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DE GRUYTER ASIA 2014; 68(4): 969-999

Lukas Zädrapa

A weapon in the battle of definitions:
a special rhetorical strategy in HänfeizT

Abstract: Regardless of the actual views on the art of embellished speech of
the author(s) presented by the collection of essays known as Hänfeizi, the
work is well known for its formal intricacy and refinement. The composition
of several chapters appears unique against the background of other transmitted

texts of the Warring States period, and the same is true of some textual
strategies serving to convey the presented ideas with intensified rhetorical
appeal. In this study, I aim to identify one of these strategies, showing, on the
basis of thorough textual analysis, how the sections in which it is employed
are structured and how the given devices contribute to the construction of
meaning. Relevant parts of the chapters 45 ("Gulshi" gfeU), 46 ("Liüfän"
A ix.) and 47 ("Bäshuö" Aift) are analyzed here both with regard to their
formal features, such as various arrangements of basic building blocks or
transformations of metalinguistic formulae, and to their semantics, including

the systematic lexical-semantic relationships of synonymy and antonymy.
It is argued that not only overt interventions by the author in favour of
"correct" definitions of selected terms, but also the very inventory of the terms
itself and their deeper structural relationships and tensions reveal much
about the author's intentions and opinions.

00110.1515/asia-2014-0044

1 Introduction: Hän Fei's approach to rhetoric

Hän Fei ff# (d. 233 BC), to whom the eponymous legalist summa Hänfeizi is

traditionally attributed,1 has been considered notorious as a sworn enemy of idle

1 The authenticity of the work has been disputed over the last decades, just as has the authenticity

of every other work of ancient transmitted literature. For a detailed survey see e.g. Lundahl
1992, Zheng 1993 or Mä 2010. The best up-to-date general introduction to the field of Hänfeizi
studies is Goldin ed. 2012. Especially in the West, there has recently been a rapid development in

lukää Zädrapa: Institute of East Asian Studies, Faculty of Arts, Charles University in Prague,
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talk, useless rhetoric and sophistry, especially as represented by the adherents of
what later came to be classified as mingjiä <5 "M- or the "school of names". Whatever

the history of the formation of the book as we know it today, this is borne out
in many passages scattered throughout the text, as illustrated below. On the other

hand, the work as a whole has been justifiably characterised as refined in style
and sophisticated in its display of the art of persuasion. It also contains remarkable

reflections upon the issue of how one's proposal can be made aesthetically
appealing and sufficiently compelling. These issues are addressed in numerous

passages, not only where one would expect, i.e. in the chapters "Nänyän" if(How Difficult It Is to Talk in Public) and "Shuinän" tfti® (Difficulties of Persuasion).

The latter is also mentioned in Han Fei's biography in the Shiji üi) and

was among the more famous works composed by him.2 Indeed, when we scrutinise

his thinking on rhetoric, we discover that, in broad terms, rhetoric itself is

sometimes viewed by Hän Fei as morally more or less neutral, a technical means
to achieve different goals. This is nicely expressed in Hän Fei 14.5:3

They all associate with the specialists in political philosophy and become famous for their
conversations and explanations, but in fact they are infinitely removed from them: This is

what is meant by being the same in name and appearance, but being different in actual
fact.4

It must be admitted, however, that he definitely inclines towards the view that
embellished speech is dangerous in principle, because in everyday practice it
usually serves to conceal the vested interests of the speakers, to confuse the ruler

the views on authenticity and authorship in ancient China in general, the basic approach becoming

ever more skeptical about the traditional attributions and traditional conception of authorship.

Even in this light, Hänfeizi is still considered one of the least problematic compilations of

the pre-Qin period. Most scholars seem to agree that a majority of the chapters were composed

by Hän Fei personally and many others represent his thinking very well. Zhang 1992 defends all

chapters except for explicit later additions (such as L! Si's memoranda) as authentic and as

texts written personally by the historical Hän Fei. Although this is another extreme, some of his

points are worthy of (re)-consideration. Since the present article is dedicated to a purely textual

analysis of the transmitted text, I will not go further into the issue.

2 For a thorough study of the chapter and its importance in the Hänfeizi corpus see Hunter 2012.

3 The numbering is according to Zhäng 1992.

4 All translations of Hänfeizi are by Christoph Harbsmeier as incorporated in Thesaurus Linguae
Sericae on-line. In the analytic part of the article, in those rare cases when I do not accept Harbs-

meier's solution I modify the glosses of the expressions and fragments of the text according to my

own interpretation.
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and to raise doubts about the positive law.5 The key questions are always whether
the speech is of "practical use" (ydng ffl), whether it is in accordance with "the
real situation" (shi Ä or qing fit), typically the real performance of a duty by the

person who came up with the proposal, and whether it is compatible with the
law. This is, incidentally, why one of the most discussed techniques of government

in Hänfeizi is xingming or "(confrontation of) performance and

speech",6 and also why the metaphor of a measure is pervasive in literature of this
kind. Also very popular is the metaphor of a target (di (ft or yi ü, whether standing

alone or forming a binome).7 The attitude that speech should be always

goal-oriented is explicitly expressed, for example, in the following statement:

tmn. (48.6)

When one speaks up there is bound to be a corresponding response, and when one makes

an argumentative proposal one is held responsible for its use, so that partisan proposals

will not reach the ruler's ear.

It is revealing to look at the range of terms used in opposition to expressions centred

on the words biän M "to debate, to argue" or tan Dc "to talk, to dicuss" (which

overlap, at least in this respect): ydng fl "use(ful(ness))",8 göng Ijj "real results",9
shi "ft "reality",10 qing ft "real situation",11 xing M "tangible form",12 dang #
"appropriate",13 zhi Ä "straightforward",19 and even yi ti "appropriate(ness)",15
shixing16 Äff "real behaviour, actual deeds".17

5 The ambiguity of the author's perception of "persuasion" is explained in great detail in Hunter
2012 and thoroughly addressed by Graziani 2012. The lines above should thus be regarded merely
as opening remarks intended to sketch the overall background for the present study, not as offering

a really balanced picture of the attitudes of the presumed author to rhetorical skills writ large.
6 See e.g. the study by Makeham 1990-1991 for more about the term, translated as "actualities
and names" in a different context.
7 Hänfeizi 14.8, 27.7, 32.2, 32.17,41.4.
8 Hänfeizi 15.1, 32.9, 46.6, 49.12.
9 Hänfeizi 15.1, 32.17.

10 Hänfeizi 32.16.

11 Hänfeizi 32.12,44.11.
12 Hänfeizi 32.16.

13 Hänfeizi 49.12.

14 Hänfeizi 32.9.

15 Hänfeizi 37.12.

16 In fact, the preferred reading for ff in such collocations would be qitsheng £S£, modern xing
Registered as the "old reading" even in modern standard dictionaries such as the Xinhuä zidiän

17 Hänfeizi 44.11.
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On the other hand, the concept of biän is typically associated with such

words as wen{li)3t{M) "embellished",18 xü A "empty, vain",19 wüydng
"useless",20 büfä "illegal" and similar expressions for nonconformity with the
law.21

Then, of course, according to Hän Fei, the people who engage in rhetoric for

its own sake or just for earning their living are simply parasites and should not be

tolerated in the state (scholars who engage in idle talk are classified with other

types of public enemy as bängzhi du literally "woodworms of the state",
in Hanfeizi 49.18). It comes thus as no surprise that one can find a whole chapter
focused on evils of elaborate speeches (ch. 41), introduced as follows:

IKFPIB: &££¥? ÜB: (41.1)

Someone asked: "Whence does disputation arise?" He replied: "It arises from the superior's
failure to understand."

Specialists in rhetoric are depicted as opportunists seeking only their own benefit
and employing their techniques to mask their real goals, their incompetence and

mistakes.22 In any case, they want to live an easy life without engagement in
agriculture and war and to be promoted without real achievements.23 These points
are illustrated in the anecdotes about men pretending to carve an ape or a similar
exotic object from wood,24 about houses crumbling after having been made

according to the advice ofa theoretician who had won an argument over an artisan.25

There is also an anecdote about two men quarrelling about their age, declaring to

be sons of various emperors of mythic antiquity - "thus the one who had the last

word was the winner",26 which shows the deep-rooted absence of faith of legalists

in discursively established truths, and their well-known obsession with
empirical "objectivity". Under such conditions, rhetoric could not be but perceived

as a useful tool for "men of law and techniques" (fä shü zhi shi äüi) to
attract the ruler's interest at best.

18 Hanfeizi 32.9,32.26,41.4,46.6.
19 Hanfeizi 32.16.

20 Hänfem 48.6.

21 Hanfeizi 15.1, 44.11,49.18.

22 Cf. Hanfeizi 44.9, 46.6,48.6, 49.14.

23 Cf. Hanfeizi 32.14, 42.1,49.12,50.4.

24 Hanfeizi 32.14.

25 Hanfeizi 32.23-25.

26 Hanfeizi32.19.
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In more disparaging chapters, masters of elaborate argumentation are viewed
as traitors who collaborate with external forces.27

2 A special rhetorical strategy in the Hänfeizi

This study concentrates on a rhetorical strategy employed in the Hänfeizi that is
to my knowledge unique in the context of other transmitted texts of the time and
therefore attracts reader's attention as a special trait of the work. In Warring
States texts, one repeatedly encounters variously formulated definitions. They
are usually formally indicated by such expressions as yue 0, weizhi W2-,zhi wei

üi, suö wei #Till or simply by nominal predication in which the definiendum is

often marked by the thematic markers zhe #, or yezhe ill#. They serve the
purposes of the participants in discursive battles between various currents of thought
and often also between different thinkers of the same current. Normative definitions,

or, more precisely, redefinitions, of important terms belong to the basic
tools of argumentation both in the dialogic and essayist styles. Also, from time to

time, we do find appeals to authority in the form of references to how "the
ancients" referred to a thing or behaviour.

This all is a part of the almost universal quest of ancient Chinese thinkers for
"rectification of designations" (zheng ming IE#). However, what is not at all
common is explicit confrontation of words' meanings in the past and in the present,

as in the following passages:

(Mengzi 12.9.65)28

Such men that are nowadays called good ministers were called murderers of people in

antiquity.

***#&, B*

mt#tk, »#th, ISiM

ü*ntfD5£n#iH,
Mtffk. (Xdnzf 6.24.4-10)

27 One is never sure whether the wäi # means "abroad" or "outside the court" in a given
passage; cf. Hänfeizi 49.14, 49.18, 55.5. It is quite interesting that we find a striking concentration of
e'(positions of the emptiness, uselessness and outright dangerousness ofargumentation in chapters

32 ("Wäichüshuö zuöshäng" and 49 ("Wüdü" TlÄ).
28 The references to Mengzi, Xünzi, and Zhuängzi are according to the ICS index.
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The ancients called "scholar-official" those who exerted themselves with a generous
earnestness, made the masses concordant, and took pleasure in riches and honors. Such men

took delight in dividing and sharing. They kept their distance from offenses and transgressions.

They were devoted to their duties and to reasoned order and were ashamed to keep

wealth for themselves alone.

Those who today are called "scholar-officials" are base and reckless, given to villainy and

anarchy, to self-indulgence and excesses of passion, and to sheer greed. They are offensive

and insulting, and they lack any sense of ritual principle or moral duty, except when
motivated by the desire for positions of power and influence.

The ancients called "scholar-recluses" those who possessed the highest inner power, who

were able to obtain Inner Quiet, and who cultivated uprightness, knew destiny, and
manifested in their person what was right and true.
Those who today are called "scholar-recluses" lack ability but are said to have ability, and

lack knowledge but are said to have it. They are insatiably profit-minded but feign desire-

lessness. They are false and secretly foul in conduct but forceful and lofty in speaking about

integrity and prudence. They take the extraordinary as the ordinary, behaving eccentrically
and without restraint, out of conceit and self-indulgence.29

(Zhuängz! 16.43.11-12)

When the men of ancient times spoke of the fulfilment of ambition, they did not mean fine

carriages and caps. They meant simply that joy was so complete that it could not be made

greater. Nowadays, however, when men speak of the fulfilment of ambition, they mean fine

carriages and caps.30

However, an open polemic with the prevailing usus of the day is even rarer still.
As far as I know, the only text in which such polemics with reference to the

naming customs of people of the time can be found, is the Hänfeizi, namely in the

chapters 45 ("GuishT" tfeffi), 46 ("Liüfän" r\BL) and 47 ("Bäshuö" )VIS), where

not only the definitions of the hoi polloi are at stake, but also those of the political
elite, on whom Hän Fei, being one of them, focuses possibly more than any other
author.31 Although the author considers various kinds of masters of debates,
referred to usually as biänzhe "debaters, sophists", but also youshui zhi shi

29 Knoblock 1988: 228.

30 Watson 1968:174.

31 I am indebted to an anonymous reviewer for pointing out that all the three chapters are
considered to be probably composed by Hän Fei himself, at least as appearing on the philological

grounds on which Lundahl, Zheng, and Mä rely. It is not clear to me whether this fact could be

significant for the debates about the authorship and structure of the book. Although I share the

highest respect for philology, it appears to me that philological arguments tend to be inconclusive

in this domain. To claim that a chapter was not written by the hypothetic author because it

contains an expression unattested in other chapters of the book, yet attested generally in the

language of the period, is quite different from deciding upon an approximate date of composition
of a work on the basis of words for objects proved to appear historically at a certain date or of
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ISa&ü "travelling persuaders" or tänshuö zhi shi |j&g£;£.± "men of talks and

explanations", to be his mortal enemies, he actually engages in a similar activity
himself. This is presumably to be seen as one of manifestations of the "positive"
technique of xingmmg, i.e. preserving the proper relationship between designations

and things.
Below, I intend to offer a careful textual analysis of the relevant parts of the

three chapters featuring a "definition" and a "counterdefinition" section. The

passages investigated in all cases appear at the beginning of the chapters, sometimes

accompanied by short textual blocks of introductions, inserted excursions and

summaries. These are cited and referred to here only if they explicitly reveal

otherwise implicit axiology of the argumentation from the author's point of view.
The rests of the chapters, sometimes quite extensive, are related to the definition-
Passages only loosely and need not concern us. Apart from drawing attention to
the very fact that the author employs a unique rhetorical strategy and to the basic
formal devices put in practice, I am interested in clarifying the lexical and semantic

relationships established by the author in the text that make the structure of
the discourse sophisticated and rationally appealing. On a more formal level I

trace the different textual structures employed in the argument and transformations

of the formulae. In addition, I examine the significance of micro-structural
irregularities in the composition of the text, particularly departures from the otherwise

consistent parallelism.

Chapter 45, "GuTshT"

The chapter, the title of which is not straightforward to interpret, begins with a

short introduction, ending with the statement that the reason why there is no
constant order in the world despite the presence of the three crucial factors
("profit" li f!], "authority" wei Ä, and "designations" rning 45) is that "what the
leadership values highly and that whereby they might conduct good government
are opposed to each other." Paragraph I.A follows, accompanied by a brief
intermezzo summarizing its message. Paragraphs I.B1 and I.B2 come next, with no
clear boundary between them, except that I.B1 is a mirror image of I.B2.

I.A

The author first explains what he sees as the real background to the discussion
through a functional definition of a politically important and beneficial concept.

Words or meanings that are otherwise attested much later under special conditions - as Pines did
In his article on lexical changes in the Warring States texts (see Pines 2002).
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He then envisions a person acting in contradiction to it, claiming then that the

people of these times use generally positive words to denote such a person:32

m
mts.

8Stf'J til.

"f Ü fi/rötjRtÜ,
fJS3

As for establishing titles and designations these are the means by which one gains public
honour. But these days there are people who regard titles as vulgar and performance as

unimportant whom this generation regards as "elevated".
As for establishing ranks and positions this is designed to lay the basis for low versus high
status. But there are those who slight their superiors and do not seek audiences whom this

generation regards as "talented".
The exercise of superior authority and the conferring of benefits these are designed to insure

that ordinances are carried out. But those who provide no benefits and who make light of

higher authorities this generation calls "powerful".
The laws and ordinances are designed for the conduct of good government. But those who

do not follow the laws and ordinances but practise what they privately regard as good, these

the world calls "loyal".
Offices and ranks are designed to encourage the people. But those who are eager for fame

and do not advance in office the world calls "illustrious freemen".

Punishments and fines are designed to enable one to freely deploy one's higher authority.
But criminals who despise the law and do not avoid punishment and death the world calls

"brave men".

The core structure is: 1) the institution 2) is the means by which 3) a positive effect

is achieved, but 4) those who contradict/oppose it 5) are called by the people 6)

to be (positive) ADJ/N.

32 It is explicitly expressed in the closing summary of the paragraph: ® L,

ütin, SÄfc''SJ&Jbiifilf (UÄifJ'tBiiiffio 'They [= superiors] consistently value highly
what brings political chaos and they assign little value to what brings good government. That is

why what the subjects have a desire for is consistently in conflict with that whereby the leadership

governs well.'
33 The character 2. is missing in the Qiändäo edition; it is supplied according to the Zhao

Yöngxiän's If edition. For a brief summary of extant versions of the text of Hänfeizf see e.g-

Zhäng 1993:6-10. The Qiändäo edition, originally from 1165, no longer extant and accessible only

in 19lh century reproductions, is the earliest version of the text we dispose of, and it is usually

used as the basic text by collators and commentators.

34 The character H: is missing in the Qiändäo edition; it is supplied according to the Zhäo

Yöngxiän's edition.
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Formally, the basic building blocks are the functional definitions expressed
by a nominal predicate with the relative construction suöyi PJf "the X by which"
and the predicate expressing the function of the respective institution, and the

final particle ye tti ("is"). The adversative-concessive relationship is usually
marked by the conjunction er M. The persons in question are pronominalised
with zhe # "those who", and their negation of the concepts is either expressed by
a description of such activity, or by a word such as jiän ® "to depreciate", wü M
"to not know anything like", qing 6 "to make light of", bücöng "to not
follow", or bübif^M "to not avoid", with an object lexically echoing the institution

(ming 45 "titles" of minghao 45 "titles and designations", Ii M "benefits >

motivation" and wei "(awe >) authority > deterrence" of liwei Ml$, "motivation
and deterrence", the whole fating "laws and ordinances", and xing M
"punishmens" of xingfä TFÜ S3 "punishments and fines"). The formula shi wei zhi

fisii is used to convey the meaning "the [people of the] present times call
them". Most of the terms, the usage of which is criticised, are adjectives; only the
last two are clearly nouns. Although one could argue that the adjectives are nom-
inalised ("the ADJ ones"), which is a regular process in Classical Chinese,35 the

change is obvious here.

The whole paragraph is introduced byß fi, usually translated as "as for". It
is interesting that the first two names of institutions are preceded by a verb (/? al,
she 1$, both "to establish, to install"), which violates the overall symmetry. The

same is true of jin you 441" in the first line instead of er TO. In general, this and the
next paragraphs in this section present a much less regular structure than the

following ones in the chapters 46 and 47, lacking such strict parallelism. Here, we
encounter various quickly changing rhythmical and syntactic patterns; the building

blocks are of uneven length. Under these circumstances it would not be as

reasonable as is the case elsewhere to propose emendations purely on the basis
°f parallelism.

The institutions all belong to the key legalist institutions, and there are close

semantic affinities between some of them, such as juewei if "ranks and
positions" and guänjue H" if "offices and ranks", and to a certain degree also minghao

if understood as "official titles",36 and also between weili fKf'J "authority
deterrence and profit motivation" and xingfä IfiJif "punishments". The functions

of the respective institutions (all verb-object constructions, wei ziin "to

35 Cf. Zädrapa 2011:102-103.
36 This is not unequivocal. Zhang (1993: 947) argues that it means rather the ruler's title and
Position, precisely because otherwise there would be duplicity in the paragraph. Given the other
overlaps, this argument is not as compelling as it could appear in another context. Chen (2000:
990) has the same reading as Harbsmeier.
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gain public honour", wei jiängui ji "lay the basis for low versus high
status", xing ling 'if"to insure that ordinances are carried out", wei zhi -$r/n "to
practice good government", quän min t/j K "to encourage the people", shän wei

"to freely deploy one's higher authority") are all conceived as generally

positive.

I.B1

In this passage, the author chooses a similar approach: he presents a situation
clearly seen as desirable both by him and in general, and then states the mistaken

negative assessment of the situation by the people of these times:

Now that the subjects should obey their superiors is something which the superiors eagerly

desire;

ffl'tVlisi,

«Ltftü, M'JÜi'Ko

tum fr+iä,
Uni».

But those who are generous and diligent, pure and reliable, who give their very best and

reticent in speaking up, these are called "slight".38
Those who are staunch in upholding the law and meticulous in obeying ordinances, they

are called "stupid".
Those who respect their superiors and fear crime, they are called "pusillanimous".
Those who speak of timeliness and proper season and whose actions are moderate and

appropriate, these are called "incompetent".
Those who are without divided allegiances and selfish intellectual pursuits but listen to

minor officials and follow their instructions these are called "vulgar and ignorant".

As we can see, the original background of the institutions presented as beneficial

disappears here. The implicitly positive behaviour is presented as a statement in

37 In the Qiändäo edition, there is the character Ii i after xue it is removed according to the

Däozäng ü® edition.
38 The meaning of the word jii S, "poor" in modern dictionaries, is not entirely clear in this

particular sentence. Commentators refer to the glosses in the Cängjie piän preserved in

the Yiqiejing yinyi —tU&Sitli by Huilin S# (737-820): " ÄS Wft-BBS" "if one does not have

enough wealth to provide for rites, one is called jii" (this gloss is also adopted by Wang Li et al.

2000), and Shimmg 11^: SIS, SID,® "jiishii [*groq-sroq-s according to Baxter-Sagart] is like

jüsuö [*g(r)ok-sruk], i.e. withdrawn" (which is, however, a paranomastic gloss to an onomatopoeic

binome, not to the isolated word jii). Therefore they interpret it tentatively as "poor to the

degree one is not able to behave in accordance with the rites -3 rude" (see Chen 2000: 989), or

"reserved, withdrawn", or combine both meanings.
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the form of a sentence, with one exception in the last line, where the pronoun zhe

# suddenly shows up. Again, it is possible to dispute about the categorical meaning

of the two sides of the equation. The right side is represented by adjectives,
which none the less can be theoretically nominalised; the left side is mostly
represented by sentences, which usually do not undergo unmarked nominalisation.
Under these circumstances, it is better to take the text at face value and to interpret

the structure in the sense "if they do this and this, then [the people] call them
such and such", with a conspicuous irregularity in the last line.

We can also observe that the originaltttiü turns into ze wei zhl FJjffflA "then
[they] call them...".

I.B2

As mentioned above, this is an antithetical passage to I.B1, with implicitly
undesirable attitudes being called positive by the people:

HAIE.
tlAJf.
taza.
Hits,
mzm.
mzc,
mzm,
mzmm.
slATTS.
wz%.
mz®,

tAAfSMAnTffl«2, IfM^tS#, ISAAA.
RR#. ASLtt. Itf.

39 Some propose deletion of shäo yü because of the prevailing tetrasyllabic rhythm and a

certain semantic discrepancy between this expression and the rest - "to have few desires" is not
necessarily associated with "being generous" (see Chen 2000: 990).
40 The unpaired character tiäo fit arouses suspicion - some suggest to delete it, some to complement

it with another character (such as qiäo 15), or even to rearrange the sentences (see Chen
2000: 990).
41 The position of the character yäns is unclear - some want to see it at the end of the previous
clause, some in this position, some suggest it is a mistake or that something is missing in this line
(see Chen 2000: 990).
42 The structure of the sentence is not clear. Some punctuate after bin A, assuming a [Verb-
Object] structure for yän da bin s AA, some after cheng/chen fS, parsing yän da bin cheng m A
fcfS as [Subject-Verb-Subject-Verb] (and still some others would like to see bin A as an
orthographic mistake for bit A). Chen (2000: 990) suggests that bin A [*C.ppanq] is a phonetic
loan for fan %, [*bar, later > *ban]; according to the Baxter-Sagart reconstruction, the difference

urn.
HA

dW&ig It®
MS#
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Those who raise objections'13 against summons to high office, these are called "straight".
Those who raise objections against official gifts, these are called "sure".
Those who raise objections against prohibitions, these are called "egalitarian".
Those who do not obey ordinances are called "courageous".
Those who are of no benefit to the leadership are called "diligent and sincere".

Those who have few desires, are charitable and are magnanimous in action are called

"kindly".
Those who have great influence and high self-esteem are called "distinguished citizens".
Those who engage in selfish private study and form gangs are called "followers of a master".
Those who relax and dwell in peace are called "thoughtful people".
Those who pursue profit at the expense of kindliness are called "fast".
Those who are garrulous busybodies, frivolous and fickle are called "intelligent".
Those who first act for others in order thereafter to act in their own interest, who regard all
ranks as equal, who propose that one should universally love all in the world, these are

called "sages".
Those who speak up on great fundamental matters, who get praised but cannot be used,

whose actions run counter to their times, these are called "great men".
Those who regard ranks and stipends as worthless and do not bend before the leadership

are called "heroic".

Some further modifications are present in this passage. The ze III "then" of the

formula disappears, leaving only wei zhi IIA "[they] call them". In the last two

lines, the pronoun zhe ^suddenly shows up again, irrespective of the fact that it
is in a smaller block of three lines. Most of the discussed designations are again

adjectives, but there are heterogeneities. First, we have a block of the terms zhäng-
zhe -ft# "(older) distinguished citizen", shitu Spfi "follower of a master", yöusi

WS "to have deep thoughts". In the context, the last expression can be indeed

understood as a nominalization (of the exocentric type yöusi W b] "to have something

to take charge of" > "[those] in charge of something" > "authorities") and

translated in accordance with Harbsmeier's "thoughtful people". The second

block, closing the paragraph, consists of three designations of capable men -
shengren MA "sage", dären AA "great man", and jie "outstanding man,
hero".

In comparison to the passages in the chapters 46 and 47, which have an

almost perfectly regular isosyllabic structure, the overall structure of this section

is far more complex and irregular - even asymmetric. This can be best seen in

between the two words is not negligible, but even if it were a loan, the syntax would remain far

from natural and clear.

43 The constructions nän/nän M + Verb can be understood in at least two ways here: first as the

very common construction "to be difficult to be V-ed", and second, as Harbsmeier surprisingly
does, as "to raise objections against V-ing". The latter interpretation is less probable, since the

verb nän M "to criticise" typically takes nominal objects.
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schema 1, which summarises the content of the three parts. The numbers in the
tables indicate the number of syllables, the label "1" in parentheses signalizes

weakly stressed grammatical words, usually er M [*na] or zhe #[*tA-q].44 The

numbers in the parentheses followed by a question mark are proposed emendations.

The thin lines mark off boundaries of relative heterogeneities - we can see

that they combine in intriguing ways. The initialß Xz, relating to the whole para-

institution functional definitions violation convention (+)

1+2 mx 2 til (2)+4+(l) ADJ

1+2 mx 4 til (l)+5+(l) ADJ

2 mx 2 til (l)+4+(l) ADJ

2 mx 2 til (l)+4+3+(l) ADJ

2 mx 2 til (l)+3+3+(l) N

2 mx 2 til (l)+2+8+(l) N

6x

behavior Convention (-)
(l)+4+4 ADJ

3+3 ADJ

4 ADJ

3+3 ADJ

5+4+ # ADJ

5x

behavior convention (+)

2 ADJ

2 ADJ

2 ADJ

5(2+3) ADJ

4 ADJ

6(>4?) ADJ

4 N

4 N

4 N

4 ADJ

5(>4?) ADJ

3+(l)+3,3, 5 N

8, l+(l)+3+ # N

3+3+ N

14x

^hema 1

^4 With the exception of jin yöu unstressedness of which is at issue, but the expression is
'n any case very formulaic.
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graph, is omitted in the schema. Also, it is quite interesting that the chapter
touches upon twenty (mistakenly) positive classifications in contrast to merely
five (mistakenly) negative classifications. If we take into account that chapter 47

contains critiques of only (mistakenly) positive classifications and that chapter 46

is neatly symmetrical, it becomes obvious that the author predominantly attacks

the positive designations for behaviour and people that he himself considers

harmful, rather than the negative designations for behaviour and people he
considers beneficial.

Chapter 46, "Liufän" Aß
The passage under investigation appears at the beginning of the chapter without

any introduction, the whole paragraph closing with a brief summary and explication

of the main message.45 It accounts for only a small part of the relatively long
chapter. Two sections can be distinguished here, II.A and II.B, which are again

mutually antithetical, and even antiparallel (i.e. parallel but antithetical) sensu

stricto, allowing analysis of synonymic and antonymic relationships as presented
below.

II.A
The author first provides a description of a certain kind of behaviour and
subsequently "objectively" classifies the people who engage in it. In the second part of

each line, he complains about the people of his own day referring to such persons
in an inappropriate way, opposed to his own classification. In II.A, "objectively"

wrong behaviour is depicted as being generally labelled positively:

'mpm,
väiiHS.

mtzRfc,

45 The most important of which is

iLiiiit; itkÜi/kSo "The wicked and false people who are of no benefit are of six kinds but

the world praises them as outlined before. The people who engage in agriculture and war and are

of benefit are of six kinds but the world speak ill of them as just outlined. These are called the six

contradictions."
46 The character yuän/yuän M is missing in the Qiändäo edition; it is supplied here according to

the Zhäo Yöngxiän's edition, but Chen (2000; 1001) does not consider it necessary.
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Those who fear death and keep far from trouble are the kinds of people who are prone to

surrender but the world honours them and calls them "freemen with a high regard for life".
Those who study the Way and establish their specialist methods are the kinds of people who
do not keep close to the law but the world honours them and calls them "gentlemen
educated in the arts".
Those who are always on the move and get lavishly entertained are the kinds of people who

always look for a free meal, but the world honours them and calls them "freemen of

ability".
Those whose speech is all twisted and have a craving for knowledge are fake and deceitful

people but the world honours them and calls them "well-spoken and wise freemen".

Those who wield the sword and launch murderous attacks are violent swashbucklers,47 but
the world honours them and calls them "freemen of persevering courage"48.

Those who let villains live and hide wicked people are the sorts of people who ought to be

put to death, but the world honours them and calls them "men of fame"49.

These four kinds of people are the sort that the world praises.

47 The character 1®, featuring in the HänfeizijijiS reprinted in the ZhüzZ jicheng if7?
ÄfS edition, is normally read jiäo or ;'f and is a variant of jiäo "to have good luck", or means
"fast" respectively according to HYDZD. Neither seems to give a good sense here, although Zhang
lue offers precisely an explanation based on identification of the character as a variant of
Ä: if one accepts explanation in HYDZD, it would be possible to consider "to take risk", which is

reflected in Zhang Jue's translation. However, it appears to me that the character in question is

roost probably a variant of äo ® "arrogant". In the Baxter-Sagart system, the phonophoric of the

character jiäo/jl 1® can be reconstructed as *kkew-q and the phonophoric of the character äo %.

can be reconstructed as *nggaw (both initial consonants are velars, and both -ew- and -aw-

belong to the traditional xiäo W rhyme category). Moreover, Chen's edition has the character 1®

instead, which is clearly a variant of ®, the same variation occurring in chapter 15.

48 HYDZD gives the meaning "to encourage, to sharpen" for liän ft, and glosses the combination

liänyöngfiH as yiyöngzi Ii HfM SÜJ "to encourage oneself thanks to bravery", citing our
text as an example. This could be a parallel derivation to Ii 1® "whetstone" -> "to polish, to train,
to cultivate", since the character 1$ normally stands for the word liän "coarse whetstone". From

another point of view, one can also well imagine the semantic extension "to be like a coarse
whetstone -> to be harsh, to be tough", and liänyöng fill as a compound. This is supported by
the meaning that Wang Li et al. 2000 give for this word, citing this passage - lengli while
°ne of the meanings of leng is glossed as yänli SSM "severe" in HYDZD. Choosing a different
solution, Zhäng Jue OS'S! follows Wang Xiänshen's jEJfc'K explanation ft-

MÄ if "The Shuöwen says: liän means a coarse whetstone;
aU [characters] with the meaning of pointedness are 'mutually commenting' (zhuänzhü) variations

of this character; in the traditions of the classics they are always represented by the graph
AS", and interprets it in its figurative sense "principled, upright". It is worth noting that in
Pro-imperial texts we regularly find the word "sickle (or <- to be sharp, to be pricky"
represented by liän SH-St, obviously pertaining to the same word family.
49 The precise meaning of ren yü i:E# is not entirely clear (cf. Zhäng 1993: 962; Chen 2000:
W03). It could also refer to the men who "recommend (Shuöwen "{£, (Stil"; Duän Yücäi ex-
Plains that "it is the same as when contemporary people say bäojü, i.e. to
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It is remarkable that on the left side of the equation (marked, respectively, by the

"strong" ye til, which implies the real state of things from the viewpoint of the

author, and the "weak" yue 0, which implies merely a state of things as understood

and described by other people) we have a predicative phrase, but on the

right side we can see a nominal phrase. Thus, we have to either consider the left
side to be nominalised ("[those who]"), as Harbsmeier does in his translation in
the Thesaurus Linguae Sericae, or to accept the discrepancy and translate in the

sense "if someone behaves in such and such way, then he is such and such kind
of man". The equation would then hold between the unexpressed subject (there

is after all no third person pronoun in independent clauses in Classical Chinese)

and the nominal predicate(s) to the right. In any case, this type of structural

asymmetry seems to be rather the norm. The words min K "people" and shi ±
"freeman, retainer etc." are clearly construed as synonyms in this particular case

(which is confirmed by II.B), differences being neutralized for the moment being.
In the Qidndao edition, one formal detail attracts our attention: all the

phrases in the section are strictly tetrasyllable; only the first phrase consists of
three syllables. However, in some modern critical editions the character yuan/

yuan j® is supplied on the basis of other editions (Zhäng Yöngxiän). It thus seems

very probable that at least some of these minor irregularities may have come into
existence as corruptions of the text in the process of its transmission. Apart from

evident textual differences between the extant versions of the work, its commentators

and collators often come up with various suggestions about how to regularize

the text which seems corrupted to them, appearing to them to be either

incomprehensible or irregular. This fact makes it very difficult to assess the real

importance or even relevance of this type of variation.
The classification of the behaviour is effected by nominal predication. The

conjunction er M then marks off the adversative relationship (which is however

mainly inferred from the context, since the meaning of er is very general), and the

phrase shi zun zhi yue "the present generation honours them, calling
them ..." follows, which is to my knowledge unique in transmitted literature of

the period.

II.B

This section is a mirror image of ILA - a good thing is depreciated by most people

of these times:

recommend") and praise "defend"?) people", instead of "the men who rely on their fame".

Chen thinks of a corrupted form of ren yi BEÄ "to meet one's [private] obligations".
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#±£Ri&.

jfcAK#. läiflfSSÄ.

MffilbiBftPiiRiil
Tfn1äd>;£B£t£2.Ri!l
MittlktB®Shi Rill
ffiifi:d>i.S'l£1ii.Ri!l
W^i.HlSltiiR'fe

Those who hasten to brook danger and who die for their earnestness are people who are

willing to sacrifice their lives for their values, but the world belittles them and calls them

"people who do not know to set the right priorities".
Those who listen to few things and follow orders are people who insure the complete
realisation of the law, but the world belittles them and calls them "naive and vulgar people".
Those who earn their living by strenuous effort are people who create benefits, but the world
belittles them and calls them "people of few abilities".
Those who are generous and pure are decent nice people,50 but the world belittles them

calling them "stupid and dumb people".
Those who put great weight on orders and who carry out public business in fear and awe are

people who show public respect to their superiors, but the world belittles them calling them

"chicken-hearted people".
Those who attack villains and stop the wicked are people who make their leaders illustrious,

but the world belittles them and calls them "fawning and foul-mouthed fellows".

These six kinds of people are severely criticised by the world.

Formally, the word shi ± turns into min K, whereby synonymy changes to

identity in the two nominal predications. Instead of the phrase shi zun zhi yue
tttlÜS we see its antonymic reformulation to shi shäo zhi yue tälbilEI "the

present world belittles them calling themAt the end of the lines, closing the

sentence "the world belittles them calling them the particle ye is added.

Again, one detail attracts one's attention - all the nominal predicates are
signalled by the particle ye til, yet in the first line, marked by " " above, this particle

is absent.

How do these sections actually work rhetorically and how are they
structured? What we see here are in fact two alternative classifications of the same
behaviour, one of which is construed as the objective truth (linguistically
expressed as an ordinary nominal predication with the particle ye ill) and the other
as a conventional discursive truth based on the prevailing public opinion (lin-

50 The character git [*kkok] may stand here for the word gü "good" (attested in early texts, but
also in the self-depreciative reference of the ruler to himself bügü 'Flit "the unworthy one"), or
as a loan character for the word que iS "honest" [*kkhrok] (the two characters share the phono-
Phoric). Taking the antiparallelism with II.B1 (wSizhä iMsf "cheating") into account, one tends
lo accept the latter explanation. See Zhang 1993: 962 and Chen 2000:1004.
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guistically expressed by the equational verb yue EI). Moreover, these two alternatives

are implicitly opposed to each other - the adversative, but slightly more
concessional meaning of the conjunction er Tfn is again mostly inferred from the

context.

The argumentation is in part based on inferences:

A is B, but it is called C {though it is not C} ->
A is {and therefore is to be called} B, but it is called C {though it is not C} ->
A is {and therefore is to be called {and eo ipso can be called}} B, but it is {and
obviously can be} called C {though it is not C}.

The emerging argumentative strategy is depicted in schema 2:
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The black lines represent those relationships that are overtly expressed in the

text, the grey lines represent implications. The solid lines mark ontologically and

epistemologically "strong" relationships, i.e. those construed by the author as

objective reality, the dashed lines represent the sphere of conventional subjective
truths. Thus, in this example, the behaviour wei si yuan nan "to fear

death and to keep far away from hardship" is classified as an instance of xiängbei
Wit "to surrender, to run away from a battle"; implicitly it should be called

"xiängbei Wit", but (er M) it is conventionally called "gui sheng It Ml" and, by

implication, for most people it really is an instance of gui shengM4. "to value

one's life", though this is, again, signalled as wrong via implication.51
As far as more hidden heterogeneities are concerned, these can be discovered

on the level of attributes of the various min or shi, which are consistently marked

by the genitive particle zhi 2.. Upon closer examination, we find out that all of
them are either verb-object phrases or adjectival phrases, both predicative in

principle - except for wenxue "literary studies", where predication is hard to

imagine,52 and dängsi "should die", which is a construction of a modal and

a full verb and the only modal, non-descriptive attribute; it is a very conspicuous
irregularity.53

Schema 3 shows the relationships in the passage. Horizontally, we can see

the two alternative classifications, the different truth values of which are obvious.
There is clearly a discrepancy between them, although we usually cannot call this

antonymy proper; it is, technically speaking, simply non-equivalence.54 On the

51 The conventional designations are thus not correct, but "slanted": the fitting expression ming
Y> M i§ "designations go slant" is attested in Hänfeizi 8.3.1.

52 We encounter a large number of lexically nominal units used as predicates denoting a process

or an action, but wenxue does not occur in this function and both its formal and semantic
structures make this possibility somewhat improbable. Nor does it seem to be probable that it is
a disyllabic adjective. Of course, there is always the possibility that it is a Verb-Object structure
as well with the meaning "to pattern the learning". Nonetheless, neither the way the expression

employed in the Hänfeizi and in other comparable works of the period, nor commentaries and
modern translations (both into Modern Chinese and Western languages) of the text indicate that
this is the case.
53 It may be argued that the modal verb däng's' "must, to have to" probably arose from the full
verb däng # "to correspond", and that, originally, däng si 'ia 5E was a usual Verb-Object
construction. But the grammaticalisation process was clearly perfectly completed by the Warring
States period, and it is thus questionable whether speakers of Classical Chinese would be able to
recognise the etymology of the construction and see the historical parallelism with the other
Verb-Object constructions in the stanza.

Thus we have the following antithetical pairs (see below for glosses of the expressions):
* *4, ma - m • wue, m«ota, «im-, m * &tf, m

- gfig, s*t m a®, #±»m w±=
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Schema 3

other hand, the antonymy in the vertical dimension seems to be beyond dispute,
in spite of the varying degree of quality of this antonymy:

We thus get the following antonymic relationships,55 which can among
others help us to correctly understand some less common terms, such as shi ji

"to fail in prudence", zhenggu SIS "to be good and honest" or Mnyöng
?fH "to be brave":

xiängbei "to surrender and run away"« sijie ^Esfl "to die for one's

principles"
Ufa "to diverge from the law" «

möu shi QA "to seek for [easy] food"
weizhä üfF "to cheat"

bäo'äo il® "to be arrogant"

däng si #5E "should die"

quänfä fk;& "to perfectly observe

the law"
sheng li Etf'J "to produce profit"
zhengque SIS "to be good and

honest"
zün shäng #± "to respect the

superiors"
ming shäng "to inform the

superiors"

55 There are detailed monograph-length studies of the lexicon of the Hänfeia, such as Zhao

2004 or Wei 1995, who investigate, among other features, the antonymic relationships in the text.

However, none of them addresses the structures under investigation, probably because the
particular expressions are not words but collocations.
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gui sheng Jt:£. "to value one's life"
wenxue "literary studies"

you neng Wit "to have abilities"

biänzhi "to be clever"

liänyöng Ü "to be brave"

renyü ff# "to rely on one's fame (?)"
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a shiji ®jtf "to fail in prudence"
a pulou (ftH "to be simply-minded"
a guä neng "to have few

abilities"
a yügäng MÜ8 "to be stupid"
a qieshe ff'IS "to be cowardly"
a chänchän söH "to flatter and to

slander"

Among these, the pairs #1®( * #±, « Hfj±, and are not
especially good antonyms, lacking basic symmetry; as discussed above, the meaning
of fEE# is unclear and translation(s) only tentative.

What is more, the "definienda" stand in the same relationship towards each

other:

wei si yuan nän "to fear death and keep far away from hardship" « ß
xiän xün cheng '&WTMW, "to hasten to brook danger and die for earnestness"

xue däo lifäng ^11xLjj "to study the Way and establish specialist methods" a

guä wen cöng ling "to listen to few things and follow orders"

you jü höu yäng MJ£ 1$# "to be always on the move and get lavishly entertained"

* li zuo er shi ff/ff ffi# "to earn one's living by strenuous effort and create

benefits"

yü qü möu zhi "to have twisted speech and craving for knowledge" « jiä
höu chüncui Ml"to be generous and pure and decent nice people"

xing jiän göng shä ff ill iff® "to wield the sword and launch murderous attacks" a

zhong ming wei shi Htffpii-IJ "to respect orders and carry out public business in
fear and awe"

huö zei ni jiän ffKEIs "villains live and hide wicked people" a cud zei e jiän
"to attack villains and stop the wicked"

On the basis of the logical relationships in the matrix (A, B, and C constitute lines
in ILA, D, E, and F constitute the antiparallel lines in II.B):
AB-fc, MSC
DEtU, fflHF

which can be formalized as A c B, A * C, D c E, D * F, D -,A, E -,B, F -.C (and,
reflexively, A —.D, B -iE, C —,F), it would be possible to trace some other
connections, which I do not elaborate here.
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The chapter 47, "Bäshuö" A

The passage at issue constitutes only a brief introductory paragraph to a relatively
extensive chapter. There is no introduction, the paragraph starts in medias res,

and ends, as is the rule, with a short summary and explanation of the basic

principles exposed in the chapter.56 In principle, the section III resembles ILA, evaluating

two alternative categorizations, but differs from it in rhetorical strategy to a

certain extent.

Ill
The author provides description of a certain type of behaviour, expressed by a

clause, and draws our attention to the fact that it is commonly called by lexically
positive designations in the first step. Only in the second step, the author explains
the consequences of such behaviour and implicitly suggests its recategorization:

»«Affft
IIAtA

Wim#
üAWIT
IH2.W05

ÄSffiI±
rnznm

Doing old friends personal favours is called "not abandoning them".

Taking public resources and doling them out to the people is called "being kind to people".

Taking stipends lightly and personal culture seriously is called "being a gentleman".

Perverting the law and showing special consideration for blood relatives is called "having

proper demeanour".

Disregarding official duties and showing special favour to acquaintances is called "having
a knightly spirit".
Deviating from general opinion and hiding from the authorities is called "having a lofty and

haughty spirit".
Being cantankerous and going against orders is called "being tough and talented".

Practising generosity and wooing the allegiance of the masses is called "gaining the support
of the masses".

56 jttA#E*;£ft«, AüAKtÜo SittiA#, EA;£&gJ, AiA&f'Jtil. A±*^f±

These eight are the selfish praises of the ordinary man, and they lead to failure for the ruler

of men. The opposite of these eight are selfishly criticised by the ordinary man but they are of

public benefit for the ruler. If the ruler does not investigate the harm and benefit to the nation but

acts according to the selfish praise from the ordinary people then if he is aiming for the state

being without danger and political turmoil that is an impossible aim.
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tx#
R8ti£ih,

Wir# ffiWSS-fe.

tÜ4,
mm#

But if one is not abandoning old friends, then the executive officials will be wicked. If one

treats others humanely, public resources will get depleted.
If one is "a gentleman", then the people are hard to deploy.

If one has "proper demeanour", then the legal system will be destroyed.
If one has "a knightly spirit", then official duties will be carried out in a lax way.
If one is "lofty and haughty in spirit", then the people will not do their official work.

If one is "tough and talented", then one's orders will not be carried out.

If one "gains the support of the people", the ruler above is isolated.

If we again look for heterogeneities, we find that the terms ren ren tA and jünzi
are (normally) nouns with the meaning "humane man" and "gentleman"

respectively, whereas the items in the remaining parallel positions are adjectives
or verbal phrases. One could, on the basis of analogy, consider the possibility
of interpreting the two apparently nominal phrases verbally as Verb-Object and

denominal verb respectively (see C. Harbsmeier's translation in the Thesaurus

Linguae Sericae, which follows this logic), which would be acceptable, but it does

not seem to be necessary with regard to other similar inconsistencies in the text.
The question is in any case open, and, in fact, cannot be decided with certainty in
principle.

Formally, we have here clear equivalences of predicative phrases, and, se-

niantically speaking, of the whole facts or situations. In analogy with chapter 46

("Liüfän"), there is the weak equivalence expressed by wei zhi IIA "they call it",
whose subject is unspecified (implicitly: "people"), and the strong equivalence
expressed by the particle ye A (nominal predication with an explicative
overtone). The pronoun zhe # does not stand here for the subject of an embedded
clause but for the fact expressed by the predicative phrase itself, or possibly even
tor the expression itself (i.e. as quotational zhe # "the so called..."). Thus we get
the meaning "to do this and this [in fact] means to do this and this", the overall
"nominal" conceptualisation of clauses in the role of the subject and predicate of
a nominal sentence being manifested through the English infinitives in the
translation. Unlike in chapter 46, the implicitly mistaken classification of the
behaviour by people is adduced first, and the "objective" assessment follows only
later as a kind of correction. The author moreover does not proceed line by line
with his corrections, but waits to provide all of the corrections together in the
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second block. This structural difference from chapter 46 has the effect of a

relatively more pronounced surprise. In comparison with chapter 46, where each

correction is provided immediately, this creates a sustained structural tension,
which is resolved only with the onset of the second block. From another point
view, what we have here are eight classifications, always with a digression, which
constitutes a kind of pivot in the discourse. Formally, the only irregularities are

the first two objects classified, consisting of five syllables instead of four. This can
be explained by the fact that both initial words are prepositions, i.e. weakly
stressed grammatical words.57

Inventory of terms glossed in the three chapters

As far as the semantics of the given terms is concerned, it is possible to roughly
categorize the expressions into several broadly conceived groups, which reveal

the most important domains of the author's interests and preoccupations, and

his attitudes towards them. In the respective groups, the symbols + and - mark

the position of the words with regard to the category (presence vs. absence of the

defining features, conformity vs. lack of conformity etc.).

Ruff-like or "Confucian" features (nota bene all with a clearly negative connotation

for Hän Fei):

xiän ff "to be able and virtuous", zhöng S "to be loyal", zheng IE "to be right",
Mn M "to be honest", ren \Z "to be humane", zhängzhe fS# "(older)
distinguished citizen", shitü "followers of a master", sheng S "sage", wenxue

"literary studies", renren fzA "humane man, man of humanness", jünzi
ffA "gentleman", you xing ffff "to show correct behaviour", de min A "to
win people's favour", ren yü 1i# "to rely on one's fame (?)"

Bravery:
lieshi ?!l± "hero" (+), yöngfü MA "brave man" (+), qie 14 "to be timid" (-), yöng
J§ "to be brave" (+), jie §1 "an outstanding man" (+), xiängbei "to run away

57 The prepositions of Classical Chinese do have their origins in the corresponding verbs and

are often called "co-verbs" accordingly. Also, we naturally have little information about the

phonological stress in this dead written language. However, grammatical words in general tend to

become unstressed, at least under usual circumstances. This is after all one of the many facets of

the process of grammaticalisation, which regularly affects grammatical words even in languages

"without coevolution of form and meaning" (Bisang 2004; Heine and Reh 1984). Modern Chinese

is an excellent laboratory of shifts in prosodical features of words undergoing grammaticalisation,

which are still underresearched to a large extent.
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from a battle" (-), you xiä W(& "to have a knightly spirit" (+), liänyöng Ü "to be

courageous" (+), qieshe 'ft® "to be cowardly" (-)

Intelligence:
yü S "to be stupid" (-), lou PS "to be ignorant" (-), yöusi WS "[someone with]
deep thoughts" (+), jizhi "to be quick-witted" (+), biänzhi M'S "to be clever"
(+), püldu flB "to be simply-minded" (-), yügäng "to be stupid" (-)

Elevated spirit:
gäo fSj "to be elevated" (+), gäoäo fffJlS "to be elevated and proud" (+), jü M "to
be vulgar" (?; -
Competence:
büxiäo "to be incompetent" (-), you neng WIE "to have abilities" (+), guä

neng Wflt "to have few abilities" (-), gängcäi IW4 "to be tough and talented" (+)

Legality:
lifä "to diverge from the law" (-), quänfä "to fully observe the law" (+)

Deception:
weizhä föjft "to cheat" (+), chänchän 16111 "to flatter and to slander" (+)

Miscellaneous, general broad terms (generally considered positive/negative):
zhöng ® "to be serious" (pos), yuan M "to be honest" (pos), dängsV^fc "should
die" (neg58), sijie "to die for one's principles" (pos), sheng li "to
produce profit" (pos), gui sheng "to value one's life" (pos), shi ji "to fail in
prudence" (neg), zhengque SIS "to be good and honest" (pos), zün shäng #±
"to show respect to the superiors" (pos), ming shäng BJ ± "to inform the superiors"

(pos)

Miscellaneous, special terms and collocations, clearly all meant in a negative way
by Hän Fei:
Q> $ "to be egalitarian", mou shi W "to seek for [easy] food", bäo'äo Hilft "to be

arrogant", bit qi "to not abandon [one's old friends]"

Especially qi 0 "egalitarian" and bü qi "to not leave (one's friends) in the
lurch" are designations for common concepts, which are nonetheless difficult to
find elsewhere in the corpus of the transmitted Warring States literature; both qi

58 As mentioned above, this is the only modally deontic, non-descriptive expression in the
entire inventory.
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and qi are very frequent, but with different, less specialised meanings; particularly

qi is surprising here in this sense.59

Connotations and their mismatches

One of the issues to be properly investigated is the "lexical", conventional
connotations of the expressions found in the line initial positions of the argument (i.e.

those depicting a certain kind of behaviour). They can, in principle, be equivocal

because they tend to be arranged as objective analytic descriptions, whereas

the other positions in the argument are systematically construed clearly as positive

or negative. Despite the seemingly rational objectivity, the author presents
the type of behaviour with an obvious value-judgement, a "spin", which is

encoded in the structure of the discourse. However, the definition of the behaviour

may be linguistically expressed by lexical units with different connotative values

in the view of the majority of the speech community. One can call these overtones
lexical connotations, in contrast to Hän Fei's contextual connotations. I try tentatively

to assess these lexical values on intuitive grounds for our present purposes,
nonetheless, they are always open to discussion and in any case await a deeper

survey:

In I.B:60 (for the author clearly +): all conventionally +

dünque chürvcin, yongxin qie yän > ffl'lbfAlt "to be generous and

diligent, pure and reliable, to give one's very best and reticent in speaking up"
shöu fä gii, ting lingshen II-4# "to be staunch in upholding the law and

meticulous in obeying ordinances"

fmg shäng wei zui f-Ltflfl "to respect their superiors and fear crime"

yän shijie, xing zhöngshi If B# Iff, fr4Ä "to speak timely and act

appropriately"

wü erxin sixue, ting Ii cdng jiäo "to be without divided
allegiances and selfish intellectual pursuits but listen to minor officials and follow
their instructions"

In I.C (for the author clearly -):
(0) nan zhi jffiSA "to be difficult to be summoned to high office"

59 Qi in this meaning is attested in the Ximzi (17.12.1), where it applies to the teachings of Mö D'l

MP; Knohlock translates it as "uniformity", which can work for the given context, but here it is

clearly extended somewhat further.

60 The situation in I.A has been already treated separately in connection with the structure of

the paragraph.



DE GRUYTER A weapon in the battle of definitions — 995

(0) nän yüMM "to be difficult to be given an official gift"
(0/-) nän jin MM "to be difficult to be prohibited to do something"
(-) you ling bü tingcöng ffffff "to not obey given ordinances"

(-) wü Ii yü shäng "to be of no benefit to the leadership"
(+) shäo yü kuänhui xing de II "to have few desires, be charitable and

magnanimous in action"
(0/+) zhdnghöu zi zun Äff S ff "to have great influence and high self-

esteem"

(0) sf xue cheng qün ffff "to engage in selfish private study and form gangs"
(+) xiänjing änjü Wff$1! "to relax and dwell in peace"
(-) sün ren zhü li "to pursue profit at the expense of kindliness"
(-) xiänzäo tiäo fänfü Iffiff1ffix.il "to be a garrulous busybody, frivolous and
fickle"
(+) xiän wei ren erhou zi wei, lei minghäo, yän fan äi tiänxiä MMiKWik § ^, ÜI

"to first act for others in order thereafter to act in one's own
interest, to regard all ranks as equal, to propose that one should universally love

all in the world"
(0/-) yän da ben, cheng er bü ke yong, xing erguäi yü shi "g ff » IfM
Äffffk "to speak up on great fundamental matters, to get praised but not to be

able to be used, to act counter to one's times"
(0) jiän juelü, bü näo shäng üHiii. ffffli: "to regard ranks and stipends as

worthless and not bend before the leadership"

In II,A (for the author clearly -):
(0/-) wei si yuan nän "to fear death and keep far away from hardship"
(+) xue däo lifäng ff "to study the Way and establish specialist methods"
(0) you jü höu yäng MUff# "to be always on the move and get lavishly
entertained"
(0/-) yü qü mdu zhi to "to have twisted speech and craving for
knowledge"
(0) xing jiän göng shä S "to wield the sword and launch murderous
attacks"
(-) huö zei nijiän ffMISS "to keep villains live and hide wicked people"

In II.B (for the author clearly +):
(+) fü xiän xün cheng fftifffflt® "to hasten to brook danger and die for
earnestness"
(0) guä wen cong ling SHI (ff "to listen to few things and follow orders"
(0) li zuo er shi ff Iff Faff "to earn one's living by strenuous effort and create
benefits"
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(+) jiä hou chüncui UrffMiff "to be generous and pure"
(+) zhong ming wei shi ÄnfrffÄ "to respect orders and carry out public business

in fear and awe"

(+) cuo zei e jiän ffMISS "to attack villains and stop the wicked"

In III (for the author clearly -):
(0) wei giiren xing si "to do old friends personal favours"

(0) yigöngcäi fenshi "to take public resources and dole them out to

the people"
(0) qing Iii zhöng shen ffffÄff "to take stipends lightly and personal culture

seriously"
(0/-) wängfä qü qin ff'ff Ö II "to pervert the law and show special consideration
for blood relatives"

(0/-) qi guän chöng jiäo "to disregard official duties and show special
favour to acquaintances"
(0/-) li shi dün shäng ütB;lS± "to deviate from general opinion and hide from
the authorities"

(-) jiäo zheng ni ling "to be cantankerous and go against orders"

(+) xing hui qü zhöng ^ "to practise generosity and woo the allegiance of
the masses"

We would expect the formulations to be either lexically neutral or to conform to

the structurally imposed "spin". However, this is not always the case. There are

collocations with the opposite sign to that which predominates in the rest of the

paragraph, i.e. shäo yü kuänhui xing de "to have few desires, be

charitable and magnanimous in action", xiänjing änjü "to relax and

dwell in peace", xue däo lifäng ff "to study the Way and establish specialist

methods", zhonghou zi zün Äff § # "to have great influence and high self-

esteem", xiän wei ren erhdu zi wei, lei minghäo, ydn fan äi tiänxiä

gff/LfSAT "to first act for others in order thereafter to act in
one's own interest, to regard all ranks as equal, to propose that one should

universally love all in the world", and xing hui qü zhong ff.ÄÄff "to practise generosity

and woo the allegiance of the masses", and these are to be paid extra attention,

as they represent rather unexpected formulations. The author, although

presenting the reader with a supposedly "objective" description of a situation
which is only miscategorised by the people of the times, employs a phrase that

lexically presents the opposite value-judgement. These are, in fact, precisely
those cases in which the most radical differences in the worldview of the author
and the "people of his time" are displayed. In other words, this is not miscatego-

rization - these approaches and the words capturing them simply have radically
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different connotations for Hän Fei. Moreover, we can see that these are always
formulations that are positive for the people but negative for the author, never
vice versa. Indeed, he feels very uncomfortable with the fact that the world
generally extols frugality, generosity, calmness and peace, self-respect, altruism,

contempt for fame, or loving care equally for the whole world. These attitudes are

well known from the text, but here they are made manifest at the deeper, structural

level.

3 Conclusion

Upon investigating the text of the selected passages more closely, we discover

that they are not unique only because they deploy a special rhetorical strategy
that is uncommon in other texts of the era, but also because they demonstrate the

highly sophisticated and structurally elaborate character of the text. The dense

formal and semantic relationships between the elements of the text and the skilful

linguistic rendering point to very careful composition. Under these

circumstances, it is at issue whether such a text could ever have been conceived orally,
with the intention to be recited to the public. It would surely be comprehensible
for listeners, but a larger part of its richness and compelling force would probably
be lost.

From the formal point view it is noticeable how rhetorical devices and structural

patterns tend to undergo minor changes from paragraph to paragraph, and
how striking this is because trivial irregularities emerge in the transmitted text,
such as missing or added function words, and missing syllables violating the

rhythm. Given the textual history of the Hanfeizi, one can think about corruptions
of the text in the process of transmission as the main reason for at least some of
them. The same is ultimately true of deeper-level heterogeneities, such as non-
parallel word class affiliation, where, nevertheless, the influence of transmission
is much weaker and the variation thus more authentic.
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