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MATARISVAN, HEAVEN, UNDERWORLD

Atsushi Hayakawa, Leiden

Kuiper (1971) put forward an interesting problem for us. Up to that time,
MatariSvan was thought to bring Agni only from heaven. He noticed that the
word paravatah “from afar” denotes the underworld,! and indicated that some of
the Rigvedic MatariSvan passages describe the derivation of fire from the
underworld, not from heaven. The passages cited by him can indeed most
naturally be interpreted as he does, and so he seems to be right. However, this
new interpretation revealed a certain inconsistency in the Rigvedic Matari§van
myth: There are some Rigvedic passages which explicitly say that Agni is
brought by Matari§van from heaven.

Kuiper (1971:94) mentions this problem, but his explanation sounds
somewhat ambiguous: “It remains one of the unsolved problems of Vedic
mythology why terms for ‘nether world’ and ‘primeval world’ can alternate with
‘heaven’, ‘the highest heaven’, ‘the third heaven’. Possibly these terms primarily
denoted the mysterious world of the totality of the dualistic cosmos, Visnu’s
third step, and were then also used in application to the undivided primeval
world. Be that as it may, this much is obvious that the paravdat, which could be
identified with Nirrti-, was not a dwelling-place of the Devas.” He seems to be
hesitating to apply his own theory to this problem, and just says: “The same
equivalence of the distant region (paravdt-) and heaven is found in the myth of
Matarisvan. On the one hand Matari$van is said to have brought Agni for Manu
from afar: 1.128.2 ydm matarisva mdnave paravito, devam bhah paravitah,
while on the other hand Matarisvan brought Agni from heaven (divd), in
constrast with Soma who is said to have come from the rock.”

Although Kuiper’s work has a great significance in that he corrected the
mistake of earlier studies, the above point must still be answered. Why are there

Acknowledgements: A prototype of this paper was written in 1996. I received some con-
structive criticism to it from prof. H.W. Bodewitz. After some corrections, the prototype
was exposed on my personal Internet webpage in 1998 with the title Unit 5: Hymn to
Jatavedas. This paper is a thoroughly revised, second version.

1 See Kuiper 1960:226 and Kuiper 1964:107.
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two different types of statements concerning from whence Matari§van brought
fire?

1. Chronological Scan

The first approach we could try might be a chronological one. Following
Converse (1971) and Bodewitz (1994), I assume 5 layers in the Rigveda?: I.

Books 2-7, II. 1.51-191, III. Book 8 and 1.1-50, IV. Book 9, V. Book 10. We
will examine the relevant material in each layer.

In Stratum I, Matari$van appears in 3.2.13, 3.5.9, 3.5.10, 3.9.5, 3.26.2, 3.29.11,
and 6.8.4. Among these, Matari§van is said to bring Agni “from afar” in 3.9.5
and 6.8.4:

RY 3.9.5 Matari§van led Agni, who has, so to say, run away by himself, who was hidden thus,
who was kindled, from afar for the gods.?

RV 6.8.4 In the lap of the waters, the buffaloes seized [him]. The kinsmen have worshipped
the praiseworthy king. The messenger of Vivasvat brought Agni. Matari§van
[brought] Vai$vanara from afar.*

3.2.13 gives us different information:

RV 3.2.13  Matarisvan took the regular, sacrifice-worthy, inspired, praiseworthy one, who dwelt
in heaven. We beg Agni, who has conspicuous way, who has golden hair, who

shines well, for a new good advance.’

“Who dwelt in heaven” (divi ksayam)® implies the derivation of Agni from
heaven.

2 Witzel 1997, following Oldenberg, discerns the following layers: 1. Books 2-7, II. 1.51-191
and 8.1-66, III. 1.1-50 and 8.67-103, IV. Book 9, V. Book 10. However I have formally
synchronized this paper with Bodewitz’ discussion.

3 sasrvdmsam iva tmdndagnim itthd tiréhitam / ainam nayan matarisva paravdto devébhyo
mathitam pari.
4 apdm updsthe mahisd agrbhnata viso rajanam vpa tasthur rgmivam / i diaté agnim abharad

vivdasvato vaisvanaram matarisva paravatah //
5 rtavanam yajniyam vipram ukthyam d yém dadhé matarisva divi ksdyam / tam citrdyamam
harikesam imahe suditim agnim suvitdya ndvyase //
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3.5.9 and 10 do not mention the place from whence Agni is brought: RV
3.5.9 “Being praised, the youngest one has glared up with the fire-wood towards
the hight of heaven at the navel of earth. Agni should be invoked as Mitra,
Matari$van, the messenger, carries the gods for the offering.”” RV 3.5.10 “Agni,
[flaming] high with the fire-wood, being the highest of the lights, has propped
up the firmament, when Matari§van has kindled him, who was hidden for the the
Bhrgus as an oblation-carrier.”®

3.26.2 and 3.29.11 does not seem to be concerned with the bringing of
Agni: RV 3.26.2 “We call him, the bright Agni, for help. [We call] Vai§vanara,
MatariS§van, who is praiseworthy. [We call] Brhaspati for the divine service of
human. [We call] the inspired hearer, the guest who runs rapidly.” RV 3.29.11
“The asuric embryo is called Tantnapat. When he is born, he becomes Nara-
samsa. [He is] Matarisvan, when he is formed in [his] mother. He became the
gust of wind at [his] advance.”!?

Stratum II. The following verses explicitly state that MatariSvan brings
Agni from heaven.,

RV 1.93.6  MatariSvan brought one from heaven, the eagle stole the other from the rock. O
Agni and Soma, being strengthened by the prayer, you have made a wide world for
the sacrifice.!!

RV1.143.2  Being born in the highest heaven, Agni became manifest for Matarisvan. When he
was kindled by the magical power and might, his flame illuminated Heaven and
Earth.!?

In the following verse, Agni is brought “from afar”:

6 Geldner notes: “divi ksdyam ist unfertiges Bahuvrihikompositum, vgl. 10.63.5, 8.64.4 und
8.15.9,” and he translates it “da er im Himmel wohnte”.

7 ud u stutah samidha yahvé adyaud varsman divo adhi ndbha prthivyah / mitré agnir idyo
matarisva diito vaksad yajathaya devan //

8 ud astambhit samidha nikam rsvo ‘gnir bhdvann uttamo rocandnam / yadi bhigubhyah pari
matarisva giha santam havyavaham samidhé //

9 tam Subhram agnim dvase havamahe vaisvanardm matarisvanam ukthyam / brhaspatim
manuso devatdtaye vipram srotaram atitim raghusyadam //

10 tanindpad ucyate garbha dsuré ndrasamso bhavati ydad vijdyate / matarisva yad dmimita
matdri vitasya sargo abhavat sarimani //

11 dnyam divé matarisva jabharamathnad anydm pari Syené adreh / dgnisoma brdhmana
vavrdhanorum yajiidaya cakrathur u lokdm //

12 sd jdyamanah paramé vyomany avir agnir abhavan matarisvane / asyd krdtva sami-
dhandsya majmana pra dydva socih prthivi arocayat //
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RV 1.128.2 We make the accomplisher of sacrifice intimate with us by the way of the Rta with
the salutation accompanied with offering, with the divine service accompanied with
offering. By the offering of our tonic, he does not become old in the appearance.
[We make intimate with us] the god whom Matari§van brought from afar to Manu,
from afar.13

The following verse mentions “the shaker of mead” (madhva adhavé):

RV 1.141.3 When the ruling lords liberate him from the depth, from the form of a buffalo with
power, when Mitari§van steals him, who was hidden in the shaker of mead since a
long time. !4

If “the shaker of mead” denotes the underworld where the subterranean water is,
Agni is here also brought from the underworld.

The other verses do not mention the place Agni is brought from: 1.60.1
“MatariSvan brought for Bhrgu Agni, who is the famous carrier, the banner of
distribution, the mindful messenger, who reaches object immediately, who has
twofold birth, who is praised like wealth, as a present,”!s 1.96.4 “Matarisvan,
who has rich welfare, the procurer of the heavenly light, found the way for the
offspring. He is the herdsman of the settlements, the begetter of both worlds.
The gods hold Agni, the treasure-impeller,”!6 1.148.1 “When Matarisvan
churned out the Hotr, who has every form, who belongs to all the gods, whom
they put down in the human settlements like the sun, who shines forth brightly
for wonder,”!” 1.164.46 “They call [him] Indra, Mitra, Varuna [and] Agni. And
he is the heavenly bird Garutmat. The inspired ones speak variously about it,
which is unique. They call [it] Agni, Yama, [and] Matarisvan,”'8 1.190.2 “The
speeches regularly strive for him, who were discharged like an emission of those
who worship gods, because Brhaspati, who quickly extends over the wide

13 tam yajiiasddham épi vatayamasy rtdsya pathd namasa havismata devatata havismata / sa
na drjdm updabhrty ayd krpd nd jaryati / yam matarisva mdanave paravito devam bhih
paravatah //

14 nir yad im budhnan mahisdsya varpasa isandsah Sdvasa krdnta sardyah / yad im dnu
pradivo madhva adhavé guha santam matarisva mathayati //

15 vahnim yasasam vidathasya ketum supravyam ditam sadyoartham / dvijanmanam rayim iva
prasastam ratim bharad bhrgave matarisva //

16 sa matarisva puruvdarapustir vidad ganim tdnaydya svarvit / visam gopd janitd rédasyor
devd agnim dharayan dravinoddm //

17 madthid yad im visté matarisva hotaram visvapsum visvadevyam / ni yam dadhir manusydsu
viksu svar nd citrdm vdpuse vibhdavam // 1 cannot translate the word vistd- here.

18  indram mitram varunam agnim ahur datho divyah sa suparné garutman / ékam sad vipra
bahudhd vadanty agnim yamam matarisvanam ahuh //
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spaces, became equal to Mataris§van at the Rta,”'* RV 1.71.4 “When Matari§van,
[as the fire was] distributed, churned it, and he became white and noble in every
house, then Bhrgavana followed his duty as a messenger, just like being in
attendance on a more powerful king.”’20

Stratum III contains two verses:

RV 1.31.3 O Agni, be first manifest for Mataris§van with the good magical power for Vivasvat.
Heaven and Earth trembled at the Hotr-selection. You became a match for the
burden. You sacrificed to the great, o Vasu.?!

1.31.3 is parallel to 1.143.2 “Being born in the highest heaven, Agni became
manifest for Matari§van.” This can also be regarded as the derivation of Agni
from heaven. 8.52.2 does not indicate the place: “O Indra, [just as] you were
intoxicated with the pressed [Soma] at Prsadra, Medhya, [and] Matari§van, just
as [you drank] Soma at Dasasipra, Dasonya, Syimarasmi [and] Rjtinas.”?2

Stratum IV contains one verse: 9.67.31 “The one who learns the Pavamana-
verses by heart eats the essence which was brought together by the Rsis, the all
which is purified, which was made sweet by Matarisvan.”? This also does not
specify the place.

Stratum V. RV 10.46.9 “[They have put] Agni, whom heaven and earth
begot, whom the waters, Tvastr, [and] the Bhrgus [begot] with power. Mata-
riSvan [and] the gods have formed the sacrifice-worthy one, who is to be
invoked first, for Manu.”?* 10.105.6: “He praised by the lofty power with the
lofty ones. The brave one, Matari§van, has formed [the club] with power just as
Rbhu [forms it] with the magical power.”? 10.85.47: “Let all the gods and
waters melt the heart of us two together. Let Matari§van, the creator and

19 tam rtviya upa vicah sacante sérgo nd yé devayatam dsarji / bfhaspdtih sd hy anjo varamsi
vibhvabhavat sam rté matarisva //

20  mathid yad im vibhrto matarisva grhé-grhe syeté jényo bhiit / dd im rdjiie na sahiyase sdca
sann d diatyam bhfgavano vivaya //

21 tvam agne prathamé matarisvana avir bhava sukratiyd vivdsvate / drejetam rodast hotr-
vilryé ‘saghnor bharam dyajo mahé vaso //

22 prsadhre médhye matarisvanindra suvané amandathah / yatha sémam dasasipre dasonye
sydmarasmav fjanasi //

23 ydh pavamanir adhyéty rsibhih sémbhrtam rdasam / sdrvam sa pitam asnati svaditam
matarisvand.

24 dydva ydm agnim prthivi janistam dpas tvasta bhrgavo yam sahobhih / lényam prathamém
matarisva devds tataksur mdanave ydjatram //

25 prastaud rsvaija rsvébhis tatdksa Sirah savasa / rbhir nd krétubhir matarisva //
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directress, put us together.”26 10.48.2: “I am Indra, the wall [and] breast-[plate]
of the Atharvans. For Trita, [ released cows from the Dragon. I took manly
power from the Dasyus, directing the cowherds to Dadhyafic [and] Mata-
riSvan.”?’ 10.88.19: “Before the winged one wears the face of Usas, o Mata-
ri$van, the Brahmin puts [him], coming to the sacrifice, sitting down against the
Hotr.”?® 10.109.1 “They, [namely] the limitless ocean, Matarisvan, the heat
which has strong flame, the terrible, benevolent one, the goddesses waters, the
one who was first born with the Rta, spoke first about the offence against a
Brahmin,”?® and 10.114.1 “The two heats, which are next to each other, have
filled the threefold [world]. MatariSvan has enjoyed them. They, desiring to
obtain the heavenly milk, flew. The gods know the song of priase which is
accompanied by a melody.”30

In the later Samhitas, Matari$van is not often mentioned as the carrier of
Agni. MS 4.14.15 is the same verse as RV 1.148.1, which we have already seen.
RV 1.93.6, in which Matari$van is said to bring Agni from heaven, appears also
in MS 4.14.18, and KS 4.16.

As the above material shows, both of the motifs “Matari§van brings Agni
from the underworld” and “Matari§van brings Agni from heaven” appear in
Stratum I and II. In Stratum III, we see one instance of the motif “Matari$§van
brings Agni from heaven”. We cannot find back these motifs in Strata [V and V.
These facts mean: (1) We cannot chronologically differentiate these two motifs.
As far as our existing material is concerned, we cannot say that one motif is a
later development of the other. (2) Current discussion on the Vedic concept of
“life after death” makes it clear that the other alternations indicated by Kuiper
are observed in the latest layers of the Rigveda.’! In contrast, the alternation of
the place from whence Matari§van brings Agni can be observed in the first three
layers. Therefore Matarisvan should be treated separately from the alternation of

26  sam aiijantu visve devih sam dpo hfdayani nau / sam matarisva sam dhatd sam u déstri
dadhatu nau //

27 ahdm indro rédho vikso atharvanas tritaya ga ajanayam dher adhi / aham ddasyubhyah pari
nrmnpdam d dade gotrd siksan dadhicé matarisvane //

28  yavanmatram usdso na pratikam suparnyo vdsate matarisvah / tavad dadhaty upa yajiiam
aydan brahmand hotur avaro nisidan //

29  té ‘vadan prathamd brahmakilbisé ‘kiparah salilé matarisva / viluharas tapa ugré mayo-
bhiir dpo devih prathamaja rténa //

30  gharmd samanta trivitam vy dpatus tdyor justim matarisva jagama / divas payo didhisana
avesan vidur devih sahdsamanam arkam //

31  See Bodewitz 1994 and Butzenberger 1996.
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the Pitrs, Yama, and Varuna. (3) These motifs become much less important in
the newer strata.

2,

Conceptual Scheme

Let us approach our motifs from a different angle. In which context are these
motifs related?

It is conspicuous that the motif “Matari§van brings Agni from heaven” is

related in the context of Agni’s birth in heaven and the establishment of Agni as
the sacrificial fire on earth:

RV 1.143.1 I present a powerful new hymn, a hymn of the speech to Agni, the son of strength,

the dear son of water who sat down with the Vasus on earth as a pleasant Hotr, the
regular one.3?

RV 1.143.2  Being born in the highest heaven, Agni became manifest for Matarisvan. When he

was kindled by the magical power and might, his flame illuminated Heaven and
Earth,

RV 1.143.3 The glaring, ageless rays of Agni, who has beautiful appearance, who has a

beautiful face, who shines beautifully, who has the power of the light, trembles
without sleeping, without aging, just like rivers at night3,34

RV 1.143.4 Send forth with songs in [your] own house Agni, the all-knowing, whom Bhrgus

32

33

34

35

have put down on the navel of the earth with the power of the world, who, as a
unique one, rules over wealth like Varuna3 36

pra tdvyasim ndvyasim dhitim agndye vacé matim sahasah sindve bhare / apam ndpad yo
vasubhih sahd priyé hota prthivyam ny dsidad rtviyah //

aty aktur: Oldenberg and Geldner take it as adnominal. This seems more natural than the
interpretation by Grassmann, who takes it as adverbial (see his Wérterbuch under ati). But
aktir is the nominative form. Oldenberg conjectures dty aktirir > dty aktir. Geldner thinks
that it is a haplology of aty aktum aktur “die Nacht iiber gleich dem Farbenspiel”. Renou
notes: “peut-étre un ancien aktiin nd sindhavah a-t-il été remplacé par aktih sous I’influence
du type sindhur na ksédah” (EVP 12, p.105), and translates “par dela (les nuits) comme la
surface-ointe”. There are no decisive grounds to adopt one of these.

asyd tvesd ajara asya bhanavah susamdrsah supratikasya sudyitah / bhatvaksaso aty aktir
na sindhavo ‘gné rejante asasanto ajarah //

yam eriré bhigavo visvavedasam nibha prthivyd bhuvanasya majmanda / agnim tam girbhir
hinuhi sva d dame ya éko vdsvo varuno na rdjati //
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1.143.2 and 4ab refer to the events in the past. In these verses, Agni’s birth,
Matari§van’s deed, and the Bhrgu’s establishment of the sacrificial fire can be
interpreted as sequential events. RV 3.2 gives another instance:

RV 3.2.10 The human tonics made the seer of the settlements, the chief of the settlements,

sharp like an axe. He goes upwards and downwards, while working. He puts the
embryo in these beings.?’

RV 3.2.11  The procreating seed bull incites himself into the conspicuous wombs, while roaring

like a lion. Vaisvanara, who has a wide surface, the immortal one, who distributes
the treasure and wealth for a pious one.38

RV 3.2.12  Vaisvanara has ascended heaven as in the ancient time. Being honoured by singers,

he [ascends] the top of heaven. Producing the wealth for people as before, the
watchful one goes round the same course.??

RV 3.2.13  Matarisvan put the regular, sacrifice-worthy, inspired, praiseworthy one, who dwelt

in heaven. We beg Agni, who has a conspicuous way, who has golden hair, who
shines well, for a new good advance.

36

37

38

39

The rest of the hymn: RV 1.143.5 nd yo vardaya maritam iva svandh séneva srsthd divyd
yathasanih / agnir jambhais tigitair atti bharvati yodho na satrint sa vana ny rrjate //
“Agni, who cannot be braked just like the noise of Maruts, like a discharged army, like the
heavenly lightning, eats and devours with sharp teeth. He overpowers woods just as a
warrior [overpowers] enemies.” RV 1.143.6 kuvin no agnir ucdthasya vir dsad vasus kuvid
vasubhih kamam avarat / coddh kuvit tutujyat sataye dhiyah siucipratikam tam ayi dhiyvd
grne // “1 wonder whether Agni is eager for the verse of us, whether the good one fulfils
[our] desire with good ones, whether the impeller would urge our hymns for the booty. I
praise with this hymn the one who has shining face.” RV 1.143.7 ghrtapratikam va rtasya
dhiirsadam agnim mitram nd samidhana rijate / indhano akré viddathesu didyac
chukravarnam ud u no yamsate dhiyam // “The kindling one launches your Agni, whose
face is Ghrta, who sits on the shaft of the Rta, like a friend. Let the kindled race-horse,
shining at the distributions, raise our bright-coloured hymn.” RV 1.143.8 aprayuchann
daprayuchadbhir agne sivebhir nah payubhih pahi sagmaih / adabdhebhir adrpitebhir isté
‘nimisadbhih pari pahi no jah // “O Agni, protect us, being attentive, with the attentive,
friendly, powerful protectors. O Isti, protect our offsprings with the undeceivable,
uncheatable, vigilant [protectors].”

visam kavim vispatim mdnusir isah sam sim akrnvan svdadhitim na téjase / sa udvdto nivato
yati vévisat sa garbham esu bhuvanesu didharat //

sa jinvate jathdresu prajajitivan vrsa citrésu nanadan nd simhdh / vaisvanardh prthupdja
amartyo vasu ratnda dayamano vi dasuse //

vaisvanardh pratndtha nakam druhad divas prstham bhandamanah sumanmabhih / sa
parvavdj janayan jantave dhdnam samandm djmam pary eti jagrvih //
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This passage was discussed in Hayakawa (2001:305-306) as an instance of
“Agni’s birth in heaven” = Heaven’s ejaculation. In 3.2.10-12, Agni Vai§vanara
releases the sperm. The sperm is infused into “these beings” (3.2.11) or “the
conspicuous wombs” (3.2.11), which seems to be the plant from which the
churning sticks are taken.** 3.2.13ab can be interpreted as the establishment of
the sacrificial fire.

As discussed in Hayakawa (2001:301-302), RV 1.31 contrasts Agni’s birth
on earth with Agni’s birth in heaven:

RV 1313 O Agni, be first manifest for Matarisvan with the good magical power for Vivasvat.
Heaven and Earth trembled at the Hotr-selection. You became a match for the
burden. You sacrificed to the great, o Vasu.

RV 1.31.4 O Agni, you caused Heaven to roar for a man. For the benevolent Puriiravas, a more
benevolent one [caused Heaven to roar]. When you are released at the parents with
the power, they lead you around forward and again backward.*!

In 1.31.4, Agni is born from the parents = the churning sticks, through the
movement “forward and again backward”. As already mentioned above, 3ab is
parallel to 1.143.2, which explicitly relates Agni’s birth in heaven. “Heaven and
Earth” in 1.31.3 corresponds to the “parents” in 1.31.4, and implies the churning
out of Agni through the union of Heaven and Earth.*2

The above Rigvedic passages associate Agni’s birth in heaven with the
establishment of the sacrificial fire. Matarisvan appears as a figure who com-
bines these two elements. |

As to the other motif, RV 3.9 gives a comprehensive picture of it:

RV 394 After he has escaped the faults and many droughts, the attentive, undeceivable ones
have found him, who abided in the waters just like a lion.43

RV'3.9.5 Matarisvan led Agni, who has, so to say, run away by himself, who was hidden thus,
who was kindled, from afar for the gods.

40  See Hayakawa 2001, section “Agni’s Birth in the Highest Heaven”.

41  tvam agne mdnave dyam avasayah puriirdvase sukfte sukfttarah / Svatréna ydt pitror
muicyase pdry d tva piirvam anayann dparam piinah //

42  See Hayakawa 2001, section “Agni’s Birth in the Highest Heaven”.

43 iyivamsam ati sridhah sdsvatir dti sascatah / anv im avindan nicirdso adriho apsi simham
iva sritam //
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RV 3.9.6 The mortals seized you, o oblation-carrier for the gods, so that you watch all the
sacrifices, o humanly one, with your magical power, o the youngest one.*4

RV 3.9.9 The three thousand and three hundred thirty nine gods honoured Agni. They
sprinkled Ghrta and scattered Barhis for him. And then they put him down as the
Hotr.*3

Agni is found abiding “in the waters” in 3.9.4, and Matarisvan brings him “from
afar” = the underworld. Obviously, these two places are identical. As was dis-
cussed in Hayakawa (2001:313ff), the underworld is associated with “Agni’s
birth in the waters” in the Rigveda. In other words, this passage, which relates
the derivation of Agni from the underworld, can be interpreted as a variant of
“Agni’s birth in the waters”. Agni is received by people in 3.9.6, and his
presence at the sacrifices is mentioned. And 3.9.9 states that Agni is put down as
the Hotr. As far as this hymn is concerned, Agni’s stay in the waters,
Mataris§van’s bringing of Agni, and the establishment of the sacrificial fire, are
three successive events. And Matari§van’s deed can be interpreted as combining
“Agni’s birth in the waters” and “establishment of the sacrificial fire on earth”.
RV 1.128 gives another instance of this motif:

RV 1.128.1 This one is born in the fire-holder of Manu. The Hotr who sacrifies the best [is born]
according to the obedience of UsSijes. Agni [is born] according to [his] own
obedience. [He is] the one who listens to everything for the one who attends as a
friend. [He is] like treasure for the one who seeks for fame. The undeceivable Hotr
sits down at the place of libation, being covered at the place of libation.*

RV 1.128.2 We make the accomplisher of sacrifice intimate with us by the way of the Rta with
the salutation accompanied with offering, with the divine service accompanied with
offering. By the offering of our tonic, he does not become old in the appearance.
[We make intimate with us] the god whom Matari§van brought from afar to Manu,
from afar.

RV 1.128.3 He surrounds the earth with the speedy [movement] at once. Raising voice
suddenly, the seed bull [puts] sperm while roaring, putting sperm while roaring.

44 tam tva marta agrbhnata devébhyo havyavahana / visvan yad yajiam abhipdsi manusa tdva
kratva yavisthya //

45 trini Sata tri sahdsrany agnim trimsdc ca devd ndava casaparyan / aiiksan ghrtair dstrnan
barhir asma ad id dhétaram ny asadayanta //

46  ayam jayata manuso dharimani hota ydjistha usijam danu vratam agnih svam anu vratam /
visvasrustih sakhiyaté rayir iva sravasyaté / adabdho hota ni sadad ilas padé parivita ilas
padé //
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Seeing with hundred eyes, the god is victorious in the woods. Putting the seat in the
lower summits, Agni, in the higher summits.#’

Agni, the Purohita who has good magical power, gives consideration to the sacrifice
and Soma sacririfice at every house. He gives consideration to the sacrifice with the
magical power. With magical power, Vedhas for the one who shoots arrows has
seen all the creatures, as soon as the guest, being beautiful with Ghrta, was born,

[namely when] the draught animal, Vedhas, was born.*

1.128.1 “The undeceivable Hotr sits down at the place of libation, being covered
at the place of libation” implies the establishment of the sacrificial fire. Agni’s
birth, which is mentioned in the same verse, can be interpreted as its birth on
earth. 1.128.2 “the god whom Matarisvan brings from a distance to Manu”
mentions the derivation of Agni from the underworld. 1.128.3 *“the seed bull
[puts] sperm while roaring” and “putting the seat in the higher summits” seem to
imply Heaven’s ejaculation = Agni’s birth in heaven.*® 1.128.4 “when the guest,
being beautiful with Ghrta, was born” is again concerned with Agni’s birth on
earth. As is already clear, Agni’s threefold birth is related in this passage. The
following passage also mentions two of the Agni’s births:

RV 6.8.1

RV 6.8.2

RV 6.8.3

Now, I praise the strength and wisdom of Jatavedas, [namely] the strong, reddish
bull. For Vai$vinara the new hymn purifies himself, just like the pure soma which is
dear to Agni.>0

Being born in the highest heaven, Agni, the lord of obedience, protected the
obedience. Vaisvanara, who has good magical power, measured out the Antariksa,
and touched the vault with greatness.!

As the wonderful Mitra, he supported the two worlds apart. He made the darkness
in-between splitted with light. He rolled up both Dhisanas just like hides.
Vai$vanara obtained the whole strength.>?

47  évena sadydh pdry eti parthivam muhurgi réto vrsabhah kanikradad dadhad rétah kani-
kradat / Satdm cdksano aksabhir devé vinesu turvanih / sédo dadhana vparesu sanusv

agnih pdresu sanusu //

48  sd sukrdtuh purohito dame-dame ‘gnir yajiidsyadhvaradsya cetati kratva yajadasya cetati /

kratva vedhd isayaté visva jatdni paspase / ydto ghrtasrir dtithir djavata vahnir vedhd

djayata //
49  See Hayakawa 2001, section “Agni’s Birth in the Highest Heaven”.
50  prksasya visno arusasya nii sahah prd nii vocam vidatha jatavedasah / vaisvanardya matir

ndvyast Sicih séma iva pavate carur agnaye //

51  sa jayamanah paramé vyomani vratany agnir vratapd araksata / vy antariksam amimita

sukratur vaisvanaré mahind nakam asprsat //
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RV 6.8.4 In the lap of the waters, the buffaloes seized [him]. The kinsmen have worshipped
the praiseworthy king. The messenger of Vivasvat brought Agni. Matarisvan
[brought] Vaisvanara from afar.

“The highest heaven” (6.8.2) and “the lap of the waters” (6.8.4) denote Agni’s
birth in heaven and in the waters, respectively.

The above instances of the motifs “Mataris§van brings Agni from heaven /
underworld” show that these motifs are directly connected with “Agni’s birth in
heaven/in the waters”. And, as some of the above passages show, these motifs
are connected with the establishment of the sacrificial fire. This means that the
motifs of Mataris§van had the function to integrate the threefold birth of Agni
into the sacrificial fire. Through the stories of MatariSvan, the sacrificial fire is
identified with the Agnis born in heaven and in the waters.

If we understand the meaning of the motifs “Matarisvan brings Agni from
heaven / the waters” as above, we can explain the reason why there are two
different motifs concerning Matari§van: inasmuch as there are three births for
Agni, the sacrificial fire must be associated with all the three births to guarantee
the conceptual completeness and consistency of Agni. Agni’s birth on earth is
implicitly associated with the sacrificial fire. The other two births must also be
associated with it in some way. The motifs of MatariSvan must have been
created from this need. If we think of it like this, the “alternation” of the place
from whence Matarisvan brings Agni is not a peculiar phenomenon at all, but it
is a logical consequence of the concept “Agni’s threefold birth”.

Although Matarisvan becomes less important in the later Rigvedic period,
the conceptual scheme of “Agni’s completeness” remained in the thought of
Vedic ritualists, and was implemented in the classical Agnyadheya ritual.’? See
Krick (1982:118-188) for the image of the primordial water which is associated
with almost each Sambhara-item, and especially MS 3.2.3 (Krick 1982:119):
“Die Wasser sind der Mutterschol3 (yonih) des Feuers; somit wird das Feuer auf
seiner eigenen Geburtsstitte geschichtet.” See also the motif “Agni’s sperm”
which appears in connection with Arani (Krick 1982:188-203) and the story of
Puriiravas and Urvast (Krick 1982:203-223), and especially MS 1.6.12 (Krick

52 vy astabhnad rodast mitré ddbhuto ‘ntarvavad akrnoj jyétisa tamah / vi cdrmaniva dhisdne
avartayad vaisvanaro visvam adhatta visnyam //

53 The reason why these motifs became less important is unknown. Possibly the formation of
the standard Agnyadheya procedure (i.e. the Sambhara and the churning out) might have
something to do with it. Once the standard procedure was formed, they did not have to
create new Matari§van hymns, because now the completeness and the consistency of the fire
was guaranteed by the ritual procedure.
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1982:205), which identifies Agni’s sperm with Asvattha Aroha, which are used
as the churning sticks. She further says: “Die himmlische Abstammung des
Feuers wird durch das Material der Reibhélzer (Arani) sowie die Gesédnge, die
die Feuerreibung begleiten, garantiert; die Vollkommenheit des Feuerleibes (der
‘Gesamtperson Agni’) wird dadurch erreicht, dal die einzelnen Teilkorper Agnis
bzw. seine ihm eigenen Wohnstitten gesammelt und im Altar vereint werden.”*
She could have answered Kuiper’s question from the viewpoint of the classical
ritual. The sacrificial fire in the classical Agnyadheya is established with the
material associated with the water, in which Agni was hidden. The fire is
churned out with the churning sticks of Asvattha, which is identified with Agni’s
sperm. Therefore, the sacrificial fire on earth is the unification of the fires born
on earth, in the waters, and in heaven. All of them are necessary for the
conceptual completeness and consistency of the sacrificial fire.
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