listen to the work."”

14 ity uktavantam bhagavams tam uvaca mahamatim |
brahmams tvaya vyavasitam samyag etan mumuksuna || 1,3.15 |
kimtv aham sampratam bhitmau kosalesuttaresv iha |
jato ’smi dharmato bhaktau harinamna hi visrutah || 1,3.16 |
varte paScimaparicaladese durgapure ’dhuna
so ’ham tvam antike svasya raksisyami na sam$ayah || 1,3.17 |
madiyagunaganeccha vartate tava hrdy atah |
tasya me tvam caritranam granthakarta bhavisyasi || 1,3.18 |
so *ham piirnam karisyami tvadvarichitam atas tvaya |
50 ’nvesya prapya ity uktva bhagavan sa tiro dadhe || 1,3.19 |

Note on the places mentioned in v. 17: PaScimapaficala is the Ahmedabad Region; Durgapura

(also called Durgapattana) is Gadhada.

15 kalenalpena ca hareh krpaya tasya saddhiyah |
samadhisiddhir astangayogabhyasam vinabhavat || 1,3.34 |
dhyayams tam hrdi so ’draksid pragdrstam badari§varam |
ksanante ‘ntarhitah so ’tha yatha saudamant divi || 1,3.35 |
jyotirmaye ’ksare dhamni sthitam tam krsnam aiksata |
samagrai$varyasampannam saparsadaparigraham || 1,3.36 |
golokam atha vaikuntham Svetadvipadi dhama yat |
tadaiksayat sahai$varyam haris tasma alaukikam || 1,3.37 |
yatha svayam cavir asid dharmo bhaktis tatharsayah |
tesam rupam yatha purvam atratyam capy abiibudhat || 1,3.38 |
svasya bhaktas ca ye bhuimau purusa yositas tatha |
api tesam ubhe ripe tasmai harir ajijiapat || 1,3.39 |



DE GRUYTER Authorship and Authority in the Swaminarayana Literary Tradition = 475

The actual writing at this point is a future event which is related in part 5 of the
Satsangijivanam (5,49-50). As early as here it is said that after Swaminarayana’s
disappearance from this world Satananda recited it several times in front of Suvrata
and others.

By writing about the events in Swaminarayana’s life, Satananda acts as a
chronicler and historian. For one part of the reported events he was an eye witness.
But what were his sources for events which happened before Satananda joined and
followed Swaminarayana? The narrator seems to anticipate the historian’s
dilemma. If Satananda is to write about events of the past which he has not
experienced he needs to have access to the missing information. By being granted
omniscience Satananda receives knowledge also about the past, that is to say,
access to the historical information that he will need to write the book.

The text does not mention, when exactly in Satananda’s life Swaminarayana’s
prophesy — during the visit and vision at Badarika — had happened. Part 2 of the

janmakarmadi tesam ca svasyaiSvaryam ca sarvasah |
bhiitam bhavad bhavisyam yat taj jiianam pradadau prabhuh || 1,3.40 |
tato ’bhiit so ’pi sarvajfiah Satanando mahamatih |

yathavat tat sarvam avain maitreyam svam rsim tatha || 1,3.41 |
so ’tha pritamanad vami tadiyagunavamanaih |

sviyam jfianam tatha vidyah saphalikartum aha tam || 1,3.42 |
tvadyaSogumphanenaiva prabandhair vividhaih prabho |

iti niskapatam tena ydcito harir aha tam |

manoratho ’yam saphalo bhavisyati tava dvija || 1,3.44 |
dyahi tvam maya sakam durgapattanam uttamam |

tatraham karayisyami radhakrsnasya mandiram || 1,3.45 |
tatratipavane ksetre vasams tvam sthiramanasah |

Sastram viracayer vamin yathatmanubhavam mama || 1,3.46 |
ity anujfiata iSena hrstah sa krtavams tatha |

sakam bhagavata durgapuram etya avasac ciram || 1,3.47 |
satsangijivanam nama dharmasdstram idam hi sah |
harililamayam cakre Srigopinathamandire || 1,3.48 |
Sodhayitvatha tadbhaktan harer matpramukhan vidah |
katicit pathayam asa vipran antarhite harau || 1,3.49 |

iti te kathitam bhiipa janmakarmadi me guroh |
satsarigijivanam atho sacchastram vacmi tatkrtam || 1,3.50 |
sakaladharmabhytam harililaya |

samupabrmhitam etad thadbhutam |

rasavidam bhuvi manasarafijjanam |

kalimalopasamam $ru sadaram || 1,3.51 |
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Satsangijivanam however mentions that the first meeting of Satananda'® with
Swaminarayana in Darbhavati took place in 1814 A.D. This means that all the events
prior to this date are known to Satananda by hearsay. Satananda became
Swaminarayana’s disciple 14 years before the composition of the Satsangijivanam
in 1828. With Swaminarayana’s boon in mind he could have consciously and
systematically collected information during these 14 years.

Satananda is mentioned again as the author of the Satsangijivanam in part 3."”
At the beginning (ch. 3,2) it deals with arrangements for serving Swaminarayana.
The list includes the services of Satananda-Muni as editor (Sodhayam asa) of eight
sacred texts composed by Sri-Hari'® and as the author of the Satsangijivanam
(see 3,2.29-30; 3,2.51b). The Satsangijivanam is distinguished from the class of
these eight works by not being attributed to Swaminarayana. The eight works are
not identified by title; Satananda again refers to himself in third person and the
Sanskrit verb used to express Swaminarayana’s literary activity is a causative form:
“The knowledgeable Satananda carefully redacted the eight true Sastras which Hari
had caused to be written (lekhitani) earlier.” (3,2.29)"

3 The episode of Swaminarayana writing
the Siksapatri

The writing of the Satsangijivanam is mentioned again in part 4, in anticipation of the
actual event. This part of the Satsangijivanam forestalls Swaminarayana’s demise in
a chapter on his secret resolve (4,24). The text narrates about Swaminarayana’s
thoughts and intentions; and what on the literary level appears as the technique of
the omniscient narrator, implies for the historian that Swaminarayana must at some
point have told Satananda about these intentions. The following is a summary of the
contents of chapter 4,24:

16 He is referred to as “Suvrata’s master”; this reminds the readers or the audience that they are
listening to Suvrata’s recital of the Satsangijivanam, not to Satananda himself.
17 For a survey of the contents of the Satsangijivanam, see above, footnote 7. Altogether
Satananda is mentioned by name 30 times.
18 (Sri-)Hari is how the Satsangijivanam generally refers to Swaminarayana.
19 harina lekhitany asta sacchastrani tadagratah |

$atanando mahabuddhih $odhayam asa cafjasa || 3,2.29 |

ya idam vidadhe pritya harililopabrmhitam |

satsangijivanam ramyam jivatum harisevinam || 3,2.30 |
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Sri-Hari recollects the motive of his incarnation: In the Kali-period adharma
and vices had increased and dharma had deteriorated. Gods and sages were
afflicted and the earth was unable to bear the burden of sinners. After having
taken human birth due to the curse of Durvasas, he destroyed evils and estab-
lished dharma and devotion. Monks, gods and ascetics were delighted. The
people of the four castes worshipped him, but they end up without any support
after his disappearance. He wishes to support his followers in three ways
(4,24.1-8): (1) Construction of the temples for installing his images, (2) appoint-
ment of a religious teacher (guru) from Dharma’s family to increase devotion
(cf. SSJ 4,40 £.); (3) composition of a book by Satdnanda dealing with his life and
works, i. e. the Satsangijivanam. The purport of the Satsangijivanam is said to
serve as the source-text containing the principles of all authoritative texts. After
that (so Swaminarayana’s thoughts continue) he will return to his abode
(dhaman) (4,24.10-14).*° Then Sri-Hari causes the scribes to copy (lekhayam
asa) authoritative texts.”!

From the point of view of narrative technique this is an anticipating reference.
Writing the Satsangijivanam falls under the measures taken to ensure the thriving
of the movement after Swaminarayana’s death. Since part 4 narrates about the
construction of temples (first resolve) and the appointment of Acaryas (ch. 4,40,
realization of the second resolve) it seems plausible to read SS] 4,43-44 as an
account of the realization of the third resolve. These chapters relate the writing of
the Siksapatri, not of the Satsangijivanam.

To continue the summary, the account about the writing of Siksapatri is
embedded in reports about listening to recitations of the Bhagavatapurana. On
the next day Sri-Hari thinks about writing down a document (patrika) to instruct
dharma to his devotees of all regions so that after his departure they can practice

20 karayitva mandirani tatra svapratima aham |
sthapayeya tatas tas ca sevisyante hi manavah || 4,24.10 |
svadharme vartamananam pumsam tatsevanad iha |
siddhim esyati sarvesam purusarthacatustayam || 4,24.11 |
bhaktimargasya pustyartham mantradiksa apy apeksyate |
ato dharmanvaye Suddhe gurutam sthapayeya ca || 4,24.12 |
dharmajfiianaviraktinam bhakte$ cavagamaya tu |
grantham karta Satanando maccaritropabymhitam || 4,24.13 |
siddhantam sarvasastranam tena jaasyanti macchritah |
evam eva tatah krtva yayam dhama svakam bhuvah || 4,24.14 |
21 suvrata uvdaca: sa evam gudhasamkalpo nivasams tatra pattane |
lekhayam asa sarvani sacchastrani sulekhakaih || 4,24.15 |
Le. texts like the Bhagavatapurana etc. (according to Sukdnanda).
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it just according to his intention (4,43.18-21). He tells his attendant® to bring a
paper, ink-pot and pen (lekhini) and writes the Siksapatri, the essence of all
authoritative texts (v. 22-24).”

What follows as chapter 4,44 is the Sanskrit text of the Siksapatri comprising
212 verses. Swaminarayana mentions himself by name (Sahajananda) and writes in
first person (likhami). He characterizes the text as a summary of the prescriptions of
the dharma which all of his followers should obey; he is contemplating Sri-Krsna
with Radha and Laksmi in Vadatala and writes the Siksapatr for all his followers
who live in different regions. He blesses his two (adopted) sons, celibates like
Mukundananda etc., householders like Mayarama etc., married women, widows,
and monks like Muktananda etc., because they protect devotedly their dharma
according to the authoritative texts. The Siksapatri brings benefit to all beings.
Those who observe the good conduct of the authoritative texts will get happiness,
but the evil-minded people who fail to observe it will get misery. His disciples
should follow it carefully (v. 1-10).**

22 The commentator Sukananda says that this was Sukananda, i.e. himself, which is a

verification of Satananda’s report by an independent witness.

23 aparahne tatah svami vijanastho hitam nrnam |
cintayan patrikam tebhyo likhitum niScikaya sah || 4,43.18 |
sakalesv api deSesu dharmasiksarthapatrikam |
likhami tena madbhakta vartisyante tathaiva hi || 4,43.19 |
mamasayo yadrso ’sti tadrSam capi te ’khilah |
tayaivavagamisyanti bhavisyanty apy asamsayah || 4,43.20 |
antarhite mayi bhuvo madiyanam ca sarvasah |
sphutamadvakyaripa sa bhavitry alambanam bhuvi || 4,43.21 |
evam vicarya dharmatma kakudam khatikam ca sah |
anayam asa bhrtyena lekhinim ca suSobhanam || 4,43.22 |
sacchastranam sa sarvesam saram akyrsya saddhiya |
lilekha patrikam svami saddharmam sthapayan bhuvi || 4,43.23 |
trau dakse pattakam kakudasya |
krtva dhrtva vamadosna natasyah |
dakse panau lekhinim kuficitagre |
bibhrat patrim so ’likhad bhumipettham || 4,43.24 |

24 vame yasya sthita radha $ris ca yasyasti vaksasi |
vidavanaviharam tam Srikrsnam hrdi cintaye || 4,44.1 |
likhami sahajanandasvami sarvan nijasritan |
nanddesasthitan Siksapatrim vrttalayasthitah || 4,44.2 |
bhratro ramapratapeccharamayor dharmajanmanoh |
yav ayodhyaprasadakhyaraghuvirabhidhau sutau || 4,44.3 |
mukundanandamukhyas ca naisthika brahmacarinah |
grhasthas ca mayaramabhattadya ye madasrayah || 4,44.4 |
sadhava vidhava yosa yas ca macchisyatam gatah |
muktanandadayo ye syuh sadhava$ cakhila api || 4,44.5 |
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He repeats this characterization of the Siksapatri at its end (4,44.203-204):
he has written down in short the essence of all authoritative texts; his followers
may see details from those texts. His followers should behave according to the
Siksapatri, otherwise they will be considered as expelled. They should read or
listen to it daily (v. 205-210). Eventually, the writing is unambiguously dated
(v. 211): The Siksapatri is written on the gt day called Vasantapaficami of bright
Magha in VS 1882, i.e. 1825 A.D. The chapter ends with a benedictory stanza
praying to Sri-Krsna to bestow blessings.”

At the beginning of the next chapter, Satananda’s text supplies further
details about the spread of this quoted text (4,45.1-4):% After writing down

svadharmaraksika me taih sarvair vacyah sadasisah |
$rimanndrayanasmrtya sahitah $astrasammatah || 4,44.6 |
ekagrenaiva manasa patrilekhah sahetukah |
avadharyo ’yam akhilaih sarvajivahitavahah || 4,44.7 |
ye palayanti manujah sacchastrapratipaditan |
saddcaran sada te ’tra paratra ca mahdasukhah || 4,44.8 |
tan ullanghya vartante ye tu svairam kubuddhayah |
ta ithamutra ca mahal labhante kastam eva hi || 4,44.9 |
ato bhavadbhir macchisyaih savadhanatayakhilaih |
prityaitam anusrtyaiva vartitavyam nirantaram || 4,44.10 |

25 iti samksepato dharmah sarvesam likhita maya |
sampradayikagranthebhyo jfieya esam tu vistarah || 4,44.203 |
sacchastranam samuddhrtya sarvesam saram atmana |
patriyam likhita ninam abhistaphaladayini || 4,44.204 |
imam eva tato nityam anusrtya mamasritaih |
yatatmabhir vartitavyam na tu svairam kadacana || 4,44.205 |
vartisyante ya ittham hi purusa yositas tatha |
te dharmadicaturvargasiddhim prapsyanti niscitam || 4,44.206 |
nettham ya dcarisyanti te tv asmatsampraddyatah |
Siksapatryah pratidinam patho ’sya madupasritaih |
kartavyo 'naksarajiiais tu Sravanam karyam adarat || 4,44.208 |
vaktrabhave tu pujaiva karyasyah prativasaram |
madriipam iti madvani manyeyam paramddarat || 4,44.209 |
yuktdya sampada daivya datavyeyam tu patrika |
asurya sampadagdhyaya pumse deya na karhicit || 4,44.210 |
vikramarkasakasyabde netrastavasubhiimite |
vasantadyadine Siksapatriyam likhita maya || 4,44.211 |
nijasritanam sakaldrtihanta |
sadharmabhakter avanam vidhata |
data sukhanam manasepsitanam |
tanotu krsno ’khilamarigalam nah || 4,44.212 |

26 suvrata uvdca: likhitva patrikam ittham tasyas ca pratimastakam |
sadhubhih karayitvasau praisayat kakubho ’sta sah || 4,45.1 |
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the Siksapatri and telling the monks to write eight copies of it, Sri-Hari sends the
copies to the devotees in eight directions. Recognizing him as Krsna the devotees
make their own copy and behave accordingly. After sending the copies, Sri-Hari,
surrounded by some of his devotees, goes to Ahmedabad (Srinagara).

There is no doubt that Swaminarayana is depicted as the author of the
Siksapatri; he is writing the original manuscript with his own hand. It is neither
mentioned in which language he wrote nor which literary form he chose (prose
Or verses).

4 Satananda as author of the Siksapatri

To recapitulate: If interpreted as historical evidence, the episode reported in SSJ
4,24 and 4,43-44 (summarized in the previous section) about authorship and
origin of Siksapatri is straightforward: In the Satsangijivanam as a work
authored by Satananda, the Siksapatri is inserted” as a quoted text; its author
is not Satananda, but Swaminarayana (i. e., Sahajananda).

But the origin of Satsangijivanam and of the Siksapatri it contains is told
again at the end of part 5.%° Chapter 56 introduces, for the first time, Satananda
as somebody who poses questions to Swaminarayana and motivates instruction
about a specific topic. The Satsangijivanam here becomes autobiographical. The
subject matter inquired about is yoga. Satdnanda refers to the fact that he is
among those people who experienced samadhi spontaneously, i.e., without
yogic training, but induced by Swaminarayana. This is the only statement by
Satananda about himself in first person. Probably the event refers to the meeting
in Badarika (5,56.1-7).

tatra tatra ca tam prapya bhaktah prapur mudam param |

krtva tatpratimam sarve prthak prthag adharayan || 4,45.2 |

taduktaritya sarve ca svadhikaranusaratah |

avartanta ca tam bhejur janantah krsnam eva te || 4,45.3 |

patrikam presayitvatha bhaktaih katipayair vrtah |

harih $rinagaram bhiyo jagamanandayan nijan || 4,45.4 |
27 On 4,44.1 the commentary Bhavaprabodhini notes that Siksapatri is here “joined”
(samyojyate) as chapter 44 of the Satsangijivanam by Satinanda-Muni. The terminology sug-
gests the independent existence of Siksapatri but also the identity of the text written by
Swaminarayana with the wording included in the Satsangijivanam.
28 Part 5 deals mainly with the dharma of various groups of society, interspersed with chapters
on the installation of images in temples (see above, footnote 7).
29 suvrata uvdaca: krsnetarapadarthesu rucihinasya sarvatha |

dharmadipracchake ’thasit pumsi pritir harer nrpa || 5,56.1 |
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Nine chapters further (5,66), i. e., after citing what Swaminarayana had to say
about yoga, Satananda reminds Swaminarayana of the boon which he had
received at Badarika: As Sri-Hari had promised® he should allow him to compose
a work on Sri-Hari’s life and deeds. Swaminarayana answers by bestowing the
knowledge of past, present and future and he permits Satananda to write a work
which will be a support for his followers after his disappearance.” Satananda
should stay in Gopinatha’s temple and render first the Siksapatri in verses of
Anustubh meter. Satananda-Muni is pleased and Sri-Hari retires to his residence.
The concluding verse of the chapter tells that Satananda-Muni, considering Sri-
Hari’s command as an auspicious time, starts rendering the Siksapatri in verses
(5,66.25-35).>

Satanando munis tasya sevayam niratah sada |
padasamvahanam kurvann ekadasit tadantike || 5,56.2 |

tam uvdca svayam svami mune kificana te yadi |

prastavyam syat tadaitarhi prccha vaksye taduttaram || 5,56.3 |
evam uktah sa tu prito bhrSam munir udaradhih |

pranjalis tam namaskrtya papracchettham naradhipa || 5,56.4 |
Satananda uvaca: sangam yogam aham svamin boddhum icchami tattvatah |
tvatta eva hi sarvajiiat sevaniydc ca yogibhih || 5,56.5 |

maya tu tvatprasadena yoginam api durlabhah |
samadhisiddhih praptasti vina sadhanasampadam || 5,56.6 |
tathapi laksanadini yogasastranusaratah |

vivitsamy angiyogasya tadanganam ca sarvadah || 5,56.7

30 See SSJ 1,3, and above, Section 2.

31 This refers to the second of the secret intentions from 4,24.

32 Satananda uvdca: prasanno yadi me svamims tarhi tvam krpayadya hi |
manoratham ciratnam me sampurayitum arhasi || 5,66.25 |
tvaccaritragrantham aham cikirsami jagadguro |
tad ajiam dehi me purvam bhavatasti pratisrutam || 5,66.26 |
saphalas tena bhavita vidyabhyasasramo mama |
ity abhistam hi me dehi bhaktabhistaprado ’si hi || 5,66.27 |
ity arthitah sa munina premabhaktena dhimata |
prasannah praha tam yogin kuru grantham svavarichitam || 5,66.28 |
yathasrutam yathadrstam caritram mama vamaya |
jiianam traikalikam buddhau bhavaty eva tavanagha || 5,66.29 |
manahsthan apy abhiprayan sarvesam vetsyasi dhruvam |
na te tv aviditam kificid bhavitatipriyo ’si me || 5,66.30 |
antarhite mayi bhuvo macchritanam nrmam mune |
tvatkrto grantha evatra bhavisyaty asrayo mahan || 5,66.31 |
Siksapatrim mallikhitam grathanadau tvam anjasa |
padyair anusfubhair eva mahagrantham tatah kuru || 5,66.32 |
vijane hi sthira buddhih syad atah krsnamandire |
vasocitasti kuty eka tatraiva nivaser mune || 5,66.33 |
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As historical information about the authorship of the text of the Siksapatri
(which forms ch. 4,44 of the Satsangijivanam), this passage is indeed crucial for
the argument of this paper. The relevant verses in translation read:

28cd. Graciously he said to him: “Yogin, make the book which you desire to make.

29.  Describe my life and actions (caritram) as you have heard about it and seen it. In your
mind (buddhi) exists the knowledge about past, present and future, o sinless one.

30.  You shall certainly know also the intentions that are in the mind of everybody; nothing
will remain unknown to you. You are extremely dear to me.

31.  Oncel have disappeared from this world, the book made by you shall be a great support
for people who have taken refuge to me, o sage.

32. At first you shall straightaway string together (compose) the Siksapatri (“letter of
instruction”) that was written by myself, exclusively in anustubh verses; then you
shall make the large book.

33.  The mind is stable only in a lonely place; therefore a single room in the Krsna-temple is
adequate as residence; you should reside there only, o sage.”

34, (Suvrata said:) Thus addressed by Hari, the sage became even more pleased. He bowed
before him and went to his own residence, o king.

35.  The sage acknowledged that Hari’s command was an auspicious occasion (muhdarta),
took residence in a lovely room in the Krsna-temple and then attentively composed the
letter of instruction.

This means that in 1828 Satananda had not started writing the Satsangijivanam.
Chapter 5,67 is very specific in narrating that he began the work with what is
now chapter 44 of the 4™ part: Suvrata relates that from the 13™ day called
“Dhanatrayodasi”® till the 2™ day called “Yamadvitiya”>* Satananda-Muni
renders the Siksapatri in 212 verses; then he writes a commentary on it; after
completing it on the 5% day of bright Margasirsa (sahas) he submits it to Sri-Hari
in the assembly. Sri-Hari is satisfied, appreciates him and bestows blessings by
putting his hands on his head. On Sri-Hari’s command Nityananda-Muni reads
the Siksapatri®® in the assembly (5,67.1-8).%¢

suvrata uvaca: evam uktah sa harina munih pritataro ’bhavat |
tam pranamya nijavasam upeyaya naradhipa || 5,66.34 |
ajiia harer eva Subham muhurtam |
vidan sa krsnalayaramyakutyam |
krtva svavasam ca tadaiva $iksa- |
patrim munir granthitum udyato ’bhiit || 5,66.35 |
33 Of dark Asvina VS 1885 (1828 AD) (Sukananda).
34 Of bright Karttika.
35 Its Sanskrit version in verses.
36 suvrata uvdca: trayodasi dhanadyasit tadanim nrpasattama |
Siksapatrim samarebhe sa tasyam granthitum munih || 5,67.1 |
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Sri-Narayana-Muni says that the followers, after the daily obligations,
should sit in Svastika posture and recite it slowly understanding its meaning
in the morning or at night (5,67.9-12).%” The devotees accept his words. Sri-Hari
allows Satananda-Muni to compose the great work. After acquiring omniscience
from Sri-Hari he composes a chapter and reads it in the presence of Sri-Hari and
monks like Sukananda etc. Sri-Hari is satisfied (5,67.13-19).%®

The text continues by relating further recitations of the Bhagavatapurana
and about miracles attributed to the temple images. Thus one and a half years

pirna yamadyvitiyayam sa krta tena saddhiya |

Slokah Satadvayam tasya asams ca dvadaSottaram || 5,67.2 |

tatah sa bhagavatprityai tasyas tikam ca Sobhanam |

arebhe tam sahomase paricamyam ca samapayat || 5,67.3 |

tasyam eva tithau rajann aparahne samarpayat |

haraye munibhih sakam upavistaya samsadi || 5,67.4 |

satikam patrikam sviyam drstva tam samtutosa sah |

prasamsam bahudha cakre $atanandasya samsadi || 5,67.5 |

yavan madiyo ’bhipraya asit tavan asesatah |

atranito sty aneneti munin bhaktams ca so *vadat || 5,67.6 |

pritya dadau svakanthastham $atanandaya sa srajam |

karadvayam catimuda dadhau tacchirasi prabhuh || 5,67.7 |

tatas tam vacayam asa nityanandena samsadi |

harir bhaktas ca munayah Srutva tam jahysur nrpa || 5,67.8 |
37 tatah praha harih sarvan bhaktan $mutakhilah |

ye syur madiyds tair esa pathya Sravyathavanvaham || 5,67.9 |

prag eva bhojanan nityam Sucibhih svastikasanam |

samasthitair iyam pathya tato bhojyam andpadi || 5,67.10 |

divanukiilyabhave tu nisi nityavidhim nijam |

krtvaikatra nisadyaiva pathaniyeyam adarat || 5,67.11 |

yathaitadarthasphuranam hrdi svasya bhavet tatha |

$anaih sphutaksaram pathya nityam eva madasritaih || 5,67.12 |
38 iti Srutva harer vakyam sarve bhaktajands tada |

evam eva karisyamo vayam ity ticur anatah ||5,67.13|

tato harih Satanandam praha svabhistam uttamam |

kuru grantham mahabuddhe samartho ’si hi tatkrtau ||5,67.14]

krsnaprasadalabdhaiva buddhis te ’stiti bhati nah |

anyatha madabhiprayam evam vaktum ksameta kah |5,67.15|

sa ity ukto bhagavata tam pranamya nijasramam |

ayayau durlabham devaih sampraptas tadanugraham ||5,67.16|

hariprasadasampraptasarvajiiayah so ’tha yogirat |

campasasthyam samarebhe idam satsangijivanam ||5,67.17|

ekaikam ca prakaranam krtva sampiirnam i$varam |

tam eva Sravayam asa nijavasasthitam munih ||5,67.18|

sa Susravadarat sakam nityam svantikavasibhih |

Sukanandadimunibhis tena tusto ’bhavad bhrsam ||5,67.19|
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pass (5,67.19-40). This reads like an indication of how long it took him to write
the Satsangijivanam.

The beginning of the next chapter (SS] 5,68) tells that all of these events and
details are linked with the impending departure of Swaminarayana. Suvrata’s
report reviews Swaminarayana’s achievements. The circumstances justify his
departure. To summarize:

At the end of the night of the 9th day of bright Jyestha Sri-Hari ponders
again about the completion of all deeds in human form: non-righteous teachers
and kings are refuted; greed etc. are eradicated from people’s hearts through the
authoritative texts and through his own power; truth, non-stealing etc. have
been established on earth; devotion accompanied by dharma, knowledge and
detachment is propagated; Dharma, Mirti, Uddhava and other sages are freed
from Durvasas’ curse; knowledge of Brahman, Yogic techniques, sacrifices with-
out violence, faith in gods, Brahmins and holy places are strengthened; doc-
trines of Kaulas and non-believers are refuted; images of Nara-Narayana etc. are
installed in temples; ranks of the religious masters and initiation ceremony are
established; Siksapatri is composed; dharmas of men, women and monks etc.,
yoga with eight steps and regulations for vows and festivals are imparted;
Satananda-Muni’s work for the benefit of mankind comes close to completion
(samaptaprayah). He should now bestow peace on the affectionate devotees and
return to his abode (5,68.1-19).*°

39 suvrata uvaca: navamyam atha Suklayam jyesthasya sa nisatyaye |
vicaram akarod bhilya atmanatmani bhiipate || 5,68.1 |
maya dhrto ’vataro ’yam yadartham tad asesatah |
karyam krtam bhiitale ’tra na kificid avaSesitam || 5,68.2 |
adharmika gurvasura dharmasadhudruho nrpah |
pratapena maya svasya parastah sakala api || 5,68.3 |
adharmavamsya lobhersyakamakrodhadayo ’pi ca |
sacchastrasvapratapabhyam utkhata hrdayan nrnam || 5,68.4 |
satyasteyabrahmacaryadayadya dharmavamsajah |
sthapita hrdaye nfnam maya samyag dharatale || 5,68.5 |
svadharmajfianavairagyayukta bhaktis ca sarvatah |
pravartita pratigrham nrnam nihSreyasaya ca || 5,68.6 |
dharmo miurti$ coddhava$ ca durvasah$apato maya |
mocitas carsayah prayo mucyamanas tathetare || 5,68.7 |
brahmavidyas ca sakald nanayogakaldas tatha |
pravartitah pratijanam ahimsa$ ca makha bhuvi || 5,68.8 |
devabrahmanatirthanam nigamanam satam tatha |
pravartita manyata ca sacchastranam ca sarvatha || 5,68.9 |
asacchastrasya kaulader nastikanam matasya ca |
vidhaya khandanam dharmah sthapito ’tra sanatanah || 5,68.10 |
vidhapya mandirany atra svasritanam sukhaya ca |
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A few points from this account deserve further attention: Swaminarayana’s
words to Satananda which formulate the task of writing the Satsangijivanam
and of beginning with the Siksépatri (5,66.28-33) use the verb grath for the
literary activity demanded. This generally means “to compose, to string
together”. The apposition “in anustubh verses” could be a syntactical character-
ization of the Siksapatri as written by Swaminarayana or of how Satananda
should compose the text. There is no explicit mention of “translation”, but it
cannot be excluded that Swaminarayana’s text was not only not in anustubh
verses but also not in Sanskrit. When the narrator (Suvrata) relates that
Satananda executes the demand, he uses the same verb (grath).

We are also told that he worked on the Siksapatri for five days; if Satananda
only had to copy 212 verses, this emphasis on the brevity of the period would be
incomprehensible. If he reformulated a prose Sanskrit text the contradiction
would be less patent; if he actually transcreated the Sanskrit verses from a
Gujarati (or Hindi) original, the emphasis would make sense.

The Siksapatri as discussed in SSJ 4,44 ends with a date: It was written in
1825 in Vrttalaya. There is no mention here of an intervention by Satananda as
either redactor or translator. The redaction of Siksapatri is also dated: 1828 (SS]
5,67.1); the Siksapatri thus existed for three years before Satananda translated
or transcreated it into Sanskrit verses. At that time the Satsangijivanam was

“nearing completion”.*°

sthapita murtayah svasya narandrdayanddayah || 5,68.11 |

bhaktimargapravrttyartham dharmavamsyadvijesu ca |

acaryata sthapitatha diksaritih pravartita || 5,68.12 |

saddcarapravrttyartham svasritesu pravartita |

sarvasacchastrasaro hi Siksapatri maya bhuvi || 5,68.13 |

varninam naisthikanam ca grhinam yositam maya |

sadhiinam itaresam ca dharmah samyan nirupitah || 5,68.14 |

vratotsavanam sarvesam vidhis cokto mayakhilah |

vidhir astangayogasya sakalo ’pi niriipitah || 5,68.15 |

kalau janisyamanam Satanandena dehinam |

uddhrtyai karito granthah samaptapraya eva sah || 5,68.16 |

evam yat sveba kartavyam tat sarvam hi krtam maya |

atah param svadhamaiva gantavyam adhuna bhuvah || 5,68.17 |

kimtv adyaiva tirobhtite mayi sarve madasritah |

mayy evatisnehabhajo dehan hasyanti tat ksanam || 5,68.18 |

ato madviraham sodhum aksamanam hi sarvatha |

tesam Santim vidhayaiva yayam dhama nijam param || 5,68.19 |
40 It could not have been finished since it includes the events around Swaminarayana’s
demise, to occur later than the narrated event.
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5 Conclusion, questions and prospects

To summarize the evidence collected from the Satsangijivanam: There are two
accounts about the origin of Siksapatri. In the first one Swaminarayana is
described as writing the text; in the second one Satinanda is told to transform
this text into Sanskrit verses. Thus, if the specificity of the version inserted in the
Satsangijivanam is said to consist in being in Sanskrit and in anusthubh verses, the
original is likely to be different in both regards and may have been written in
Gujarati and in prose. It would follow that the Siksapatri which followers of
Swaminarayana recite is a text written by Satananda who did so upon the authority
of Swaminarayana. This observation concerns the literary form of the text, not its
contents; and even if the literary form is not authored by Swaminarayana, he
explicitly approved of it. Pursuing the differentiation of authorship and authority in
the reception history of the Siksapatri in the Swaminarayana Movement, i. e., in
commentaries and exegetical literature, might be revealing about the importance of
textual traditions and their functions.

The questions raised on account of the origin of the Siksapatri in the
Satsangijivanam about the authorship of the received text of the Siksapatri
concern the historical value of all information in the Satsangijivanam.
Episodes with mythological character (involving demons, etc.) may lead to the
question as to whether and where to draw a line between history and mythology
or legend? And, more importantly, how to draw it. A comparison with other
biographical sources and accounts would impose itself. There are independent
witnesses of some events (Bishop Heber’s report, the architectural witnesses of
the temples he had built, other texts, etc.).

The Satsangijivanam reports that eight copies of the original Siksapatri
were distributed. Where are these eight copies? There is obviously the possi-
bility (or even probability) that the original might still exist. The eight copies
(see SSJ 45,45.1-3) were perhaps not all copied directly from the original; they
might represent a small stemma. The search for these manuscripts (and, if
successful, their preservation) is a research task which outsiders cannot
achieve. The account in the Satsangijivanam justifies an appeal to the autho-
rities of all the branches and dioceses of the Swaminarayana-Movement to
undertake this task. To compare them with the Siksapatri as contained in the
Satsangijivanam would be of great text historical interest.

There is no defined process of canonization institutionalized in the move-
ment. The authorization of Satananda by Swaminarayana cannot be repeated
and lives on in the consensus of the community of followers. Changes are not a
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priori excluded unless authorization and authorship are confused or wrongly
identified with canonization of texts.

The evidence of the Satsangijivanam provokes such questions. Answering
them is a task for further historical research.
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