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BHARTRHARI'S DEFINITION OF KRIYA

Yoshichika Honda, Kyoto

0. General Introduction

In this paper I will treat Bhartrhari’s and Patafjali’s definition of kriya as
interpreted by Helaraja in the Kriyasamuddesa of the Vakyapadiya.

In his Kriyasamuddesa, Bhartrhari deals with kriya from two different
points of view, from that of those who hold that a word denotes the parti-
cular (vyaktivadin) and that of those who hold that the word denotes the
universal (jativadin)."! It seems that kriya@ as understood by the jativadin is
more interesting than that of the vyaktivadin, but here I will limit the
discussion to the vyaktivadin’s understanding of kriya.

1. Bhartrhari’s Definition of kriya.
1.0. Introduction

It is from the author of the Nirukta that Bhartrhari inherits the idea that
an act, which Yaska calls bhava, is continuous (pirvaparibhita)?. And he
introduces that idea into the field of grammar (vyakarana). And, keeping
it in his mind, he gives his definition of kriya ‘act’ as denoted by Sabda ‘a
word’ in his Kriyasamuddesa’s first karika. It reads

yavat siddham asiddham va sadhyatvenabhidhiyate /
asritakramardpavat tat kriyety abhidhiyate // (VP.3.8.k.1)°

According to Helaraja, this karika gives a scientific definition (S@striyam
laksanam) of kriya ‘act’.* We may exemplify the definition briefly as fol-

o

Helaraja on KSk.20 (VPI, page 18, lines 14-15): evam tavat padarthanam apoddhare jatir
va vyaktir eva va/ iti vyakt:vadamatena kriyalaksano ‘poddharapadartho nimitah/ idanim
Jjativadimatenaha/

2 Nirukta 1.1.. parvaparibhiatam bhavam akhyatendcaste vrajati pacafiti upakrama-
prabhrtyapavargaparyantam/ See Helaraja on KSk.11 (VPL, page 12, line 14).

VPR reads prafiyate for abhidhiyate.

4  Helaraja on KSk.1 (VPI, page 1, lines 2-3): idanim sadhyapeksatvat sadhanasya sadhana-
nantaram uddistayah kriyayah Sastriiyam laksanam aha/

w
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lows.’ In the case of {apaksit ‘[he] cooked’}, something is siddha. On the
other hand, in the case of {pacati ‘[he] is cooking’} and {paksyati ‘[he] will
cook’}, something is asiddha. In both cases, in so far as something is
denoted by a word as sadhya, that something is called kriya.

1.1 General conception of the act as sadhya.

A general account of kriya as sadhya can be found in Helaraja’s
commentary on this karika.®

Let us observe the process of making a pot of clay, on the level of the
actual world. First, there is a lump of clay. Then out of this, a potter
makes several parts which will become a body or an ear and so on. Then
the parts are united and baked by the potter. After that a pot appears in
the actual world.

Now let us leave the actual world and turn to the level of the word.
We will examine the expression {ghatah kriyate ‘the pot is being made’}.
From this expression we understand the process of a pot being made just
in the same way as it happened in the actual world.

Then, what kind of notion does the expression {ghatah} alone bring
about in our mind? The notion which is brought about by {ghatah} in our
mind is not the process of a pot being made, but it is only ‘pot’.

Therefore, the process of a pot being made is to be understood from
the verb {kriyate}. And such a process in temporal sequence is what the
word sadhya means. In this way, a kriya has many component acts, which
have a temporal order and constitute a series.

1.2 The mentally unified whole is the act.

Then, how can a kriya be regarded as a whole such as “the act of cook-
ing”? Bhartrhari gives an answer to this question in the fourth karika of
the Kriyasamuddesa. It reads

5 VSM, page 45, lines 23-24: ‘pacati’ ‘paksyati’ ityadav asiddham, ‘apaksit’ ityadau siddham
va sadhyatvenabhidhiyamanam kriya/

6 Helaraja on KSk. 1 (VPI, page 5, lines 11-15): tatha hi - dmvyasabdah pravartamandah
ghatah knyate, patah knyate ityadisadhyamanavasthesv api sanmatrakaravalambanam
pratyayam janayanti/ ghatasya hi bhavyamanavastha Sivakastipakadinam avasthanam
kramena pradurbhavah/ na casau ghatasabdat prafiyate, kriyata iti kriyasabdaprayogad eva
tadavagateh/
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gunabhitair avayavaih samithah kramajanmanam /
buddhya prakalpitabhedah kriyeti vyapadisyate // (VP 3.8.k.4)

According to Helaraja, this karika can be interpreted as follows. As
mentioned above, kriya is a mere continuous series of its component acts.
But they aim at a single result (ekaphaloddesa).” And on the basis of this
singleness of result the component parts can be regarded as a collection
(samudaya) whose nature is single and total, thanks to the intellectual
function of joining.

Therefore, when we pay attention to a collection, we can say that a
kriya is single; and on the other hand, when we fix our eyes upon its
component parts, we can speak of it as having an order (krama) or
sequence (paurvaparya).

However, this singleness with regard to a collection is nothing but a
mental construction (adhyaropita), because each component part dis-
appears immediately after it originates and all the parts cannot exist
simultaneously to constitute a real collection.

To Bhartrhari, kriya is a collection conceived as a whole. And it is such
a collection that brings about a result.

1.3 Any component part of a composite action is also an act (kriya).

Here there arises a problem. If a process as a whole is kriya, a part of it,
for instance, adhiSrayana ‘putting [a pot] on a fire’, could not be called
kriya. If so, we could not apply the expression {pacati} to a part such as
adhisrayana.
Bhartrhari gives an answer to this question in the fifth karika of the

Kriyasamuddesa:

samithah sa tathabhutah pratibhedam samihisu/

samapyate tato bhede kalabhedasya sambhavah // (VP 3.8.k.5.)

According to Helaraja, a man who is beginning to cook aims at eating as
the result of cooking from the very beginning. Therefore the whole process

7  Bhartrhari and Helaraja mention another reason for regarding a kriyd as a whole. See
Helaraja on Kalasamuddesa k. 90 (VPI, page 78, lines 17-18): pirvam ksanasa-
muhasyaikatvam ekaphaloddesena samarthitam/ idanim sankalanabuddhyupamdha.sya
buddhyakarwupatvena bhavikam ekatvam ucyate/. Here the reason why a knya is
regarded as a whole is singleness of intellect.
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is conceptually fixed on each part of cooking such as adhisrayana. In other
words, a part (samithin) is regarded as the whole or collection (samitha).
In this case, we can apply the expression {pacati} to a component part,
such as adhiSrayana, on which the whole process of cooking is super-
imposed. And when adhisrayana, is finished, we can apply the expression
{apaksit} to it. And with reference to a component part which will happen
in the future, we can say {paksyati}. Helaraja says that this mental
construction (adhyasa) occurs, because the notion of cooking continues
(anuvartate) in each component part.®

Then, another problem arises. From the discussion above, it will follow
that a component part, such as adhisrayana, is not sadhya, though the
expression {pacati} can be applied to it, because a component part has the
concept of the whole fixed on it and therefore it does not have its own
parts.

Helaraja gives an answer to this problem in his commentary.” He says
that a part is constructed conceptually as having the same nature as the
whole. In other words, a part is exactly the same as the whole. Accord-
ingly, any component part, having its own component parts in temporal
sequence, is sadhya.

1.4 The act is not perceptible.

Incidentally it may be remarked that, according to Patanjali, a kriya cannot
be perceived, but can only be inferred.’® However, if the whole is con-
ceived in each part, as I mentioned above, a kriya would be perceptible,
because its very last atomic moment is perceptible."

8 Helaraja on KSk.5 (VPI, page 9, lines 22-23): adhyasas ca sarvatra pacafiti pratyaya-
syanuvrtter eva jrayate/

9 Helaraja on KSk.5 (VPI, page 9, line 25-page 10, line 2): atrocyate/ na samudaya-
buddhyaikatvena, napy avayavabuddhya ayam cayam ceti samuccayena pratyekam samuda-
yasyavayavesv aropo ‘tra/ kim tarhi? piirvaparibhitavayavatvenaiva/

10 MBh on P. 1.3.1 (MBh I vol. 1, page 254, lines 15-17): kriya nameyam atyantaparidrsta
"Sakya pindibhata mdar:s‘ayttum/ yatha garbho nirluthitah/ sasav anumanagamya/. See
Cardona 1991, page 453-454 (Sec. 5.1.5)).

11 Helaraja holds that the very last atomic moment, which is no longer called kriya, is
perceptible. See Helaraja on KSk. 11 (VPI, page 12, lines 18-19): bhagasah pratyaksatvac
ca na $akya pindibhita pamsurasivat kriya nidarSayitum ity uktam/. Cf. Cardona 1991,
footnote 54.
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Bhartrhari discusses this problem in the sixth karika of the Kriyasa-
muddesa.

kramat sadasatam tesam atmano na samihinam /
sadvastuvisayair yanti sambandham caksuradibhih// (VP 3.8k.6).

The first part of a composite act, for instance, adhisrayana ‘putting [a pot]
on a fire’, has already finished when the second part, namely, udakasecana
‘pouring the water [into the pot]’, begins. In other words, the first part is
non-existent (asat) and the second part is existent (sat). That is to say, the
composite act is both existent and non-existent. And the objects of sense-
organs such as the eye are existent things. Accordingly, the composite act,
which is both existent and non-existent, cannot be the object of sense-
organs. In other words, the composite act is not perceptible. Nor can the
component parts of the composite act be perceived. As I mentioned above,
the component parts are perfectly equivalent to the composite act and
each component part is both existent and non-existent. Therefore they are
in the same situation as the composite act, and cannot be perceived either.

Next, adhisrayana, which is a component part of the composite act of
cooking, has its own component parts such as istakaviniyojana ‘laying out
of bricks’, hastaprasarana ‘stretching out the hands’, sthalivinyasa ‘putting
down the pot’ and so on. In this case, the whole is denoted by the verb
“adhisrayati”.

Now, let us move to the next problem. Each component act is further
divided into subdivisions. For example, hastaprasarana is further divided.
Bhartrhari speaks of this division in the ninth karika of the Kriyasa-
muddesa.

yatha ca bhagah pacater udakasecanadayah /
udakdsecanadinam jrieya bhagas tathapare // (VP 3.8.k.9)

The question which we must consider next concerns further subdivisions

of the component act. For example, hastaprasarana has further subdivi-

sions. And these further subdivisions have their component parts. Finally,

the composite act will be divided into atomic moments. Can such minute

moments have their own component parts in a temporal sequence? And

can the minute moment, too, be sadhya? And would it be perceptible?
Bhartrhari gives the following answer to this question:

ya$ capakarsaparyantam anupraptah prafiyate /
tatraikasmin kriyasabdah kevale na prayujyate // (VP 3.8. k.10)
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That is, a minute moment which has no parts is not called kriya. This
means that what is denoted by a word, namely, a verbal act, involves a
process.

Here it is important to say that Bhartrhari approaches the problem of
kriya from the viewpoint of a grammarian. He is concerned with what is
denoted by the word, not with the actual world, because he is a Sabdapra-
manaka.?

2. Patarijali’s definition of kriya as interpreted by Helaraja
2.0 Introduction

Let us now turn to Patafijali’s definition of kriya. Pataiijali, too, gives a
definition of kriya in his Mahabhasya. It reads “karakanam pravrttiviSesah
krly-n 13

Since it is difficult to give a definitive interpretation of the definition,
Helaraja presents six interpretations.

When interpreting this definition, we are confronted with two difficul-
ties.

The first difficulty is how to understand the meaning of the word
‘karakanam’. As is well known, Panini introduces in his Astadhyayt six
karakas ‘act-participants’: namely, apadana ‘starting point’, sampradana
‘beneficiary’, karana ‘instrument’, adhikarana ‘locus’, karman ‘object’ and
kartr ‘agent’.™ The point here is to know what Patanjah means by this
plural karakanam.

12 Helaraja remarks frequently that iha vyakarane na vastvartho ‘rthah, api tu Sabdartho
‘rthah. For instance, VPI, page 5, lines 6-7.

13  This definition appears twice in MBh. on P.1.3.1. (MBh L, vol. 1, page 258, line 11) and
on P.5.3.42. (MBh L, vol. 2, page 410, lines 13-14). This definition is argued originally
in a context with reference to as, bhi and vid, which express mere existence in the
Mahabhasya and Helaraja’s commentary on KS. See Helaraja on KSk. 1 (VPI, page 1,
lines 7-14): “astibhavatividyatinam dhatutvam vaktavyam” (MBh L, vol. 1, page 255, line
2) iti coditam/ tatha hi yatha kim karoti? pacati, iti pacadinam ‘karoting samanadhi-
karanyat knyavrfesavacakatvadhyavasayah na tatha bhavatyadinam/ na hi bhavati kim
karoti? bhavati, ityaditi na te kriyavacanah syuh/ kim ca parispandasvabhava loke kriya
prasiddha/ astibhavatividyatinam ca na panspandasvabhavo ‘rthaiiti sakaladhatmyapakam
kriyalaksanam bhasye pranitam “karakanam pravrttivisesah kriya” iti/. See 6th view below.

14 The general rules for these act-participants are P.1.4.24. dhruvam apaye ‘padanam/,
P.1.4.32. karmana yam abhipraiti sa sampradanam/, P.1.4.42. sadhakatamam karanam/,
P.14.54. adharo ’dhikaranam/, P.1.4.49. kartur ipsitatamam karma/ and P.1.4.54.
svatantrah karta/.
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The second difficulty is how to understand the compound pravrttivisesa.

In this respect, Helaraja presents two alternatives, as follows:"

1) sarvesam karakanam ekah pravrttiviSesah

2) pratikarakam bhinna pravrttih

In the case of the former alternative, the point is how to interpret the
compound pravrttivifesa. In the case of the latter, the word vifesa is
explained as bhinna ‘split or different’. The question here is what the word
pratikarakam means.'® Helaraja presents six kinds of interpretation based
on these two alternatives. Let us examine them one by one.

2.1 The First View."”

The first view is based on the second alternative. In this view, the word
“karakanam” points to all the act-participants (karaka).

Helaraja quotes Patafijali who says “A root is what denotes an act
(kriyavacano dhatuh)” *® If so, a root should denote the different activities
(pravriti) of all the act-participants, because an act is {pratikarakam bhinna
pravrttih} in this view."

Next, the question arises: If Lakara, which is introduced after a root
(dhatu), denotes a sadhana ‘means of accomplishing’ the act, which is
denoted by the root, Lakara will also denote all the act-participants. But
Panini limits the function of Lakara to kartr, karman or bhava*® Thus, it
seems that Helaraja’s first interpretation contradicts Panini’s prescription.

And this contradiction is due to a difference of approach. I take the
word “svikara” in Helaraja’s commentary as a synonym of “abhyupagama”
“hypothesis”, according to the Nyayasiitra®* Now, in a sentence such as

15 Helaraja on KSk.1 (VPI, page 1, lines 14-16): tatra vicaryate sarvesam va karakanam
ekah pravrttiviSesah, pratikarakam bhinna va pravettir iti/

16 For a discussion of the compound pratikarakam, see Joshi, S.D. & Roodbergen, JAF.
[1975], page 27, footnote 93.

17 VPI, page 1, line 16-page 2, line 4.

18 MBh on P.13.1. (MBh I, vol. 1, page 254, line 13).

19 Because we can put {pratikarakam bhinna pravntih} in the place of the “kriya” in Pataii-
jali’s expression {knyavacano dhatuh}. Helaraja on KSk. 1 (VPI, page 1, lines 18-19):
ittham ca kniyavaci dhatur iti sakalakarakavydaparabhidhayt dhatuh praptah [

20 P34. 69 lah karmani ca bhave cakarmakebhyah [[P.3.4.68. kaﬂan]

21 a)VPS. page 402, lines 3-5: . ../ satyam etat/ kin tu ‘devadattah kasthaih sthalyam odanam
pacati’ ityadau visesena* pacater dhatoh sarvakarakavyaparasvikaropalabdher akhilakara-
kavyaparabhidhayi dhatur ity upagamat/ *VPI. ityadav avisesena.
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{devadattah kasthaih sthalyam odanam pacati}, we observe that many act-
participants are involved in different activities. Therefore, we can hypo-
thesize that different activities are denoted by a verb. However, the acti-
vities of an agent (kartr) and an object (karman) gain predominance (pra-
dhanya) over those of other act-participants. Therefore, the function of
Lakara is to point to an agent and an object, as we can deduce by means
of the logical method based on positive concomitance (anvaya) and nega-
tive concomitance (vyatireka), and as Panini teaches in the rule P.3.4.69.

2.2 The Second View.?

The second view is also based on the second alternative {pratikarakam
bhinna pravritih}. This view says that the definition “karakanam pravriti-
visesah kriya” is concerned with the nature of the act (kriya) and not with
the meaning of the root (dhatu).” Here the activities of the apadana and
the sampradana are also kriya. But the root does not denote them.? This
view differs from the first view in that it limits the number of act-
participants whose activities are denoted by the root to four, namely, karr,
karman, adhikarana, and karana, all of which may be considered to have
svatantrya. But, in that case, in order to express their independence,
karana and adhikarana have to be transformed into a kartr”

2.3 The Third View.?

Unlike the previous two, the third view is based on the first alternative
{sarvesam karakanam ekah pravrttiviSesah}. The compound pravrttivisesa is

b) NS 1.1.31. (page 266): apariksitabhyupagamat tadvisesaparksanam abhyupaga-
masiddhantah /. See NKs.v. “abhyupagama”, 2. svikarah/ astu dravyam Sabda iti/

22 VPI, page 2, lines 4-13: anye manyante.../.../...dhatunabhtdhanat/

23 Helaraja on KSk.1 (VPI, page 2, lines 8-10): atas ca karakanam pravrttiviSesah kriyeti
kriyasvarapamatram kathitam, na tu dhatuvacyatvam/

24 Helaraja on KSk.1 (VPI, page 2, lines 4-5): ...sampradanadivyapare dhator na vritih/
karanadivyapara eva tu vittih/

25 Helaraja on KSk.1 (VPI, page 2, lines 11-13): kdcid eva tu dhatunabhidhiyate karmagata
kartrgata va pacyate pacafiti/ ata eva kartrkarmanor evotpadyate lakarah tadvyaparasyaiva
dhatunabhidhanat/

26 VPI, page 2, lines 13-15: anye tu visesapade.../.../...kriyeti vydcaksate/
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taken as a genitive tatpurusa, that is {pravrtfinam visesah},”’ and “visesa”
means ‘distinguishing feature”.

In this view, kriya is regarded as a result (phala) brought about by the
activities of all the act-participants. For example, the activities of all the
act-participants in the act of ‘cooking’ bring about a single specific result,
namely, ‘softening of rice (viklitti)’.

2.4 The Fourth View.®

The fourth view is based on the second alternative, {pratikﬁrakam bhinna
pravm‘zh} In this view, the predominant act-participant in the form of kartr
is intended by the word ‘karaka’. And the plural ending in ‘k@rakanam’
does not point to the plurality of the act-participants, but only to that of
the kartr.”? However, we observe that Lakara can also denote a karman.
In such cases, the act1v1ty of the karman is also kriya.

Here an objection is raised. The plural number of karakanam could be
explained with reference to karman only. Because activity is that of which
the karman constitutes a purpose (artha) and the karman could also be the
predominant karaka. Why should the kartr be the only predominant
karaka?* ,

To this objection, the fourth view answers as follows. The kriya of all
roots has a kartr, but it does not always have a karman. In other words, the
kartr pervades all roots. That is the reason why this view considers that the
kartr is the predominant karaka.* Here this view quotes a Mahabhasya
passage as a means of proof which says “anyatha Suskaudane karakani
pravartante/anyatha mamsaudane” * This view interprets this passage as
follows. Many act-participants act impetuously towards rice with meat, and
slowly towards dried rice. And acting impetuously or slowly is possible only

27 The sastht vibhakti in pravrtinam denotes janyajanakabhava.

28 VPI, page 2, line 15-page 3, line 18: apare punah karakam atra pradhanam.../.../...ifidam
darfanam [

29 Karakas other than the main agent (pradhanakartr) also function as agents (gunakartr)
of their own minor acts (gunaknya).

30 Helaraja on KSk.1 (VPI, page 2, lines 18-19).

31 Helaraja on KSk.1 (VPI, page 2, lines 19-20): naitad asti, karmano 'sarvavisayatvat/ karta
punah sarvatra sthita iti vyapakatvat sa evatra pradhanam karakam vivaksitam/

32 VPI, page 2, line 21. But the original text reads anyatha ca karakani Suskaudane
pravartante, anyatha ca mamsaudane (MBh I, vol. 1, page 258, lines 11- 12). This passage
is also quoted by the fifth view below.
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for a kartr that is animate (cetana). Therefore karaka in the passage of the
Mahabhasya stands only for kartr.

Now, two questions arise. First, if kdraka in this definition stands only
for an animate kartr, then an inanimate kartr will not be included and the
activities of an inanimate kartr will not be called kriya. But in the sentence
{khatva kampate ‘a bed is shakmg} the activity of the bed, which is an
inanimate kartr, should also be called kriya.*® Second, in the sentence
{panina mamsaudanam bhurikte ‘he is eating rice mixed with meat with his
hand’}, a hand, which is karana and not kartr, can act impetuously or
slowly towards rice with meat.* How can you say that the Bhasyakara
intends only kartr?

It is somewhat difficult to understand the answer to this question. This
view says that pravrttiviSesa is accidentally distinguished (upalaksita) by
samrambha and mandata in the passage of the Mahabhasya, and general
activities other than those distinguished by samrambha and mandata of
kartr are not excluded by samrambha and mandata. And we have to prob-
ably interpret the word kartr in the answer as that which is in the form of
kartr in actual expressmn without reference to whether it is animate or not
and whether it is the agent of the main act (pradhanakartr) or that of a
subordinate act (gunakartr). This fourth view analyses the compound
pravrtti-visesa as pravrttir eva viSesah ‘speciality in the form of activity’.
In this view, the argument concerning karman is rather obscure. This view
says that the fact that Patafijali states karakanam and not kartrnam, shows
that the word karaka in this definition intimates (sicita) karman also.*
The most likely explanation is that the activities of kartr are predominant
over those of karman.

Now the following question arises. The Mahabhasya says “atha kah
paceh pradhano ‘rthah/ ya 'sau tandulanam viklittih” . 3 In short, this state-
ment means that the main meaning of the root pac is softening (viklitti)

33 Ambakartri (VPS, page 404, lines 18-19): atra kecid vadanti -  cetanasyaiva
sasamrambha manda va pravrmh sambhavati ity acetanah kanta na grhitah syat iti
tatpravrttih knriyeti noktam syad khatva kampate ityadau/

34 Ambakartri (VPS, Ppage 405, lines.1-2): kiri ca pamna a mamsaudanam bhurikte ityadisthale

kan‘a:vatm nirdista iti /

35 VPS (page 405, line 8) reads pravrtter eva viSesah for pravntir eva visesah in VPI. This
reading mtends to exclude activities of karakas other than karr.

36 VPI, page 3, line 10.

37 VPI, page 3, line 12. But original text reads “iha paceh kah pradhanarthah”/ See MBh
on P.3.1.26. (MBh I, vol. 2, page 32, lines 24-25).
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of rice grains. And this softening of rice grains is an activity of karman and
not that of kartr. And the activity of kartr is vikledana ‘making [rice grain]
soft’. Does this Bhasya passage conflict with the fourth view?

This view answers as follows. In this passage Patanjah investigates the
problem from an objective (vastvartha) point of view and not from a Sabda
point of view. From an objective point of view, the main meaning of the
root pac is viklitti. But from the Sabda point of view, vikledana is the main
meaning of the root pac.

As regards the case that Lakara is introduced in the sense of karman
after the root, some think that only viklitti, which is the activity of karman,
is the meaning of the root pac, and others think viklitti to which vikledana
is subordinated is the meaning of pac.

2.5 The Fifth View® '

The fifth view is based on the first alternative {sarvesam karakanam ekah
pravrttivisesah}, and rests on the authority of the Mahabhdsya.” There
are some variant readings, and I adopt the reading “pravrttimatram agrhita-
viSesam sakalakarakanuyayi”. %

This view establishes a single pravrttivisesa as a characteristic common
to all the karakas. They all produce a single result. It is true that all the
karakas have their own activities.* But these activities produce one
result. Therefore, so far as the result is concerned, there is no difference
between them.

In this view, the compound ° pravmzvzsesa” is a karmadha'raya as is
shown by the paraphrase {pravrms cdyam visesas ca}.** And the meamng
of the whole expression is “[kriya is] a special function [which is called
Janana ‘producing’,] common to all the karakas”.

38 I may divide this view and the next view at VPI, page 4, line 4, pravrttir ity.../ for
convenience’ sake. See the next view.

39 MBhon P.1.4.23. (MBh I, vol. 1, page 326, line 15): ...samanyabhita kriya vartate.../. For
a discussion of this passage, see Joshi, S.D. & Roodbergen, J.A.F. 1975, page 44.

40 VPS, page 403, lines 5-6: pravrttimatram agrhttavisesam* sakalakdrakanuydyi** kriyeti
manyame/ *VPS reads pravrttimatragrhitavisesam for VP1 pravrttimatram agrhitavisesam.
**VPI reads sakalakarakanuyayint for VPS sakalakarakanuyayi.

41 Namely, avantaravyapara of each karaka.

42 Helaraja on KSk.1 (VPI, page 3, line 2).
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2.6 The Sixth View

There is a difference of viewpoint between the preceding five views and
this sixth view. The former five are concerned with the relation between
karaka and kriya with respect to one kriya. On the other hand, the sixth
view is concerned with the difference between two kriyas.

This sixth view, which seems to be adopted by Kaiyata and Nagesa, “
is also based on the first alternative, that is {sarvesam karakanam ekah
pravrttiviSesah}. In this view, the compound pravﬂtzvzsesa means ‘difference
from another activity’. And this difference is of two kinds. The one is
sajafiya ‘of same kind’ and the other is vijafiya ‘of a different kind’. In
order to illustrate the former (sajafiya), this view quotes the passage of the
Mahabhasya which is also quoted by the fourth view above, namely,
“anyatha karakani Suskaudane pravartante anyatha mamsaudane.”* This
quotation means that act-participants act impetuously towards rice with
meat, and do so indifferently towards dried rice. The purpose of this is to
show that, for example, the act of eating (bhujikriya) rice with meat is
different from the act of eating dried rice.* This is the difference from
an activity ‘of the same kind’.

Next, we will take up the difference from a different kind of activity.
It is clear that the act of cooking is different from the act of reciting
(pathikriya). There is no need for further explanation.

Here, it may be worth pointing out that Helaraja does not draw a
sharp line between the fifth view and the sixth view, although he does so
elsewhere. And this sixth view is not contradictory to the fifth view above.
In this connection, we may say that this view provides additional informa-
tion to or constitutes a more elaborate interpretation of, the fifth view.*

43 Pradipa on P.1.3.1. (MBh II,, vol. 2, page 123, col. 2, lines 10-11, 25-26): pravrttivisesa iti/
sarva pravritih pmvmyantarad bhidyate ity asty eva sarvasyah kriyatvam/.../ yady evam iti/
atrdpi pravrityantarapeksaydsty eva pravrttivisesaripatvam ity arthah/

Uddyota on P.1.3.1. (MBh II, vol. 2, page 123, col. 2, lines 17-19): nanu pravrmwsesasya
kniydatve pravartata ity atra knyatvanapamr ata aha - sawett/ pacyadyapeksaya sapi visesa
eveti bhavah/

44 VPI, page 4, line 8.

45  bhujikriya means kriya which is expressed by the verbal root bhuj ‘to eat’.

46 It seems that the meaning of as, bha or vid is called kriya on the basis of this sixth view.
See Helaraja on KSk.1 (VPI, page 6, line 1-page 7, line 10). But these arguments are not
clear for me at present.
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3. Conclusion

It is not easy to decide which view is adopted by Helaraja himself. And
from Bhartrhari’s and Helaraja’s standpoint of sarvaparsada we need not
decide which one is their own. But when we remember Bhartrhari’s defini-
tion which we referred to in the first half of this paper, it seems that the
fifth view that ‘kriya’ is defined as a special function (pravrttivisesa) found
in all the act-participants, is adoptable. The sixth view, in which ‘kriya’ is
defined as that which is differentiated from other activities, and which is
not clearly separated from the fifth view by Helaraja, cannot be excluded.

It is to be regretted that Helaraja’s work Kriyaviveka, in which he dealt
with kriya in detail, is not available.”
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